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ATRAC T concerning 
the SIN againſt the Ho L I 
_ GnosrT. ._ 


x > ANY have written of the 
FA Sin againſt the Holy Ghoſt, 
and in defining or deſcrib- 
ing of it, follow their own 
AZzZz' aalous Conceits, and not 
the Canon of Holy Scriptures. The 
more dreadful the Sin is, the more 
fearful we muſt be, in charging it 
upon any fIpecias Crime or particular 
5 Per- 


8 Of the Sin againſt 
Perſon. In defining a Sin of ſo 


he inous a Nature, direct and evident | 


Proof from Scripture is requiſite : It 
is not enough to conſider (as many 
do) what Sins are moſt deſperate and 


deadly, and therefore to conclude 
ſuch Sins are againſt the Holy Ghoſt. 


Thus indeed the School- men have 


1 done, who have made ſix Dif- 
V. in fine, 


Ground orWarrant from Scripture for 


ſo doing. And Bellarmine is lo liberal 


in beſtowing on ſuch as he calls Here- 
ticks, that his Opinion is, that a Man 
can ſcarce be a learned Proteſtant, 
without committing the Sin againſt 
the Holy Ghoſt. Neither are the Pa- 
piſts the only Men that are miſtaken 
about this Sin; but too many Di- 
vines of the Reformed Churches 
have ſtarted aſide from the Scripture, 
and have given us ſuch intricate and 
contradictory Definitions of this 
Sin, as tend only to the perplexing 
the tender Conſciences of weak 
Chriſtians, To make good this Cen- 
ſure, I will briefly ſet down ſo much 


touch- 


ferences of this Sin, without 
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touching this Sin, as J conceive is 


4 warranted by the Word of God, and 
humbly ſubmit to the Judgment of 


the Learned. 


TEE B againſt the Holy | 


Ghoſt, was an evil {ſpeaking of, or 


flandring of the Miracles which our 
Saviour did, by thoſe, who tho they 


were convinc d by the Miracles, to 


believe that ſuch Works could not 
be done but by the Power of God, 
yet they did maliciouſſy ſay, they 
were wrought by the Power of 
the Devil, 


I this Definition, theſe Points 
are obſervable. 


1. 1 FOR BEAR to call it the 


Sin againſt the Holy Ghoſt, but the 
Blaſphemy; for tho every Blaſphe- 
my be a Sin in general, yet our Sa- 
viour Chriſt terms it the Blaſphemy. 
And the Evangeliſts do all agree, to 
give it the ſame Term; and tis Faw ee 
e in Holy Scripture called the 

a % 
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Sin againſt the Holy Ghoſt, and yet 
it appears both in St. Matthem and St. 


Mark, that there was juſt Occaſion 
offer d to our Saviour to call it ſo: 
where he compares it with the Sin 
againſt the Son of Man, but he for- 
bears to call it any thing but the 


Blaſphemy; thereby, no doubt, to 
teach us, it conſiſteth only in curſed 


Speaking and Blaſpheming. A ſe- 


rious Conſideration of this Point, 
may teach us ſo much Moderation, 
as to confine our ſelves to that Term 

which our Saviour in the three Evan- 


geliſts hath preſcrib'd unto us. I 


cannot find that any Man that hath 
writ upon this Argument, hath made 
any Obſervation, or noted this 


Phraſe and Term uſed by the Evan- 
geliſts, in pronouncing the dread- 
ful Sentence of our Saviour againſt 


the Blaſphemy of the Holy Ghoſt: 


I will cite theſe Texts, where it is 
named; Mat. 12, 31. Mark 3. 28. 
Lake 12. 10. „„ 
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'2.A SEcoNvD Obſervation is, 
That Blaſphemy is a ſpeaking againſt 
another, as both St. Matthew and St. 
| Lake expound the Word; for in the 

Original, it is a blaſting the Fame, 
or blaming of another; for from the 
Greek Word Bazoprpie, both the 
French Nation and our Exgliſh by 
* Contraction have made the word 

= Blame. = 


Io pals from the Name to the 
hing itſelf, we may obſerve by the 
UL Coherence of the Texts, that Blaſ- 
1 ee againſt the Holy Ghoſt was 
2 ſpoken of by our Sayiqur, concern- 
ing the Scribes and Phariſees, It was 
> (faith St. Mark) becauſe the Phari- 
ſees ſaid, he had an unclean Spirit, 
and that he caſt out Devils by Beelze- 
bub, &c. This Speech of the Pha- 
riſees, whereby they flandered his 
Miracles wrought by the Power of 
the Holy Ghoſt, is properly the 
Blaſphemy againſt the Holy Ghoſt, 
How tranſcendent a Crime it was, 
to 
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12 Of the Sin againſt 

to traduce that Power by which onir 
Saviour wrought his Miracles, may 
appear, from the End for which theſe 
Miracles were wrought ; which was, 
to prove to the People which faw 
them, that he was the Meffas : which 
is evident from the Places of Scrip- 
ture, wherein he appeald to his 
Works: John 10. 37, 38. John 14. 


of the Devil, was the moſt ſpight- 
5s | jul 


11. Mat. 11.4. John 4. 29. Theſe 


and other Places ſhew, that the 
working of Miracles was an Act of 
the moſt glorious Manifeſtation of 
the Power of God; by which at the 
firſt view, the ſimpleſt People were 
led by their outward Senſe, to the 
great Myſtery of inward Faith in 
_ Chriſt, their Redeemer, 


THERETORE, for thoſe Men 


that were Eye-witneſles of thoſe Mi- 

racles which did make them know 
that Chriſt was a Teacher come from 
God, to blaſpheme that Power by 
which theſe Miracles were wrought, 


and to ſay they were done by the help 


the Holy Ghoſh, 13 
ful and malicious Slander that could 

be invented; for thereby they at- 
tempted, as much as in them lay, to 
deſtroy the very Principles of Faith, 
and to prevent the very firſt Propa- 
gation of the Goſpel, to the univer- 
fal Miſchief of all Mankind. And 
tho theſe Phariſees were no Chriſ- 
tians, and therefore could not fall 
away from Faith, which they never 

had, yet they did know and believe 
that Chriſt was a Teacher come from 
= God; for ſo our Saviour tells them, 
John 7. 28. Te both know me, and 
_ whence I am. They did not believe 
him as a Saviour, but as a great Pro- 
phet from God ; (as the Mahometans 
do at this very day) they truſted to 
be ſaved. by their Law: and becauſe 
he taught ſuch things as did abrogate 
their Law, in which they ſo much 
plory'd, they were ſo malicious to 
his Doctrine, which they did not 
believe, that they ſpoke evil of his 
Miracles which they did believe; 
leſt the People by approving his Mi- 
racles, jhould believe his Doctrine. 
4. O g- 
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4. OBSsER VE that it's ſaid to be 
Blaſphemy againſt the Holy Ghoſt; 
becauſe, by the Holy Ghoſt the 

Miracles were wrought, Mat. 12. 28. 

x Cor. 12. 10. 5 


5. THE Blaſphemy againſt the 
Son of Man was, when Men conſi- 
der'd Chriſt as a mere Man, and did 
diſgracefully tax his Converſation, 
by ſaying, Behold a Glutton, a Bib- 
ber of Wine, a Friend to Publicans 
and Sinners, But the Blaſphemy a- 
gainſt the Holy Ghoſt was, when ©? 
Men beholding Chriſt's Miracles, 2 
did enviouſly aſcribe them to the 1 
Devil, which they knew and be- 4 
lie vd to be done by God's Power 1 


Fe. TAE Text formerly cited out 
of the three Evangeliſts, being al! 
the Places wherein the Blaſphemy a- 
gainſt the Holy Ghoſt is named; we 
cannot find by them, that we have 
| any fafe Rule to conclude, that any 
but the Scribes and Phariſees, a 
their 
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their Confederates, committed that 
Sin. I dare not ſay, that Judas, Ju- 
lian the Apoſtate, or Simon Magus, 


or thoſe that ſtoned Stephen, were 


guilty thereof. 


AF HE Apoſtles have not in a- 


ny of their Epiſtles once mention'd 


this Blaſphemy, and yet they were 
moſt careful and frequent in Exhor- 
tations from all ſorts of Sin: It 
were much therefore if they ſhould 


omit or forget ſuch a fearful Crime, 


without often and preciſe admoniſh- 


ing to beware of it. And tho ne- 
gative Proofs from Scripture are 


not demonſtrative, yet the gene- 
ral Silence of the Apoſtles may 
at leaſt help to infer a Probability, 


that the Blaſphemy againſt the Ho- 


ly Ghoſt is not committable by a- 


ny Chriſtian, which liv'd not in the 


time of our Saviour. As for thoſe 
Texts in the ſixth and tenth Chapter 
to the Hebrews, and in 1 John 5. 16. 


(which by late Divines are expoun- 


ded of the Sin againſt the Holy 
Ghoſi) 


16 Of the Sin qgainſt 
| Ghoſt) I do not find that the antient 


Fathers did ſo underſtand them, ex- 
cepting only St. Auſtin, who ſo in- 
rerprets that one Place in St. John, 
that all Men confeſs him to be in an 


Error. There be three Texts in the 
Epiſtles, wherein altho the Blaſphe- 


my againſt the Holy Ghoſt be not 
named, yet moſt think it is inten- 


ded and meant. And Bellarmine con- 
fating St. Auſtin's Opinion, (who 


held, that final Impenitency was the 
Sin againſt the Holy Ghoſt) affirms 


that it ſeems the three Texts in the 
Epiſtles, are ſpoken of that Sin; 


and yet this great Cardinal forget- 


ting what he had faid, in the fame 
Chapter contradicts himſelf, and 


ſhews how that thoſe three Places 


are not to be interpreted of that Sin. 
I will cite the Texts, and then his 
Interpretation of them, accordin 


to the Expoſition of St. Ambroſe, 


Chryſoſtom, Hierom, and other Fa- 
thers, as he ſaith. 1 
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Ts ne is Mb 6.46 d 


1 poſſible, &c. The Apoſtle here 


33 only of Repentance, which 
id go before Baptiſm ; for ſo Chi- 


ſoſtom and Ambroſe, c. expound 
it: which the Apoſtle intimates in 


theſe words; Which were once en- 
lightened, that is baptized; for an- 


tiently to be illuminated, ſignified 


to be baptized. Secondly, in theſe 


words, to renew again; for we 


are properly renewed in Baptiſm, 
Thirdly, in theſe; Cracifying the 
Son of God afreſh: for when we 


are baptized, we are conformed ta 


the Likeneſs of his Death, Rom. 6. 


And as Chriſt was only once cru- 


Cified, fo alſo we are only once bap- 
tized ; and he that will be again 


baptized, ſhould again crucify to 
himſelf Chriſt, Let me add this, 
that in the Verſes next before this 


Text, the Apoſtle ſpeaks of the 5 


Foundation of Repentance, and the 
Doctrine of Baptiſin. And in this 
Text, our new Tranſlation follow- 


eth 


11 0 the Sin againſt. 


eth Bega (who hath varied from 


| the Original, by putting the Con- 
l ditional. Si, If, inſtead of the Copu- 
| lative Et, And, and by adding the 
| Cauſal Ut) ſo that whereas Bea 
and our Tranſlation is, ſi prolabantar 
At crucifgant; the Greet and Vulgar 


. Latin 18, Dare c οο v, prolap- 
| ſi ſunt crucifigentes ; for the word 
| doth not ſignify to fall away, but 
to fall caſually or N 33 
Sula, Gal. 6. is tranſlated Fault, 
but not falling away. EN 


T x x ſecond Text is, Hebrews 10. 
26. For if we (in willingly, or wil- 

| fully, after we have received the 
nowleag of the Truth, there re- 
maineth no more Sacrifice for Sin. 
Anſw. I ſay with Chryſoſtom, Am- 
broſe, and other Fathers, The ſenſe 
is, we muſt not expect another 
Chriſt to die for us, or that he that 


died once, ſhould come again to die 
cor ü.. 
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TEE third Text, 1 John 5. 16. 
There is a Sin unto Death: I do 
not ſay ye (ball pray for it. St. 
ro "Ig 3 A elle is 
here meant, but that a Prayer for 
a Sin unto Death, is very hardly 
or difficultly heard; and this ſeems 
to be the trueſt ſenſe of this Place : 
for St. John faith, in the Verſe im- 
mediately before, We know we have 
the Petitions we deſire of him: there- 
fore leſt we ſhould think this to hold 
true in all Petitions even for others, 
he adds, If any Man ſee his Brother 
fin a Sin, which is not unto Death, 
he (ball ask, &c. He ſhall ast; that is, 
Jet him ask with Confidence, for he 
ſhall obtain: but if it be a Sin un- 
to Death; that is a great Sin, ſuch 


an one as is not ordinarily par- 


doned, but puniſhed with Death; 
T do not ſay, ye ſhall pray for it: 
that is, 1 dare not promiſe that you 
ſhall eaſily obtain, and therefore 1 

do not fay that you ſhall pray for 


it; 
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it; that is, with that Confidence of 


obtaining: for often in ſuch Caſes, 
God doth not hear the Prayers of 
his Saints; as God faith, Jer. 7. 16. 
If theſe Expoſitions upon the for- 


mer Text be ſound, the Definition 


of the Sin againſt the Holy Ghoſt 
cannot be grounded upon all, or 
any of them; for as it is not named, 


ſo it is not meant in any of them: 


but if they ſeem to any to be un- 


ſound, let him bring better and 


more agreeable to the literal Mean- 
ing and Senſe, Coherence and Scope 


of the Text; and I ſhall gladly 
learn. It ſeems a probable Expo- 
ſition of the firſt place, Heb. 6. that 


a Learned Divine, who produceth 


this Text for proof of his Defini- 


tion of the Sin againſt the Holy 
Ghoſt, doth confeſs againſt himſelf, 


that the Apoſtle in this place de- 


nieth a ſecond Baptiſm, where he 
ec of Repentance, becauſe 
they are mentioned together in the 
| ſame place, and have ſome Affinity 
and Correſpondence, As for the 

RT ſecond 


„ 


2 


„„ 
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ſecond Text, Heb. 10. I muſt ſay, 


that if St. Paul in this place meant 
the Sin againſt the Holy Ghoſt, 
that then this were the only deſ- 


perate Text in the whole Bible: for 


what Man is there that ſins not 
willingly? for ſo the word duet 
properly ſignifies. Bea tranſlates 


it altro, the vulgar Latin, voluntarie, 


or willingly, not wilfully, or ob- 
ſtinately, It is but a miſerable ſhift, 


when St. Paul faith, If we ſin wil- 


lingly; for Mr. Calvin to tell us, 


that the Text doth not mean every 
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willing Sin, but only a malicious 


reſiſting of the Truth. Could not 


St. Paul, as eaſily as Mr. Calvin, 
have ſaid, If we ſin maliciouſly, 
as ſay, If we fin willingly ? My 


Comfort is, that if the Text be 


adviſedly conſidered, there is no 
ſuch thing as the Sin againſt the 


Holy Ghoſt, or any other deſpe- 


1 
. 
r 
9 
8 
SY 


rate Concluſion, to be found in the 
Text. The Scope of the precedent 
Verſes does evidently expound the 
Apoſtle's meaning to be this; to 15 
: the 


n 
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the Jews know, that the Caſe was 
not now with them, as it was un- 
der the Law: for under the Law 
they had daily Sacrifice for Sin ; 


but now under the Goſpel they had 
but one Sacrifice, once for all: e- 
very Prieſt ſtandeth daily miniſtring 


and offering oftentimes the ſame 


Sacrifice, but this Man after he had 


offered one Sacrifice, for ever fat 
down at the right hand of God, 


as it is, Verſe 11. of that Chapter, 
which may ſerve for a Comment 


upon the Verſe now in queſtion. 
And it is worth our noting ; that 
the Text doth not ſay, If we 


fin wilfully, there is no Sacrifice 


for Sin ; this had been-an hard ſaying 
indeed ; but the words are, There 
remains no more Sacrifice for Sin. 
There is ſome comfortable Diffe- 
rence, I hope, between theſe two 
Propoſitions; There is no Sacrifice, 
and there remains no more Sacri- 
fice for Sin. So that if we do not 
believe in that one Sacrifice as ſuf- 


ficient, but look every day for ſome 
RG new ® 
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new Sacrifice for every new Sin, we 
muſt expect nothing but Judgment. 


As to the third Place, 1 John 5. 


16. many would conclude, there 


is a Sin, for which we may not pray: 
Firſt, becauſe it is irremiſſible; and 
this they think muſt needs be the 


Sin againſt the Holy Ghoſt, meant 


by St. John. Their beſt Argument 

is, John's not faying we ſhould pray, 

is a faying we ſhould not pray; his 
Silence to them is Prohibition : This 
is bad Grammar and worſe Logick. 
For we find, that St. Stephen pray'd 
for them that ſtoned: him, and yet 
told them, they reſiſted the Holy 
Ghoſt. And St. Peter exhorted Si- 

mon Magus to Repentance, and yet 


both he and thoſe that ſtoned Ste- 


phen, are commonly reputed Sinners 


- againſt the Holy Ghoſt. Sr. Ambroſe 
is of that charitable Opinion, that 
be thinks the Sin againſt the Holy 
3 Ghoſt may be pardon'd by Repen- 


tance, becauſe the People of the 
Jews, that had ſaid of Chriſt, that 
Et he 


24 Of the Sin againſt 
he caſt out Devils by Beelzebub, af. 
terwards at the preaching of St. Pe- 
ter, are ſaid to be converted, Acts 
2. St. Auſtin in a Retract concludes, 


we muſt deſpair of no Man, no not 
of the wickedeſt, as long as he 


liveth ; and we fafely pray for him, 
of whom we don't deſpair, For 
tho it be expreſly faid, That the 
Blaſphemy againſt the Holy Ghoſt 
ſhall not be forgiven ; yet theſe 


Words may July receive a Qualifi- 
cation, if we wi 
mitigation of theſe Words, which 


but allow the fame 


all Men confeſs we muſt needs allow 
to the precedent Words in the ſame 


- Verſe, to which theſe have relation: 


where it is faid generally, all Sins 
and all Blaſphemies ſhall be forgiven ; 


it cannot be meant of all Sins always, 
and to all Men, for then no Sin could 


be damnable, but the Sin againſt the 


Holy Ghoſt, which is moſt falſe. 
And therefore the Meaning mult be, 
_ all Sins ſhall be forgiven ordinarily, 
and for the moſt part; ſo on the 


contrary, Blaſphemy againſt the Ho- 
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f. © ly Ghoſt ſhall not ordinarily, but hard- 
lvy be forgiven. Even thoſe who are 
% & moſt ſtrict to maintain the Sin againſt 
S, the Holy Ghoſt to be unpardonable, 
It will yet acknowledg, that ſometimes, 
ze in Scripture, Impoſlibility is uſed to 
un, note a Difficulty ; and thoſe things are 
Ir {ſpoken indefinitely to all, which be- 
ze | long but to a Part only. Thus the 
9 Diffculty of a rich Man's entring in- 
ſe to the Kingdom of Heaven, is pre- 
1 ſented to us by our Saviour under 
1e the Similitude of an Impoſſibility. 


w = Havinc diſpatch'd theſe Texts 
* of Scripture, which do either name, 
: or are thought to concern, the Sin 


againſt the Holy Ghoſt; it remains 
to examine thoſe common Defini- 
tions of this Sin, which are now 
Current, tho different in the Terms 
by which they define it. Some call it 
> total or final falling away from 
Faith, or a wilful Apoſtacy, or a 
malicious reſiſting of the Truth; yet 
when they come to explain their 
= Meaning, the Difference among 
1 3 them 
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bem is not conſiderable. I ſhall 
-hiefly apply myſelf to Mr. Calvin's 
Definition, becauſe his Judgment 
ath gained the greateſt Reputation 
among the Multitude; as alſo, for 


that he himſelf promiſes ſuch a true 
Definition, as ſhall eaſily, by itſelf, 


overthrow all the reſt, In his It i- 


tut. lib. 3. cap. 3. he faith, They fin 


againſt the Holy Ghoſt, qui divinæ 


verxitati (cujus fulgore ſic perſtringun- 
tur, ut ig norantiam cauſari nequeunt) 


tamen deſtinata malitia reſiſtunt, in hoc 


tantum, ut reſiſtant, Arminius allo 


uſeth Mr. Calvins Words. The 


 Rhetorical Parentheſis, which might 
well have been ſpar d in a Definition, 
being reduc'd to plain and brief 


Terms; this Difinition of Calvin 


may be thus engliſned:“ They ſin 
„ againſt the Holy Ghoſt, who of 


ce determined Malice reſiſt the 


« known Truth of God, to the end 
* only to reſiſt.” In this Mr. Cal- 


in doth not define what the Sin is, 
but who they are that commit it; 
WWhercas by the Rules of Logick, 
e Con- 


* 


* 
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| Concretes admit of no Definition, but 
only Abſtracts. But taking the De- 
finition as it is, it conſiſts principal- 
| ly upon theſe three Terms. Firſt, 
Truth; Secondly, Known; Third- 
ly, Reſiſted: or a reſiſting of the 
known Truth. The Words being 
general and doubtful, we will conſi- 
ger them ing ße 


| F1ixsr, If by the Truth Mr, Cal 
vin underſtands the Word of God, 
or the whole Doctrine reyeaPd in the 
Scriptures, then the Senſe of this 


Term will be too large: for even 


the Phariſees, which ſpoke againſt the 
| Holy che did not reſiſt the whole 
Truth of God in the Seripture, for 
they believ'd in the Law of Moſes, 
and had confidence to be ſaved b 
the keeping of it; and in defence of 
that Law (as they thought) they 
did blaſpheme the Holy Ghoſt. 
Therefore properly, by the Truth of 
| God, Mt. Calvin muſt confine his 
Meaning to the Truth of the Goſpel 
or Doctrine of Faith; for ſo both he 
. B 2 him 
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himſelf and others expound them 
ſelves, by terming the Sin againſt the 
Holy Ghoſt, a falling away, or tur- 
ning away from Faith, or A poſtacy. 


: SECONDLY; By this word 
| Known, Mr. Calvin muſt mean Belief; 


for Faith is properly by believing, 
not knowing OE EE 


IRDA. y, The word Reſiſting 
muſt mean 3 for if re- 
ceiving of the Truth be by Belief, then 
reſiſting of the Truth muſt be by Un- 
belief. And indeed Mr. Calvin ex- 

lains himſelf in the ſame Chapter, 

5 ing, There is no Place for Pardon 
where Knowledg is join'd with Unbe- 
lief; Now eſſe venie locum, &c. So 

then by this Definition, to reſiſt the 
| known Truth, is all one, as if Mr. Cal. 

vin had ſaid in proper Terms, for a 
Man at once to unbelieve that which 

he doth believe: which two things it 

is . to do together; and if 
they be not together, there can be no 
Reliſtance, It is true, that for 20 3 

ea- 


- 2 * r . Pr Fre 3 


the Holy Ghoſt. 29 
Reaſons a Man may be brought, not 
to believe that which he formerly be- 
lieved: this cannot be in an inſtant, 
but ſucceſſively Unbelief comes in the 

lace of Belief. And this may not 

e call'd a reſiſting, for that all Re- 
ſiſtance conſiſts in a Violence be- 
tween two at the leaſt; but where 
two ſucceed one another, and are 


never together, it cannot poſſibly be. 
I confeſs a Man may reſiſt the Truth, 


when it is a Truth in itſelf only, 
or in the Underſtanding of ſome o- 
ther; but to reſiſt the Truth which 


is known, and believ'd by the Reſiſ- 


ter himſelf, is a direct Contradic- 


tion: for the Nature of Truth is ſuch, 


that if the Underſtanding apprehend 
it for Truth, it cannot but aſſent un- 
to it. No Man can force himſelf to 


believe what he liſts, or when he 
liſts. Sometimes a Man knows not 


what to believe, but finds a Suſpen- 


ſion of his Faith, or Trepidation of 


his Underſtanding, not knowing 


which way to turn. This cannot be 


called a reſiſting of the Truth, when 
— B 3 3 


a” 
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the Truth is not known, but doubt. 
ed of Again, ſome Truths there 
be, tho they be aſſented to by the 
Underſtanding for Truths, yet they 
are not deſired as good; for Truth 
is one degree nearer the Soul of Man 
than Goodneſs. The Phariſees did 
apprebend the Miracles of our Sa- 
viour as true, but not as good; be- 
cauſe they tended to the Deroga- 
tion of their Law, which they eſ⸗ 
teem' d a better Truth. And for this 
cauſe they blaſphemed that Truth, 
which in their Hearts they believed 
for Truth: For the Truth of Words, 
or Speech, is (as the Schools ſay) 
nothing elſe but the Sign of Truth, 
not Truth itſelf; for Truth itſelf is 
Heated in the Underſtanding, and not 
in the Speech. That Truth which 
the Underſtanding aſſents to, the 
Speech may affirm to be falſe; there 
are many things believ'd in deed, 
which are denied in word: but ſuch 
a Denial is not reſiſting, but only 
making ſhew of reſiſting the Truth; 
for Reſiſtance muſt be in the ſame 
place 
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lace where Truth is: Truth being 
Fared in the Underſtanding, Reſiſ- 
tance mult be placed there alſo ; the 
Underſtanding can reſiſt no Truth, 
bur by unbelieving of it. If Mr. 
Calvin had intended of the Truth 
only in Word, he had come one 
ſtep nearer to the Truth of Scrip- 
ture, but he was not ſo happy in the 
Expreſſion of his Meaning ; nay his 
Terms of Incredulity, Apoſtacy, fal- 
ling away, Cc. relate to a real, not 
verbal Apoſtacy, and Unbelief, It 
remains then to my Underſtanding, 
that Mr. Calvin makes the Reſiſtance 
of the Truth to be a not believing of 
what we do believe; which being a 
Contradiction, he defines the Sin a- 
gainſt the Holy Ghoſt, to be ſuch a 
Sin, as no Man poſlibly can commit. 
And yet in the other extreme, in ex- 
pounding his own: Definition, he 
makes it ſuch a Sin, as no Man living 
but commits; for by his Doctrine, 
(as I take it) any Sin may be the 
Sin againſt the Holy Ghoſt. His 
Words are theſe, Quorum convicts eff 
B. 4 con- 
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conſcientia verbum Dei eſſe quod repu- 
diant & impugnant, impugnare tamen 
non deſiſtant, illi in ſpiritum blaſphema- 
ri dicuntur. What Man is there that 
doth not daily, in ſome Point or 
other, forſake the Word of God, and 
ceaſes not to impugn it, and is con- 
vinc'd thereof in his Conſcience? 1 
know Mr. Calvin was far from think- 
ing, that St. Paul did ſin againſt the 
Holy Ghoſt; and yet St. Paul, it 
ſeems, was convinc'd in his Con- 
ſcience, that it was the Word of God 
he fought againſt, and yet ceaſed not 
to fight againſt it, when he ſaith, He 
delighted in the Law of God, yet 
another Law warring againſt the Law 
of his Mind, brought him into Cap- 
tivity of the Law of Sin. What 
dangerous Conſequences weak Con- 
{ſciences may draw to themſelves, 
out of this unbridled, unlimited Pro- 
poſition of Mr. Calvin's, let others 
Judg. There is a juſt Cauſe, I 1 
ſume, to except againſt Mr. Calvin 
and all others, who in this concur | 
with him, to omit the Term of Blaſ- 
3 „ phemy Þ| 
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„ phemy in their Definitions; for this 
+, is perpetually obſerv'd by our Sa- 
. viour in his Speech concerning this 
ar Sin, by the Evangeliſts with one 
or Conſent. But inſtead of the word 
ig Blaſphemy, he hath brought in the 
1. word Reſiſt, for a Genus of this 
7 | Sin; but by what Authority I know 
Kk. not: I cannot find it, or the equiva- 
he lent to it, in any of thoſe places, 
it which are thought to touch this Sin. 
1. I find only falling away mentioned, 
\d © Heb. 6. which Phraſe is uſed by Mr. 
or Calvin tor reſiſting; whereas falling 


je away, and reſiſting, are no more a- 
er like, than fighting and running away, 
w which are little leſs than Contraries. 
p- The laſt Point I ſhall touch in Mr. 
ar Calvin's Definition, is, where he 
\. faith, the Sinners againſt the Holy 


« _© Ghoſt reſiſt, to the end only that 

they may reſiſt; and yet withal he 
tells, rhey reſiſt out of a determi- 
- nate Malice: If they reſiſt out of 
V alice, then the End for which they 
reſiſt, is for the ſatisfaction of their 
Malice. The Phariſees here con- 


DS demned' 
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demned by our Saviour, had ano- 


ther End than bare reſiſting. The 
Defence of the Law of Moſes, was 
the End for which they blaſphem'd, 


and not any Pleaſure they could have 


in the bare and ſimple Act of Reſiſ- 


tance, We find three old Opinions 


concerning the Sin againſt rhe Holy 


Ghoſt, bur they were long ſince ex- . 
ploded: F will but only name them. 


Origex thought, all Sins committed af. 
ter Baptiſm, were Sins againſt the Ho- 
ly Ghoſt; his Reaſon was only a wit- 
leſs Conceit of his own, That God 


the Father was in all things, the 


Son only in all reaſonable Crea- 
cures, the Holy Ghoſt in all regene- 
rate Men: Therefore when Men fin 
againſt the Divine Perſon which is 
in them, if they be Heathen, they 


fin againſt God the Father, or Son; 


if they be Chriſtians, they ſin a- 


gainſt God the Holy Ghoſt : but this 
Opinion is falſe. The Novatian He- 


reticks agreed with Origen in Opi- 
nion, for they denied Remiſſion of 
Sins to any that fell; thinking all“ 


no- 
"he 
Vas 
1d, | 
aVe 
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= Ougx Saviour allo chargeth the 
| Phariſees with this, who were no 


oly 
ex- 
m. 
af. 
10. 
7it= | 
od 
the 


ca- 
ne- 


5 


8 


my; but Malice is no certain Sin, 
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Falls of Chriſtians to be Sins againſt 
the Holy Ghoſt: but this Opinion: 
is falſe, elſe all Sins were unpardo- 


| nable to Chriſtians, Yet we find 


St, Paul to remit the Sins of the 
inceſtuous Coriuthian. 


Chriſtians. St. Auſtin thought final 
Impenitency. to be the Sin againſt 

the Holy Ghoſt; but final Impeni- 
teney is no Blaſphemy, but only a 
general Circumſtance, that may ac- 
company any Sin: beſides, our Sa- 
viour intends, that this Sin may be 


found in this Life; and the Phari- 
ſees were alive, when they were ac-- 


cugd of it. Pet. Lombard, and Tho. 
Aquinas thought Sins of Malice to 


.be Sins againſt the Holy Ghoſt, and 


Sins of. Infirmity againſt the Father, 
and Sins of Ignorance againſt the 
Son. This Opinion is falſe, be- 
caule the Sin againſt the Holy Ghoſt, 
mult. be a Sin of ſome certain Blaſphe- 


but 
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but a general, and 'tis not always a 
Blaſphemy. 


TEE fix Di ender the School- 


If men make of the Sin againſt the 
Holy Ghoſt, are theſe; | 


I. ENvY1NG of our Brother's 
| Graces. 2. Impugning of hs 
known Truth. 3. Deſperation. 4. 
Obſtinacy. 5. Preſumption. 6. Fi- 
_ ns Eamon 


1 this Determination of the 0 
Point of Blaſphemy againſt the Holy f 
_ Ghoſt, and the Enquiry made into 
Mr. Colvis? s and others new Defini- 
tion; I hope I have deliver d no- ; 
thing contrary to the Articles of the 
Church of Eng land. 4 


Ul 
” 


ka R 1 c T. 
Concerning the 
SACRAMENT 
OF THE 
Loxp's SurrER. 


, 


] 
f 
: 
7 
| 
| 


. 
n 7 l 5 


4 Traft on the Sacrament: 


of the Lo RD SUPPER, 


Kind Sir, 


N Perafat of your Let- 
Aer ters, together with 
3 Schedule inclos d, 

Circumſtance did 10 
much move me, as this, 

That ſo ordinary Points as are diſcuſt 
there, and that in a bare and ordina- 
ry manner, ſhould amuſe either your 
ſelf or any Man elſe, that pretends 

to ordinary Knowledg in Controver- 
ſic es in Chriſtian Religion, For the 
f Point 
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Points therein diſcuſs'd are no other 
than the Subject of every common 
Pamphlet, and ſufficiently known 
(that I may ſo ſay) in every Barber s 
Shop. Vet becauſe you require my 
Opinion of Matters there in quel- 
tion, I willingly afford it you; tho 
I fear I ſhall more amuſe you with 
telling you the Truth, than the Dif- 
putants there did, by abuſing you 
with Error. For the plain and ne- 
ceſſary (tho. perhaps unwelcome) 
Truth is, that in the greater part of 
the Diſpute, both Parties much miſ- 
took themſelves, and that fell out 
which is in the common Proverb, ſc. 
Whilſt the one milks the Ram, the o- 
ther holds under the Sieve, That 
you may ſee this Truth with your 
Eyes, I divide your whole Diſpute 
into two Heads; the one concern- 
ing the . the other concern- 
ing the Church's miſtaking it ſelf a- 
bout Fundamentals, „„ 


Fo R the Firſt z It conſiſteth of z 
two Parts; of a Propoſition, and 
EW We 
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4 of a Reply. The Propoſition expreſ- 
ſes (at leaſt he that made it, inten- 


ded it ſo to do, tho he miſtakes) 
the Doctrine of the Reformed Chur- 
ches, concerning the Preſence of 
Chriſt in the Euchariſt. The Reply 
doth the like for the Church of Rome, 


in the ſame 3 Now that 


you may ſee how indifferently I 


walk, I will open the Miſtakes of 


both Parties, that ſo the Truth of 
the thing it ſelf (being unclouded 
of Errors) may the more clearly 

ſhine forth. 
Tre firſt Miſtake common to 
both is, that hey grotne themſelves 
much upon the Words of Conſecra- 


tion, as they are called; and fuppoſe, 


that upon the pronouncing of thoſe 


Words, ſomething befals that Action, 
which otherways would not; and 


that without thoſe Words the Action 


were lame. Sir, I muſt confeſs my 


Ignorance unto you. I find no 
ground for the Neceſſity of this do- 


ing. Our Saviour inſtituting that 


HFoly 
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Holy Ceremony, commands us to 
do what he did, leaves us no Pre- 
cept of ſaying any Words; neither 
will it be made appear, that either the 
bleſſed Apoſtles or Primitive Chriſ- 
tians had any ſuch Cuſtom : Nay the 
contrary will be made probably to ap- 
pear, out of ſome of the antienteſt Wri- 
tings of the Churoh's Ceremonials. 
Our Saviour indeed uſed the Words, 
but it was to expreſs what his Mean- 
ing was: had he barely acted the 
thing, without expreſſing himſelf by 
ſome ſuch Form of Words, we 
could neyer have known what it was 
he did. But what Neceſlity is there. 
now of ſo doing? for when the Con- 
eee is met together, to the 
reaking of Bread and Prayer, and 
fee Bread and Wine upon the Com- 
munion-Table, is there any Man 
can doubt of the Meaning of it, al- 
tho the Canon be not read? It was 
the farther ſolemnizing, and beau- 
tifying that Holy Action, which 
brought the Canon in; and not an 
Opinion of adding any thing to 5 
5 Sub ; 
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Subſtance of the Action. For that 
the Words were uſed by our Saviour 
r to work any thing upon the Bread and 
e Wine, can never out of Scripture or 
i- W Reaſon be deduced ; and beyond 
1c theſe two, I have no ground for my 
p- W Religion, neither in Subſtance nor 
i- in Ceremony. The main Founda- 
s. tion that upholds the neceſſity of 
s, this Form of Action now in ule, is 
-Church- Cuſtom and Church-Error. 


y BB Now for that Topick-place of 
e Church-Cuſtom, it is generally too 
15 much abuſed: for whereas natural- 
rely the Neceſſity of the thing ought 
1- to give warrant to the Practice of 
1e the Church, I know not by what 
d Device matters are turned about, 
n and the cuſtomary Practice of the 
m Church is alledged to prove the Ne- 
1- ceſſity of the thing; as if things had 
s received their Original from the 
Church- Authority, and not, as the 
truth is, from an higher Hand. As 
for the Church's Error, on which 1 
told you this Form of Action is 
| found cd, 
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founded, it conſiſts in the uncaute- 
lous taking up an unſound unground- 
ed Concluſion of the Fathers for a 
religious Maxim. St. Ambroſe, I 
trow, was he that faid it, and Poſte- 
rity hath too generally applauded it; 
Accedat verbum ad elementum, & fiat 
Sacramentum. By which they would 
perſuade us, againſt all Experience, 
that to make up a Sacrament, there 
muſt be ſomething ſaid and ſome- 
thing done ; whereas indeed, to the 
erfecton of a Sacrament, or hol 
Myſtery (for both thele are one) it 
is ſufficient that one thing be done 
whereby another is ſignified, tho 
nothing be ſaid at all. When Tar- 
 quinius was walking in his Garden, 
a Meſſenger came and asked him, 
What he would haye done unto the 
Town of Gabii, then newly taken? 
He anſwered nothing, but with his 
Wand ſtruck off the tops of the 
higheſt Poppies: and the Meſſenger 
underſtanding his Meaning, cut off 
the Heads of the chief of the City. 
Had this been done in Sacris, 1 
8 Deen 
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been forthwith truly a Sacrament, 
or holy Myſtery: Cam in omnibus 
a Scientiis voces ſignificent res, hoc ha- 
I Wh bet proprium Theologia, quod ipſe res 
. 8 ſignificate per voces, etiam ſignificent 
t; ¶ liquid, ſaith. Aquinas : And upon the 
it 8 ſecond ſignification are all ſpiritual 
d I and myſtical Senſes founded. So 
e, that i Sacris, a Myſtery or Sacra- 
re ment is then acted, when one thing 
e- is done, and another is ſignified; as 
ie it is in the Holy Communion, tho 
nothing be ſaid at all. The antient 
Sacrifices of the Jews, whether 
weekly, monthly, or yearly, their 
Paſſover, their fitting in Booths, 
c. theſe were all Sacraments : yet 
we find not any ſacred Forms of 
Words uſed by the Prieſts or Peo- 
ple in the execution of them. 8 


Jo ſum up that which we have 
co ſay in this Point: The calling u 
on the words of Conſecration in the 
Euchariſt, is too weakly founded to 
be made argumentative; for the Ac- 
tion is perfect, whether thoſe 2 , 
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be uſed or forborn : And in truth, to 
ſpeak my Opinion, I ſee no great 
harm could enſue, were they quite 
omitted. Certainly thus much good 
would follow, that ſome part (tho 
not a little one) of the Superſtition 
that adheres to that ACtion, by rea- 
ſon of an ungrounded Conceit of the 
Neceſſity and Force of the words 
in it, would forthwith peel oft and 
fall away. I would not have you 
underſtand me fo, as if I would pre- 
{cribe for, or deſire the diſuſe of the 
Words; only two things I would 
commend to you: 1. That the ule 
of the Canon is a thing indifferent. 
And, 2. That in this knack of ma- 
king Sacraments, Chriſtians have ta- 
ken a greater liberty than they can 
well juſtify. (1.) In forging Sacra- 
ments more than God (for ought 
doth or can appear) did eyer intend, 
And, (2.) In adding to the Sacra- 
ments, inſtituted of God, many For- 
malities and ceremonial Circum- 
ſtances, upon no warrant but their 
own; which Circumſtances, by long 
ue, 
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» uſe, begat in the Minds of Men a 
t Conceit, that they were eſſential 
e Parts of that, to which indeed they 
d were but appendant; and that only 
o by the Device of ſome who practiſed 
n a power in the Church more than 


-was convenient. 


- Tyus much for the firſt common 
Miſtake. | Dy 


THE ſecond is worſe than it. 


S 

1e Vou ſee that both Parts agreed in 
1d the Acknowledgment of the real 
iſe Preſence of the Body of Chriſt in 
ir. the Euchariſt, tho they differ in the 


manner of his Preſence, and Appli- 
cation of himſelf to the Receiver ; 
tho the Proteſtant Diſputant ſeems 

to have gone alittle beyond his Lea- 


ra- 
ht der. Had he expreſſed himſelf in 
1d, the Point of Bread and Wine, what 


became of it, whether it remained 
in its proper nature, yea or no; I 


m- could the better have fathomed him. 
eir Now theſe Words of his, that the 
ng Bread and Wine, after Conſecration, 
ale, 5 are 
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are truly and really the Body of 
Chriſt, howſoever they are ſupplied 
and allayed with that Clauſe, zot af- 
ter a carnal, but after a ſpiritual man- 
ner, yet ſtill remain too crude and 
raw, and betray the Speaker for a 
| Latheran at leaſt, if not for a Fa- 
vourer of the Church of Rome: for 
as for that Phraſe of 4 ſpiritaal 
manner, Which ſeems to give Seaſon 
and Moderation to his Concluſion, it 
can yield him but ſmall Relief, For 
firſt, To fay the Fleſh of Chriſt is 
in the Bread, but not after 4 carnal 
manner, is but the ſame Nonſenſe 
which the Divines of Rome put upon 
us on the like occaſion ; when tel- 
ling us, that the Blood of Chriſt is 
really ſacrificed and ſhed in the Sa- 
crament, they add by way of Gloſs, 
that it is done incruente, unbloodily. 
By the like Analogy they may tell 
us, if they pleaſe, that the Body of 
Chriſt is there incorporated unbodi- 
ly.; Fleſh not carnally, may paſs the 
Preſs jointly the next Edition of the 
Book of Bulls. Again, in another 
5 rleſpect, 
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reſpect, that Claule of 4 ſpiritual 
manner, doth your Proteſtant Dilpu- 
ter but little ſervice, if any at all; 


for the Catholick Diſputant contriv- : 


ing with himſelf how to ſeat the Bo- 
dy of Godin the Euchariſt, as may 
be moſt for his Eaſe, tells us, that 
he is there as Spirits and glorified 
Bodies (which St. Paul calls ſpiri- 


tual) are in the Places they poſſeſs. 


So then, the one tells yeu the Body 
of Chriſt is there really, but ſpiri- 
tually; the other, that he is there 
really, but as a Spirit in a Place. 
And what now, I pray you, is the 


difference between them? By the 


way, in the paſſage you may ſee 


what account to make of your Ca- 
| tholick Diſputer. Axiſtotle, and 
with him common Senſe, tells us 
thus much, That he that compares two 


Bodies together, muſt know them both, 
Doth this Gentleman know any 


thing concerning the Site and Loca. 


lity of Spirits, and Bodies glorified ? 
If he doth, let him do us the Courte- 
ly as to ſhew us, at what price he 
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purchaſed that degree of Knowledg, 
that ſo we may try our Credit, ang 
ſee if we can buy it at the ſame 
rate: Tertins è Calo cecidit Cato? Is 
he like a ſecond Paul, lately de- 
ſcended out of the third Heavens, 
and there hath made us the Diſco- 
very? for by what other means he 
could attain to that Knowledg, my 
Dulneſs cannot ſuggeſt. But if he 
doth not know (as indeed he nei- 
ther doth nor can, for there is no 
means left to make Diſcovery that 
way) then with what Congruity can 
he tell us, that the Body of Chriſt is 
in the Bread, as Spirits and glorified 
Bodies are in their Places; if he 
know not what manner of Location 
and Site, Spirits and glorified Bodies 
have? I ſhall not need to prompt 
| your Dilcretion thus far, as: that 
you ought not to make Dainties of 
ſuch fruitleſs and deſperate Diſpu- 
ters; who, as the Apoſtle notes, 
thruſt themſelves into things they 
have not ſeen, and upon a falſe ſhew 
of Knowledg, abuſe caly 1 
35 and 
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and of things they know not, ad- 


venture to ſpeak they know not 


Jo return then, and conſider a 
little more of this ſecond Miſtake 
common to both your Diſputants, I 
will deal as favourably as I can with 
your Proteſtant Diſputer: for tho I 


think he miſtakes himſelf, (for I 
know no Proteſtant that teacheth, 
That the common Bread, after the 


word ſpoken, is really made the Bo- 
dy of Chriſt) yet he might well 


take occaſion thus to err out of ſome 


Proteſtant Writings ; for generally 


the Reformed Divines do falſly re- 


port that holy Action, whether you 
regard the Eſſence or Uſe thereof. 

Fox firſt, if in regard of the El 
ſence, ſome Proteſtants, and that of 


cChief Note, ſtick not to ſay, That 
the words of Conſecration are not 
a mere Trope; and from hence it 
muſt needs follow, that in ſome 
ſenſe they muſt needs be taken lite- 


C 2 rally, 


52 _ On the Sacrameut 


rally, which is enough to plead Au- 


thority for the Gentleman's Error. 


But that which they preach concern- 


ing a real Preſence and Participation 
of Chriſt's Body in the Sacrament, 
they expound not by a ſuppoſal that 
the Bread becomes God's Body, but 
that, together with the Sacramental 
Elements, there is conveyed into 


the Soul of the worthy Receiver the 
very Body and Blood of God; but 


after a ſecret, ineffable, and won- 


derful manner. From hence, as 1 


take it, have proceeded theſe crude 


Speeches of the Learned of the Re- 
formed Parts, ſome dead, ſome liy- 


ing; wherein they take upon them 
to allure the Divines of Rome, that 
we acknowledg a real Preſence as 
well as they ; but for the manner 
how, con, or trans, or ſub, or in, 
zwixww, We play the Scepricks, and 


determine not. This Conceit, be- 
ſides the Falſhood of it, is a mere 
Novelty, neither is it to be found in 


the Books of any of the Antients, 
till Martin Baer aroſe. He out of 
1 „ an 
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an unſeaſonable Baſhfulnels and Fear 
ro ſeem to recede too far from the 
Church of Rome, taught to the pur- 
pole now related, concerning the 
Doctrine of Chriſt's Preſence in the 
Sacrament ; and from him it de- 
ſcended into the Writings of Calvin 
and Beza, whoſe Authority © have 
well-near ſpread it over the face of 

the Reformed Churches. This is an 
Error which, as I ſaid, touches the 
Eſſence of that holy Action; but 
there are many now which touch the 
End and Uſe of it, which are prac- 
tiſed by the Reformed Parts: for 
out of an extravagant Fancy they 
have of it, they abuſe it to many 
Ends, of which we may think the 
firſt Inſtituter (fave that he was God, 
and knew all things) never thought 
of. For we make it an Arbitrator of 
Civil Buſineſſes, and imploy it in 
ending Controverſies; and for Con- 
firmation of what we ſay or do, we 
commonly promiſe to take the Sa- 
crament upon it. We teach, that it 
\ confirms our Faith in Chriſt ; where- 
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as indeed the ng. of it is a 
ſign of Faith confirmed, and Men 


come to it to teſtify that they do 


believe, not to procure that they 
may believe: for if a Man doubt of 
the Truth of Chriſtianity, think 
you that his Scruples would be re- 
moved upon the receiving of the 
Sacrament ? I would it were ſo; we 
ſhould not have ſo many doubting 


_ Chriſtians, who yet receive the Sa- 
crament oft enough. We teach it 
to be Viaticum morientium, whereby 


we abuſe many diſtreſſed Conſcien- 


ces and ſick Bodies, who ſeek for- 
comfort there, and finding it not, 


conclude from thence (I ſpeak what 


I know) ſome defect in their Faith. 


The Participation of this Sacrament 


to ſick and weak Perſons, what un- 


ſeemly Events hath it occaſioned ? 
the vomiting up of the Elements a- 
non, upon the receipt of them; the 
reſurging the Wine into the Cup, be- 
fore the Miniſter could remove his 
hand, to the interruption of the Ac- 
tion. Now all theſe Miſtakes and 
8 Errors 
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Errors have riſen upon ſome un- 
grqunded and fond Practices, crept 


long ſince (God knows how) into 
the Church, and as yet not ſuffi- 
CORY purged out. I will be bold 
to inform you what it is, which is 

meaTo Leb bs, the main fundamen- 


tal Fallacy whence all theſe Abuſes 
have ſprung. There hath been a 
fancy of long ſubſiſtence in the 
Churches, that in the Communion 
there is ſomething given beſides 
Bread and Wine, of which the Nu- 


merality given, Men have not yet a- 
greed. you ty it is the Body of 
the Bread is tran- 


ſame Body with which the Bread is 


conſubſtantiated; ſome, that the 


Bread remaining what it was, there 
paſſes with it to the Soul the real 
Body of God, in a ſecret unknown 
manner; ſome, that a further de- 


gree of Faith is ſupplied us; others, 


that ſome degree of God's Grace, 
whatever it be, is exhibited, which 
otherwiſe would be wanting: All 
5 „ 
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which Mong of Conceits muſt needs 
fall out, as having no other ground 
but . Conjecture weakly founded. 


| To ſettle you therefore in your 


Judgment, both of the Thing it ſelf 
and of the true Uſe of it, I will com- 

mend to your Conſideration theſe 
few Propoſitions. 


1/, In the Communion there is 
nothing given but Bread and Wine, 


2h, THE Bread and Wine are 


Signs indeed, but not of any thing 


there exhibired, but of ſomewhat 


given long ſince, even of Chriſt gi- 


ven for us upon the Crols ſixteen 
hundred years ago, and more. 


39, J E sus Chriſt is eaten at the 
Communion-Table in no ſenſe, nei- 


ther ſpiritually, by virtue of any 


thing done there, nor really ; nei- 
ther metaphorically, nor literally. 
Indeed thar which is eaten (I mean 
the Bread) is called Chriſt by a Me- 
taphor; but it is eaten truly and 


properly. 405 
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40% THE ſpiritual cating of : 
Chriſt is common to all Places, as 
well as the Lord's Table. = 


L.aſt of all, THE Uſes and Ends 
of the Lord's Supper can be no 

more than ſuch as are mentioned in 

the Scriptures, and they are but two. 


II. TEE Commemoration of the 

| Death and Paſſion of the Son of 

God, ſpecified by himſelf at the In- 
ſtitution of the Ceremony 


2. To teſtify our Union with 
Chriſt, and Communion one with 
another; which end St. Paul hath. 
_—— + 


IN theſe few Conelnfions the 

Whole Doctrine and Uſe of the 
Lord's Supper is fully ſet down; 
and whoſo feadeth you beyond this, 

1 doth bur abuſe you: Quicquid ultra 
 queritur, non intelligitur. The proof 

of theſe Propoſitions would require 
„ more 
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more than the Limits of a Letter 


will admit of; and J ſee my elf al- 
ready to have exceeded theſe Bounds. 


I will therefore paſs away to conſi- 
der the ſecond part of your Letter. 


IN this ſecond Part, I would you 


had pleaſed to have done as in the 


firſt you did; that is, not only ſet 
down the Propoſition of the Ca- 


tholick, but ſome Anſwer of the 
Proteſtant, by which we might have 


diſcovered his Judgment. I might 
perchance have uſed the ſame liberty 


as I have done before, namely, diſ- 


covered: the Miſtakes of both Par- 
ties; for I ſuſpect that as there they 


did, ſo here they would have given 

me cauſe enough. Now I content 
my ſelf barely to ſpeak to the Queſ- 
tion: The Queſtion is, Whether. the 


Charch may err in Fundamentals? By 


the Charch I will not trifle as your 


Catholick doth, and mean only the 
Proteſtant Party, as he profeſſeth he 
doth only the Roman Faction. But 
I ſhall underſtand all Factions in 

Pn Chrif- 
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rang 
Chriſtianity, all that entitle them- 
ſelves to Chriſt, whereſoever diſper- 
 ſedallthe World over. Ek 


1/f, I AnswEeRr, That every 
Chriſtian may err that will: for if 
Men might not err wilfully, then 
there could be no Hereſy ; Hereſy 
being nothing elſe but wilful Error. 
For if we account Miſtakes befalling 
us thro human Frailties to be Here- 
ſies, then it will follow, that every 
Man ſince the Apoſtles time was an 
Heretick; for never yet was there 
any Chriſtian, the Apoſtles only ex- 
cepted, which did not in 3 
concerning the Chriſtian Faith miſ- 
. take himſelf, either by Addition or 
I Omiffion, or Miſinterpretation of 
ſomething. An evident ſign of this 
| Truth you may ſee in this: By the 
f Providence of God, the Writings 
| of many learned Chriſtians, from 
7% the Spring of Chriſtianity, have been 
left unto Poſterity ; and amongſt all 
8 thoſe, ſcarcely any is to be found 
| Who is not confeſt on all ms to 
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have miſtaken ſome things, and thoſe 


Miſtakes for the moſt part ſtand _ 
on Record by ſome who purpoſely 
obſerved them. Neither let this (I 
beleech you) beget in you a Con- 
ccit, as if I meant to diſgrace thoſe 

whoſe Labours have been and are of 


infinite benefit in the Church. For 


if Ariſtotle, and Aphrodiſeus, and Ga- 
len, and the reſt of thoſe excellent 
Men whom God hath indued with 
extraordinary Portions of natural 


Knowledg, have with all thankful 


and ingenuous Men throughout all 
Generations retained their Credit 


entire, notwithſtanding it is acknow- 


ledged that they have all of them 


in many things ſwerved from the 


Truth; then why ſhould not Chriſ- 


tians expreſs the ſame Ingenuity to 
thoſe who have laboured before us 


in the Expoſition of the Chriſtian 
Faith, and highly eſteem them for 


their Works fake, their many Infir- 
mities notwithſtanding? You will 


ſay, That for private Perſons, it is 
confeſt, they may and daily do err: 
c but 
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bur can Chriſtians err by whole 
Shoals, by Armies meeting for de- 
fence of the Truth in Synods and 
Councils, eſpecially General ; which 
are countenanced by the great Fable 
of all the World, the Biſhop of 
Rome ? N 


„ 


IAN Ss WEH R, To ſay that Coun- 
cils may not err, tho private Perſons 
may, at firſt ſight is a merry Speech; 

as if a Man ſhould ſay, That every 
fingle Soldier indeed may run away, 
but a whole Army cannot, eſpecial. 
ly having Hannibal for their Cap- 
tain. And ſince it is confeſt, that all 
ſingle Perſons not only may, but do 
err, it will prove a very hard mat- 
ter to gather out of theſe a multi- 
rude, of whom being gathered to- 
gether, we may be {ſecured they 
cannot err. I muſt for mine own 
part confeſs, that Councils and Sy- 
nods not only may and have erred, 
but conſidering the means how they 
are managed, it were a great marvel 
if they did not err: For what Men 
= are 
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are they of whom thoſe great Meer- 
ings do conſiſt? Are they the beſt, 


the moſt learned, the moſt vertuous, 


the moſt likely to walk uprightly? 
No, the greateſt, the moſt ambitious, 


and many times Men neither of 


Judgment nor Learning; ſuch are 
they of whom theſe Bodies do con- 


fiſt. And are theſe Men in common 
Equity likely to determine for 


Truth? Qui ut in vita, ſis in cauſis, 


ſbes quoque improb as alunt, as Quin- 


tilian ſpeaks, Again, when ſuch 
Perſons are thus met, their way to 


proceed to Concluſion, is not by 
weight of Reaſon, but by multi- 
tude of Votes and Suffrages: as if it 
were a Maxim in Nature, that the 


greater part muſt needs be the bet- 


ter; whereas our common Experi- 


ence ſhews, that, Nunquam ita bene 
agitur cum rebus humanis, ut plures 


ſtat meliores. It was never heard in 


any Profeſſion, that Concluſion of 


Truth went by Plurality of Voices, 


the Chriſtian Profeſſion only ex- 


cepted; and | have often muſed how 


it 
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it comes to paſs, that the way 


which in all other Sciences is not a- 


ble to warrant the pooreſt Conclu- 
ſion, ſhould be thought ſufficient to 


give Authority to Concluſions in Di- 


vinity, the ſupreme Empreſs of Sci- 
ences. But I ſee what it is that is 


uſually pleaded, and with your leave 


I will a little conſider of it. 


Ir is given out, that Chriſtian 


Meetings have ſuch an Aſſiſtance of 


God and his bleſſed Spirit, that ler 
their Perſons be what they will, they 
may aſſure themſelves againſt all poſ- 
ſibility of miſtaking; and this is 
that they ſay, which to this way of 


ending Controverſies, which in all 
other Sciences is ſo contemptible, 
gives a determining to Theological 


Diſputes of ſo great Authority. And 
this Muſick of the Spirit is ſo plea- 
ſing, that it hath taken the Reformed 


Party too ; for with them likewiſe 
all things at length end in the Spi- 


rit, but with this difference, that 
thoſe of Rome confine the Spirit to 
1 1 8 b | the 


ya On the Sacrament 


the Biſhops and Councils of Rome; 


but the Proteſtant enlargeth this 


working of the Spirit, and makes it 


the Director of private Meditations. 
I ſhould doubtleſs do great Injury to 


the Goodneſs of God, if I ſhould- 


deny the ſufficient Aſſiſtance of God 
to the whole World, to preſerve 


them both from Sin in their Actions, 


and damnable Errors in their Opi- 
nions; much more ſhould 1 do it, if 
I denied it to the Church of God: 


But this Aſſiſtance of God may very 
well be, and yet Men may fall into 


Sin and Errors. St. Paul preaching 
to the Gentiles, tells them, that God 
was with them in ſo palpable a man- 
ner, that even by groping they 
might have found him; yet both he 
and we know, what the Gentiles did. 
Chriſt hath promiſed bis perpetual 
Aſſiſtance to his Church; but hath 


he left any Prophecy, that the Church 


ſhould perpetually adhere to him? 
If any Man think he hath, it is his 
part to inform us where this Prophe- 
cy is to be found, That Matters 
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may go well with Men, two things 
muſt concur, the Aſſiſtance of God 
to Men, and the Adherence of Men 
to God : if either of theſe be defi- 
cient, there will be little good done. 
| Now the firſt of theſe is never defi- 
cient, but the ſecond is very often: 
ſo that the Promiſe of Chriſt's per- 
petual Preſence made unto the 
Church, infers not at all any pre- 
ſumption of Inſallibility. As for 
that Term of Spirit, which is ſo much 
taken up, to open the danger that 
luurks under it, we muſt a little dif- 

tinguiſh upon the Word. This Term 


5 [Spirit of God] either ſignifies the 


third Perſon in the bleſſed Trinity, 
or elſe the wonderful Power of Mi- 
racles, of Tongues, of Healing, G. 
which was given to the Apoſtles, 
and other of the Primitive Chrif- 


tians, at the firſt preaching of the 


Goſpel ; but both theſe Meanings are 
Strangers to our purpoſe. The Spi- 
rit of God, as it concerns the Queſ- 
tion here' in hand, ſignifies either 
lomething within us, or ſomething 
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without us: without us, it ſignifies 
the written Word, recorded in the 
Books of the Prophets, Apoſtles, 
and Evangeliſts, which are metony- 
mically called the Spirit, becauſe 


the Holy Ghoſt ſpake thoſe things 


by their Mouths when they lived, 


and now. ſpeaks. unto us by their 


Pens when they are dead. If you 
pleaſe to receive it, this alone is left 


as Chriſt's Vicar in his Abſence, to 


give us Directions both in our Ac- 
tions and Opinions: he that tells 


you of another Spirit in the Church 
to direct you in your way, may as 
well tell you a Tale of a Puck, or a 
walking Spirit in the Church-yard. 
But that this Spirit ſpeaking without 
us may be beneficial to us, oportet ali- 


quid intus eſſe, there muſt be ſome- 


thing within us, which alſo we call | 


the Spirit; and this is twofold :. for 
either it ſignifies a ſecret Illapſe, or 
ſupernatural Influence of God upon 
the Hearts of Men, by which he is 
ſuppoſed inwardly to incline, inform 


and direct Men in theit Ways and 


Wills, 
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Wills, and to preſerve them from Sin 
and Miſtake; or elſe it ſignifies that 


in us, which is oppoſed againſt the 


Fleſh, and which denominates us 
* Men, and by which we are 
aid to walk according to the Spirit: 
that which St. Paul means, when 
he tells us, The Fleſh luſteth againſt 
the Spirit, and the Spirit againſt the 
Fleſh, (Rom. 7.) ſo that we may not 
do what we liſt. Now of theſe two, 
the former it is which the Church 
ſeems to appeal unto, in determin- 
ing Controverſies by way of Coun- 
cil. But to this 1 have little to ſay ; 
(1.) Becauſe I know not whether 
there be any ſuch thing yea or no. 
(2.) Becauſe Experience ſhews, that 
the pretence of the Spirit in this 
ſenſe is very dangerous, as being 
next at hand to give countenance to 
Impoſture and Abuſe: which is a 
thing ſufficiently ſeen, and acknow- 
| ledged both by the Papiſt and Pro- 
teſtant Party; as it appears by this, 
That tho both pretend unto it, yet 
both upbraid each other with the 
5 pretence 
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pretence of it. But the Spirit, in 
the ſecond ſenſe, is that I contend 


. for ; and this is nothing but Rea- 


ſon illuminated by Revelation'out of 
the written Word. For when the 
Mind and Spirit humbly conform and 
ſubmit to the written Will of God, 
then you are properly faid to have 


the Spirit of God, and to walk ac- 


cording to the Spirit, not according 
to the Fleſh, This alone is that Spi- 


rit which preſerves us from ſtraying 


from the Truth: for he indeed that 


hath the Spirit, errs not at all; or 


if he do, it is with as little hazard 


and danger as may be: which is the 


higheſt point of Infallibility, which 
either private Perſons or Churches 
can arrive to. Yet would I not have 
you to conceive that I deny, that at 
this day the Holy. Ghoſt communi- 
cates himſelf to any in this ſecret 


and ſupernatural manner, as in fore- 


going times he had been wont to do; 
indeed my own many Uncleanneſſes 
are ſufficient Reaſons to hinder that 
good Spirit to participate himſelf 
8 unto 
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unto me after that manner. The 
Holy Ghoſt was plealed to come 
down like a Dove: Veniunt ad can- 
dida testa Columbe ; Accipiet nullas 
ſordida Turris Aves, Now it is no 
reaſon to conclude the Holy Ghoſt 
imparts himſelf in this manner to 
none, becauſe he hath not done that 
favour unto me. But thus much I 
will ſay, that the Benefit of that ſa- 
_ cred Influence is confined to thoſe 
happy Souls in whom it is, and can- 
not extend it ſelf to the Church in 
publick. And if any Catholick ex- 
cept againſt you for ſaying fo, war- 
rant your ſelf and me out of Aqui- 
nas, Whole words are thele : Ianiti- 
tur fidet natura revelationi Apoſtolis 
& Prophetis faite, qui Canonicos Li- 
bros ſcripſerunt; non autem Revelati- 
oni, ſiqua fuit, aliis Doctoribus fate. 


I T being granted then that Chur- 
ches can err, it remains then, in 
the ſecond place, to conſider how 
far they may err. I anſwer for 
Churches, as I did before for private 
1 Perſons, 
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Perſons, Churches may err in Fun- 
damentals if they lift, for they may 
be heretical ; for Churches may be 
wicked, they may be Idolaters, and 
why then not heretical ? Is Hereſy 
a more dangerous thing than Idola- 
try? For whereas it is pleaded that 
Churches cannot fall into Hereſy, 
becauſe of that Promiſe of our Sa- 
viour, That the Gutes of Hell ſhall not 
prevail againſt the Church; it is but 
out of miſtake of the meaning of 
that Place: and indeed I have often 
muſed how ſo plain a Place could fo 
long and fo generally be miſcon- 
ſtrued. To ſecure you therefore, 
that you be not abuſed with theſe 
words hereafter (for they are often 
quoted to prove the Church's Infal- 
libility) I ſhall endeavour to give 
you the natural meaning of them: 
for av>a: A, the Gates of Hell, is 
an Hebraiſm; for in the Hebrew Ex- 
preſſion, the Gates of a thing ſigni- 
kes the thing it ſelf, as the Gates of 
Sion, Sion it ſelf; and by the ſame 
proportion, the Gates of Hell ſigni- 
3 oo fies 


4 
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fies Hell it ſelf, Now Ae, which 
we engliſh Hell, as in no place of 

Scripture it ſignifies Hereſy, ſo very 
frequently in Scripture it ſignifies 
Death, or rather the State of the 
Dead, and is indifferently applied to 
Good and Bad. Let us then take 


the word in that meaning; for what 
greater means can we have to war- 
ant the ſignification of a Scripture- 


word, than the general meaning of 
it in Scripture? So that when our 
Saviour ſpake theſe words, he made 
no Promiſe to the Church of perſe- 


vering in the Truth; but to thoſe 


that did perſevere in the Truth, he 
made a Promiſe of Victory againſt 
Death and Hell. And what he there 
ſays, ſounds to no other purpoſe but 


this; That thoſe who ſhall continue 


his, altho they die, yet Death ſhall 
not have the Dominion over them; 
but the time ſhall come, that the 
Bands of Death ſhall be broken; 
and as Chriſt is riſen, ſo ſhall they 
that are his riſe again to Immortali- 
ty. For any help therefore that this 
ES Text 
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Text affords, Churches may -err in 
Fundamentals. But to ſpeak the 
Truth, I much wonder, not only ( 
how any Churches, but how 'any 
private Man, that is careful to know 
and follow the Truth, can err in 
Fundamentals: For ſince it is moſt 
certain, that the Scripture contains 
at leaſt the fundamental Parts of 
Chriſtian Faith, how is it poſſible 
that any Man, that is careful to ſtu- 
dy and believe the Scripture, ſhould 

be ignorant of any neceſſary part of 

his Faith? Now whether the Church 

of Rome err in Fundamentals, yea 
or no ; to anſwer this, I muſt 
crave leave to ule this Diſtinction: 
To err in Fundamentals, is either to 

be ignorant of, or deny ſomething 

to be fundamental that is, or to en- 
tertain ſomething for fundamental 
which is not, In the firſt ſenſe, the 
Church of Rome entertaining the 
Scriptures as ſhe doth, cannot poſſi- 
bly be ignorant of any LAT hone 

of Chriſtian Faith ; all her Error is, 
in entertaining in her ſelf, and ob- 

% truding 
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truding upon others a multitude of 
things for Fundamentals, which no 
way concern our Faith at all. Now 
| how dangerous it is thus to do, ex- 


- 


cept I know whether ſhe did this 


willingly or wittingly, yea or no, is 
not ps to 2 15 willingly ſne 
doth it, it is certainly high and 
damnable Preſumption; if igno- 
rantly, I know not what Mercies 
God hath in ſtore for them that ſin 
not out of malicious Wickedneſs. 
Now concerning the Merriment new- 
ly ſtarted, I mean the requiring of 
a Catalogue of Fundamentals, I need 
to anſwer no more, but what Abra- 
ham tells the rich Man in Hell, Ha- 
bent Moſen & Prophetas, they have 
Moſes and the Prophets, the Apoſtles 
and the Evangeliſts, let them ſeek 
them there; for if they find them 
not there, in vain ſhall they ſeek 
them in all the World beſides. But 
vet to come a little nearer to the 
Particulars : If the Church of Rome 
would needs know what is funda - 
mental in our Conceit, and wha: 
| 3 e 
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not; the Anſwer, as far as my ſelf 
in Perſon am concerned in the Buſi- 
neſs, ſhall be no other than this: Let 
her obſerve what Points they are 
wherein we agree with her, and let 
her think, if ſhe pleaſe, that we ac- 
count of them as Fundamentals, eſ- 
pecially if they be in the Scriptures ; 
and on the other hand, let her mark 
in what Points we refule Commu- 
nion with her, and let her aſſure 
her ſelf we eſteem thoſe as no Fun- 
damentals. If ſhe defire a Liſt and 
Catalogue made of all thoſe, ſhe is 
at leifure enough, for ought I know, 

to doit her ſelf 1 e 
LAST of all, Concerning the 
Imputation of Rebellion and Schiſin 
againſt Church-Authority, with 
which your Catholick Diſputant 
meant to affright you, all that is but 
merely Pouder without Shot, and 
can never hurt you: For ſince it 
hath been ſufficiently evidenced un- 
to us, that the Church of Rome hath 
adulterated the Truth of God, by 
5 mixing 


e | 
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mixing with it ſundry Inventions of 
ber own, it was the Conſcience of 

dur Duty to God that made us to ſe- 
parate; for where the Truth of God 
oth once ſuffer, there Union is 
Conſpiracy, Authority is but Ty- 
ranny, and Churches are but Routs. 
And ſuppoſe we, that we miſtook, 
and made our. Separation upon Er- 
ror, the Church of 3 right 
in all her ways, tho we think other- 
wiſe, yet could not this much pre- 
judice us; for it is Schiſm upon Wil- 
falneſs that brings Danger with it; 
Schiſm upon Miſtake, and Schiſm 
upon juſt Occaſion, hath in it ſelf 
little hurt, if any at all. = 


S I Ry 1 | | | 
I RETURN you more than I 
= thought, or you expected, yet leſs 
than the Argument required: If you 
ſhall favour me ſo much as to carefully 
read what I have carefully written, 
Jou ſhall find (at leaſt in thoſe Points 
Jou occaſioned me to touch upon) ſuffi- 
$5 cient 
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cient ground to plant jour ſelf ſtrong- 
9 2441 all Diſcoarſ of Nom | 
Corner- creepers, which they aſe for 
the ſeducing of unſtable Souls. Be it 
much or little that I have done, I re- 
gaire no other Reward than the Conti- 
nuance of your good Afettion to 


Jour SERVANT, | 


whom you know. 
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FT bel Pains you feng raken in 
nl = Z facilitating to my Under- 
N J ſanding the Scope and 
Purpoſe of the 11th of St. Matthew : 
If 1 might not be too troubleſome 
to you, I would alſo deſire you to 
take the like pains wich. me in the 


Twelfth. 
D 4 : Maſter. 


80 A Paraphraſe on 


Maſter. - 
I SHALL, with all my heart; 


provided that you will make your 
_ Objections, as they rife within you; 


for peradyenture, I may think you 


underſtand that which you do not, 
and not underſtand that which you 
do, and fo loſe my Labour. 


4:24 3-5 5 Sehotars 5 
ISEAI L obey you readily: and 


therefore to begin with the Begin- 
ning of the Chapter; I pray Sir, 
how is it ſaid, 1. That at that time 
Jeſus went thro the Corn, with his Diſ- 


ciples ; when in the very next Chap- 
ter before, it is ſaid, That he ſent all 


his Diſciples away from him ? 


_ Maſter. 3 
B y theſe Words, at that time, is 
not meant the very next immediate 
Inſtant of time to that, when he 


ſpake the laſt Words going before; 
bur ſuch a convenient Portion of 
time, wherein the twelve Diſciples 
might have gone about thoſe Parts, 


whereunto they were ſent, and re- 
turn'd back again, So St. Matthew 
- Ss having 


n 


their Fault? 
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- Having ſpoken newly of Chriſt's 


dwelling in Nazareth, when he was: 


a Child of about two Years old, im- 


mediately ſubjoins, In thoſe days came 


John he 1 ; as if John had 
come within ſo 


me few days after his 
coming into Nazareth; when we 
know there paſſed. eight and t wen- 


ty Years between. 


Scholar. 


IBETLIEYE it as you ſay, and 
therefore ſhall paſs to that which 


doth more trouble me; and that is, 
What that was, which the Diſciples 
did, which mas not lawful on the Sab- 


CR „ Maſter. 1 1 
How come you to be troubled: 


at that? Is it not ſaid in plain 


Terms, They pluck'd the Ears of 


| Corn, and did eat them? Why. 


ſhould not you think that this was 


% a ens 
 ISHnaArLL tell you why: To my 
thinking, there are three things ſaid ;. 
1. That they went thro the Corn. 
8 D. 5 2. That. 


$2. 4 Paraphraſe un 
2. That they plucked the Ears. 7. 
That they eat them. Now whether 
1 all theſe, or one of theſe, was their 
1 Fault, J cannot tell; and I ſhall tell 
| yourbeReglonof my Doubt. 


_ Fr#, IT is true that their very 
Walking might have been their Fault, 
becauſe it was not lawful on the Sab- 
bath to walk above the Space of 
two thouſand Cubits, and we know 
; not how far Chriſt and the Diſciples 
might have come that Day: But 
1 et methinks, if that had been it, 
they ſhould have reprov'd Chriſt as 
well as his Diſciples, becauſe ?tis ve- 
ry likely they walk'd the one as 
much and as far as the other. 


Secondly, IT is true, that their 
plucking the Ears of Corn, might 
Favs been their Fault, but yet me- 
thinks it ſhould not, in regard the 
Law is ſo clear, in Deut. 23. 25. 
When thou comeſt into the ſtanding. 
| Corn of thy Neighboar, then thou mayſt 
| pluck the Ears with thine hand, but 

e thou 
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thou ſhalt not move 4 Sickle unto thy 


= 


Neig hhour's ſlanding Car n. And tru- 


ly why that which is fo plaloly lawful 


at another time, ſhould be unlaw- 
ful on the Sabbath (being it is ſo far 
from being any kind of Labour or ſer- 
vile Work) I cannot imagine. 


_ Thirdly, I 1's true, that they did 
eat them; and I cannot ſee what 
Fault there is in that, unleſs you can 
1 '! | TL 

Ax p peradventure I ſhall ſhew 
you more in that than you thought 


on. Ir is true that the general Con- 
ſent of Expoſitors runs on their 


plucking the Ears upon the Sabbath- 
day, * the Bs condemned 
by the Phariſees for an unlawful 
thing: But I think they would be 
2 troubled to prove it. The 
Cuſtom and Manner of the Jews 
(eſpecially ſince the times of the 


Maccabees) being to allow Acts of 


greater Labour and Pain, than the 


plucking of an Ear, namely, waging 
ns Es 353 
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War againſt their Enemies, the tra- 
velling of Carryers and Merchants, 
with ſuch others, even on the Sab- 
bath-day. I ſhould rather encline 
to think, that their Fault was eating; 
eſpecially if that be true, which the 
very Heathen Poets tax and ſcoff 
them ſo with; namely, their Sab- 
bath-Faſts. For if all things be well 
conſidered, I believe there will more 
be ſaid for this, than for the other 
Crime. And if a Man will go no 
further than that Anſwer which our 
Saviour makes for them, he ſhall find 
ground enough to be of this Opinion. 
For, if the pretended Fault had been 
working or labouring, our Saviour 
Chriſt might have eaſily laid his An- 
ſwer upon Joſbaa, or upon many 
others, who did greater Work than 
this upon the Sabbath. But lay ing 
it as he dõth upon David, and upon 
his eating that which was forbidden; 
he ſeems to anſwer one unlawful 
Eating with another, when Neceſ- 
ſity was a ſufficient Diſpenſation for 
both. I do not oblige you to be: 
lieve 
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lieve this as a poſitive Truth, but 
only tell you that as much may be 
ſaid for the one as the other; but 
if you would be ſure to know what 
their Fault was, you had beſt put 


them both W and 0 will 
not wis. | 
Scholar, 


1T HANK you for this Light, | 
1 with you could give me as good | Ho 
my next Objection, 

e e. 
5 1 SHALL do e; whatis 
that] pray? 5 

Scholar. 


0 u x Saviour faith, in the chird 
Verſe of this Chapter, that David 
did eat of the Shew-bread, and they that 
were with him; and the Holy Ghoſt 
ſaith, 1 Sam. 21. 1. where this Hiſ- 

tory is recorded, That there was no 
Man with him: for it is ſaid there, that 
Ahimelech the Prieſt was afraid at the 
meeting of David, and. ſaid unto him, 
Why. art thou alone, and why is no Man 
with thee? How ſhall I reconcile this 
Contradiction to my thinking? 


* a fer; 


A Paraphraſe on 
Mader. 
Tus: 5 is, the Words of our 
Saviour in St. Matthew, are too plain 
and evident, to admit of any other 
| Conſtruction, but that there were 
ſome other Men with David ; and if 
they could admit of it, yet St. 
Mark would put all out of doubt, 
for he faith exprefly, that David did 
eat the ſhew-bread, and gave it to them 
that were with him, Mark 2. 26. And 
therefore, when the Prieſt faith, that 
there was no Man with him, in Sa- 
muel, it is beſt to underſtand that, of 
no Man in ſight; becauſe, peradyen- 
ture, David might have cauſed them 
to withdraw for the prefent, till he 
had got Relief from the Prieſt, both 
for himſelf and: them. And this 1 
conceive the beſt Satisfaction unto 
that Doubt. 


6 


| Scholar. 1 
I TyurNx it not improbable ; 
but before I leave this Story of Das 
vid, I pray tell me how it comes to 
paſs that our Saviour faith, David 
MC into the Houſe of Goa, in ver. 4 
OT 
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of this Chapter, when as yet the 
Houſe of God was not built, (i. e.) 
when as yet there was no Temple. 

e Maſter. rl TL Fin wi 
TIT was well objected, ' and the 
Anfwer to be given is this.; That our 
Saviour calls that Place where the 
Tabernacle then was, te Hoaſe of 
God, which afterwards became: the 
proper Appellation of the Temple. 
e ne 8 5 
IT is very likely: Now if you 
pleaſe, let us paſs from this Antwer 
concerning David, to that concern- 
ing the Prieſts, in the 5th Verſe; 
where Chriſt ſaith, That the Prieſts on 
the Sabbath day profane the Sabbath, 
and areblameleſs : What doth he mean 
by that? i ATOS 27 


| Maſter. | | | 
IN thoſe Words, our Saviour 
uſeth another Argument, in behalf 
of his Diſciples; which they call 
an Argument from the leſs to the 
greater; to juſtiſy their Plucking and 
their Eating on the Sabbath- day. 
Amongſt the Fews, the Law of ** 5 
; 41 * | Sa 5 


— 
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Sabbath was ever ſo to be interpre- 
ted, as that it hindred not the Works 


of the Temple; and therefore it 


was a kind of Rule in the Jewiſh 
Law, that in the Temple there was 
no Sabbath. From this Submiſſion 


of the Law of the Sabbath to the 
Works of the Temple, our Saviour 
argueth to that which is greater than 
it, the Works of a Prophet, who. 


was above a Prieſt, His Anſwer is 


in brief this: The. Prieſts, by their 


Work in: the Temple upon the Sab- 
bath, were not thought to profane. 
the Sabbath; and therefore there is 
leſs reaſon that my Diſciples, who are 
Prophets, ſnould be thought to pro- 


fane it, in doing. of that which is a 


leſs Work than theirs. And that. 
this is the Scope of his Reply, will 


appear- by that which follows, when 
he faith, That in this place, there is. 
One greater than the. Temple, in the 
6th Verſe: For, the truth is, every 
Prophet was greater than the Tem- 


ple, that is, he was oblig'd in no caſe 


to the Laws and Cuſtoms of the 
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Temple, but might ſacrifice out of 
it, when he pleaſed, as r in the 
Practice of Eliah. And whereas it 


may be objected, that the: Prieſtly 
Function, on the Sabbath, could not 


be perform'd without the Labour of 
Offering, but rhe Prophetical Func- 


tion of the Diſciples might be per- 
form d on the Sabbath without pluck- 
ing Ears and Eating: The anſwer is, 


That both our Saviour and his Diſci- 


ples were ſo intent upon their Prophe- 
tical Employment, that, as elſewhere, 


- iThey Jags to take Bread, ſo here, 
they eit 


the Sabbath, whereon to feed on 
the Sabbat. V! 
Wes nk  Scholar.:: 

IA PREHE N D your Meaning, 
and deſire you to make the Force of 
Chriſt's third Argument as evident 

unto me, which follows in the 7th 

Verſe; where he ſaith, But if ye had 


known what this meaneth, I will have 


Mercy and not Sacrifice, ye would not 
have condemned the guiltleſs. 90 55 
| | Maſter 


| er forgat, or had no time 
for the Proviſion of Victuals before 


go 4 Paraphraſe on 
His Meaning is no more but 
this, That when two Laws ſeem to 
claſh ſo againſt one another, that 
both cannot be kept ; the better is 
to be obſerv'd, and the worſe omit- 
ted. The Law which willeth us to 
do good to all Men, and to | further 
them in the Means of their Salvation, 
which to a Chriſtian is a Law Moral, 
never to be omitted; is better than 
the Law which willeth us not to 
wor k or eat upon the Sabbath, which 
is only a Law Ritual. Chriſt could 
not intend to teach, and the Diſci- 
ples intend to prepare and fit the 
Minds of the People to be taught, 
and withal intend the preparing of 
ſuch things, as were requiſite to the 
ſtrict Obſervation of the Sabbath; 
and therefore in Equity, the Law of 
the Sabbath ought to give place to 
the Law of inſtructing the World in 
the Ways of Happineſs, and not to 
have juſtled with it. 


| Sc holar. 
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1 Gosen a: chis Argument; 
8 yet, metbinks,. there follows 
ſome what like a Reason, which I do 
not yet conceive; in the next Verſe; 
For the Son of Man 4s Lord even of 
the Sabbath. Pray . me Aber 
N is oſ thatNEe i; 

Maſter. e ; 

T H E I that by the [Sow of Mar] 
905 underſtand Chriſt, or the Mei- 
ſias, do miſtake ; for in that accep- 
tation of the Wards, the Reaſon 

doth not hold: for if Chriſt had 
meant only, that he, as the Meſſias, 
was Lord of the Sabbath, and yy 
could abrogate it at his pleaſure, 
then what needed all the three other 
Arguments that went before? By 
the ¶ San of Man] thetefore is to be 
underſtood every common ordinary 
Man, as appears moſt evidently by 
that of St. Mark a. 27. The Sabbath 
was made for Man, and not Man for 
the Sabbath, Beſides, at this time, 
Chriſt neither had / preached, : nor 


| Neuen have others ta preach that he 
was 
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was the Meſſiah : and a ood while 
after this, as you may ſee in Mat. 
16. 20. He charged that they ſhould 
tell it no Man, &c. The ſenſe there- 
fore of the words is this; That 
which is ordained for another thing, 
ought to give place to that thing for 
which it is ordained :; but the Sab- 
bath was ordained for Man, every 
Man; therefore it ought to give 
place unto him: namely, when a 
thing ſo nearly concerning Man as 
his Salyation ſteppeth in between. 
For to be [Lord of. the Sabbath}. is 
to diſpoſe and order the Sabbath un 
to his own uſe, and to have a right 
ſo to order and diſpoſe it. 
FFF 

I THANK you for this pains; 
and becauſe J have put you to ſo 
much already, I ſhall. trouble you 
with nothing concerning the next 
Story of the: Man which had the 
withered Hand, becauſe I think I 
do well enough underſtand it: only 
let me deſire you to give me your 
Opinion, why, when our Saviour 
„ Chriſt 


Chriſt had healed him and divers o- 


ther Men of their Diſeaſes, it is ad- 


ded in the 16th Verſe of this Chap- 
ter, And he charged them, that they 
ſhould not make him known. = 

'Trxury, that which was the 


Cauſe of his Seceſs, Or His wich- | 


drawing himſelf from them, in the 
Verſe before, may very well be con- 
ceived the Cauſe alſo of this enjoined 
Silence; namely, that he might be 
ſafer from all Violence and Force: 
But they which ſay, that he did it 


-out of Charity to thoſe Phariſees who 


did ſeek his Life, jay not amiſs; as 


Origen reports of Ariſtotle, that he 
withdrew himſelf from Athens, not 
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for his own ſake, but for the Athe- 


nians fake, leſt he ſhould give them 


an occaſion of committing. another 


Murder, after the Murder of Socra- 
tes. Hitherto, as yet, this Zeal 
and Endeavours of the Phariſees to 
maintain the Traditions of their El- 


ders, and the Religion of their Fa- 


thers, might ſeem ſomewhat excuſa- 


ble ; 
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fiſting the Light and Teſtimony; of 
their own. Conſcience (as ſome of 


— — 
4 oor. at 
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Ie geen 


. and therefore. Chriſt, adding 


Miracle to Miracle, did wait for Ar 
Repentance and Amendment; 


the mean time preventing them by 
Eſcapes, and concealing of himlelk, 


from doing him any Violence or 


Miſchief, till ſuch, time as that, re- 


them did very ſhortly after, as we 
ſhall ſee anon) they had more de- 
ſervedly drawn upon themſelves the 


Guilt of that innocent Blood, which 


afterwards fell upon their Heads. 
So that when Chriſt charged them, 


that they ſhould not make him 


known, he meant only, that they 
mould not diſcover where he was, 
that ſo with the more Silence, and 
leſs Oppoſition, he might do the Bu- 
ſineſs of his Father. And this ſenſe 


is agreeable to that which follows 


out of the Prophet Iſaiah, in the 
> id 18th, pin 20th, onda Ver- 


All o 
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| $8924 - Sobolay; |... 
N 114K it to be ſo indeed; ber 
in theſe words out of Iſaiah, there is 
ſomewhat which does much trouble 
me how to underſtand; and that is 
the latter part of the 2oth Verſe, 
Where it is ſaid, Till he ſend forth 
Judgment unto 7 ictory. Pray what 
do you take to be the meaning of 
thoſe words ? 

| Maſter. 


ISHALL run thro the. whole 
words of the Prophet, and by that 
Fou will better underſtand that part. 
W 8 words of the Prophet 1/aiah 
re produced by St. Matthew, for a 
Conlivmarion of that Meekneſs, Hu- 
mility, Quietneſs, and Silence, with 
which the great Buſineſs of our Sal- 
vation was to be diſpatched : For 
by theſe words [I will put my Spirit 
on him] is underſtood the Spirit of 
Meekneſs, Gentleneſs, and Humili- 


er- ty, which was emblemed in the 
Dove, when it came upon him; and 
by thoſe words [ 4nd he ſhall ſbem 


ar. Fadgment unto the Gentiles] is un- 
derſtood 
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derſtood the preaching of the Chriſ- 
tian Law : and therefore if you 
mark it, in the 42d of 1/aiah, and 
the 4th Verſe, it is added as an Ex- 
plication of the word [Judgment] 
going before ; And the Iſles ſhall wait 
for his Law. When he comes to 
preach this Law, or to ſhew forth 
this Judgment, ſaith the Prophet, he 
hall not ” a nor cry ; that is, he 
ſhall diſcover no ſign of Anger or 

Diſcompoſure in his Mind: either 
ſhall any Man hear his Voice in the 
Streets, faith the Prophet; that is, 
he ſhall cauſe no Tumult or popular 
 Hubbub, he ſhall not expoſe the Vi- 
ces of Men to the Knowledg and 
_Cenſure of the World, of whom he 
hath bur the leaſt Hope that' they 
will amend. A bruiſed Reed ſhall he 
not break, faith the Prophet; that is, 
the Mind which is afflicted, he ſhall 
not afflict more: And the ſmoaking 
Hax ſhall he not quench';, that is, 
where he does but ſee a little Smoke, 
he will look for ſome Hire; he will 
ſo comply with the Weakneſſes and 

| Pens Infir- 
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Infirmities of all Mankind, that he 


will not be out of hope to cheriſh 
them up into Virtues. Andall this 
he will do, faith the Prophet, Till he 
ſend out Jadgment umo Victory; of 


which words, whatſoever the Senſe 


or Meaning be, this is plain, that 


they contain the Succeſs or Event of 


that Meekneſs, Gentleneſs, and Qui- 
etneſs which went before. Now, 


taking it for granted, that there is 


nothing left out in theſe words, as 
St. Jerom does ſuſpect, I can ima- 
gine but two Senſes that can be put 


upon them; and thoſe two Senſes a- 
riſe out of the two ſeveral Accepta- 


tions of the word [ Juagment.] For 
(1.) If by [Judgment] in this place 
be meant the fame which was meant 
by [Judgment] in the 18th Verſe 
going before, then the ſenſe of the 
words is this; He ſhall preach the 
Chriſtian Law with all Meekneſs and 
Mildneſs, maugre all the Oppoſition 
and Malice of thoſe that do oppugn 


it, till that Law have prevailed, or 


gotten the Victory; that is, till the 
e 1 greateſt 


1 
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greateſt part of all the World em- 
brace it: and this Senſe is no im- 
proper Senſe, iſ we look no further. 

But then, (2.) If by [Judgment] be 
meant the Diſceptation or Diſcuſſion 
of a Cauſe (in which Senſe it is of- 
ten taken in the Scriptures) then the 
meaning of the words is this; He 
| ſhall uſe ſo much Meekneſs and 
Gentleneſs in working upon the 
Minds of all Men in the World, that 
let any Man fit in Judgment upon 
that which he hath done, he ſhall 
carry the Cauſe, or bear away the 
Victory, To this purpole faith the 
Pſalmiſt of God, that he is clear 
when he is judged, Plal. 51. 6. And 
in this ſenſs God faith of himſelf, 0 0 
ye Men of Judah! judg ye, I pray 
you, between my Vineyard and me; Ia. 
5. 3. And in this Judgment Chriſt 
got the Victory, when with all Pa- 
tience and Long: ſufferance, with all 
Gentleneſs and Meekneſs he en- 
dured the perverſe and crooked 
Diſpoſitious of the People of the 
Jews, and ſpared no Time or N 
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bour to reform them, if they would 
have hearkned unto him. 

. e 
' S1x, I confeſs there is much rea- 


ſon in what you ſay; but, methinks, 


it ſeems a little ſtrained Senſe to be 
put upon thoſe words, as you read 
them, III he ſhall fend forth Judg- 
ment : for, according to your Senſe, 
we ſhould read them thus, ar leaſt, 


Tull he ſhall carry away the Judgment 
with Victory, or to Victor). „ 


Maſter. 1 
You have judged very right, and 


fo indeed ſhould we read them: for 
the word far, which we ren- 
der [ſhall ſend forth] is of the lame 


ſignification with Unpreeuy, which 
doth ſignify [to carry away.] But 


you muſt bear with more Faults in 
the Tranſlation of your Teſtament 


than this ; and I hope you will bear 
with me, if I tell you plainly of 
them when I meet with them. 
: Scholar. | 
IBESEECH you do; for tho 1 


have a very great Opinion of thoſe 


E 2 Men 
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Men who did tranſlate the Teſta- 
ment, yet I would be loth to be a 
Loſer by my Reverence. But if you 
Pleaſe, I will proceed in framing my 
Objections, _ „„ 

| Maſter. 


5 Y o u ſhall not need, for I fore- 


ſee whither you are driving, even 


towards the great Scruple that af- 
frights the World, the Sin againſt 
the Holy Ghoſt; of which there is 
mention in this Chapter, upon the 
occaſion of Chriſt's healing of the 
blind and dumb Man poſſeſſed of 
the Devil, in the 22d Verſe of this 
CRanceh, EE: | 
_ Scholar. 
I Was indeed; and therefore, if 
you pleaſe, let us come unto that 


Story. 5 

Mlaſter. 5 
Wir all my heart: And, firſt, 
I muſt let you know, that ſo ſoon as 
the Phari/tes ſaw that great Miracle 
which Chriſt had done, they ſaid, 
That he caſteth out Devils by Beelze- 
bub, ihe Prince of the Devils, in the 
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24th Verſe of this Chapter. And 
truly this was no unuſual Practice a- 

mongſt the Sorcerers and Magicians, 
as is evident by many of the an- 
tient Poets, when they could not 
qa any other way, to uſe the 
help of the great and chiefeſt Devil 
(whoſe Name they would threaten 

him to publiſh, if he did not help 
them) to expel or caſt out other leſs 
Devils that poſſeſſed Men. In Jam- 
blichus there is mention of that Form, 
in which they threatned him ; and 
Porphyry lays, that his name was Se- 
rapis. But our Saviour ſufficiently 
refuteth that Calumny ſeveral ways: 
1/7, By a common and known Axi- 
om amongſt themſelves, Every Ring- 
dom divided, &c. and the meaning 
thereof is this, That the Devils are 
wiſe, there is no queſtion; but they 
that are wiſe, will rather ſeek to 

_ eſtabliſh themſelves and their own 
Power, which is done by Concord 
and Agreement, than to diſtract and 
diſlocate it, which is done by Fac- 


tion and Diviſion: therefore it is 


E 3 not 
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not likely that the Devils will ſo 
* differ and diſagree, as the one to ex- 
- pel the other, as they would per- 
ſuade the World, 20), By Retor- 
tion, in theſe words; IF I by Beelze- 
bub do caſt out Devils, by. whom do 
your Children caſt them out? ver. 27. 
And the force of Chriſt's Argument 
is this: In a like Cauſe, Equity will 
that Men give a like judgment; 
when your Diſciples do caſt out De- 
vils, do not you think that they caſt 
them out by a Divine Power? There- 
fore ſo ſhould you even think of 
me, if you thought -aright, But 1 
ſhould take this to be an Irony ra- 

ther. 

Scholar. e 
I Conress I did partly con- 


ceive the Scope of theſe two Argu- 


ments before, but that which fol- 
lows I do not underſtand : Bat if I 
caſt out Devils by the Spirit of God, 
then is the Ning dom of God come un- 
to. you. Pray make me underſtand 
it, that is, (1.) What is meant by 
the [Ming dom of God? ] (2.) What 

| | 18 
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is the meaning of this Conſequence, 


If 1. by the Spirit of God caſt out De- 
vils, then is. the Ringdom of God 
come unto you ? For I ice not how it 


follows. $0 
„% JU 
B yx the Kingdom of God is meant 
the time of the Meſſiah's being in 
the World, as in Dan. 4. 29. and 
Dan. 7. 14. and the Conſequence 
there inferred, is this; That as God, 
by ſundry Works and Miracles, gave 
his People of 1/rael a Sign of their 
inſtant Deliverance out of Egypt ; fo 
the great Miracles of Chriſt were or- 
dained by him, to be a Sign unto the 
World of a greater Deliverance, 
which was now working for them: 
and therefore where they ſaw the 
one, they ſhould expect the other. 
CR ER” SP . 
IBELIE VE you have gueſſed 
right; but what ſay you to the Verſe 
which follows, Or elſe how can one 
enter into 4 ſtrong Man's Houſe, and 
ſpoil his Goods? &c, It looks like 
another Argument which Chriſt 
1 E 4 uſeth 


1 
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uſeth in his own defence againſt this 
Calumny of the Phariſees ; but I 
confeſs I do not yet apprehend it. 
. Maſter. 9 HRS 
I T is not unlikely, but anon you 
will. This is indeed a third Argu- 
ment of Chriſt's, and it toucheth to 
the quick: for whereas his other 
two ſerved only to convince certain 
| Men, this comes to the very thing 
it ſelf, and quite oyerthrows it. 
There have been, ſaith Chriſt, who 
have caſt out Devils thro Beelgebub; 
it may be ſo, but this hath been with- 
out any harm or loſs from the one 
unto the other; it hath not come 
to ſpoiling of Goods, to extirpate 
1 out of the Minds of Men any of 
their Sins, but rather to increaſe 
| them; this hath been nothing but a 
mere Colluſion and Cheat: But 
I when I caſt out Devils, you may ſee 
I ſpoil them to the purpole, I rob 
them of their Power ; for I plant in 
| the Minds of Men ſuch Doctrine, as 
will admit of no Vice and Wicked- 
neſs to be near it (wherein the Power 
L Ag 
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of the Devil does conſiſt) and there- 
8 fore you may well imagine that I 
am in good earneſt; for I bind him 

and ſpoil him, which no one Devil 

ever yet did unto another, or ever, 
will. 55 
Scholar. 

I SAHAL L deſire to put you to. 
no more trouble in this Verſe; if. 
you pleaſe, let us pals unto the next. 
5 Maſter. e 
As I take it, that is this; He 
that is not with me, is againſi me; and 
he that gathereth not with me, ſcatter- 

eth abroad. | . 

5 Scholar. 


TRuL x, as the words ſtand a. 
lone, I ſhould not trouble you at all. 
with them, for to my thinking they 
are eaſy enough; but as they follow 

upon what went before, I ſee not. 
what our Saviour Chriſt might in- 
tend by them.. CEE, 
Havins declared himſelf to 
be ſo far from caſting out Devils in- 
the name of Beelgebub, that he la- 
"BS boured. 
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boured to bind even Beelzebub him 


ſelf, and to ſpoil him of all his Po-. 
er which he exerciſed in the Hearts 
of wicked Men, he carries the Con- 
ſideration of this Enmity between 
the Devil and himſelf to ſuch a 


height, as that he will not admit of 


any Neutrality in any other Man; 
profeſſing, that whoſoever is nor 
the Devil's Enemy, is his; accord- 
ing to that Axiom of the Wars, Me- 
dit habentar pro Hoſt ibus, All indif- 
ferent Men are Enemies. And if 
all this be not enough to ſhew how 
far he was from operating by the 
help of Satan, ſurely nothing can 
be. And therefore having faid this, 
conceiving he had faid as much as 
Man could ſay, he adds, Wherefore I 
| ſay unto you, (ver. 31.) that is, ſee- 
ing it is evident by theſe Reaſons 
and Arguments, that all the Signs 
and Miracles which I do, I do by 
the power of God, and not by the 
help of the Devil; conſider what a 
wretched Puniſhment you draw up- 
on your ſelves, that thus do ſlander 
and 
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and belye me. This Connexion St. 
Mark does teach us plainly, chap. 3. 
30. where he ſays, Becauſe they ſaid 
he bath an unclean Spirit, And yet 
it is to be conſidered, that our Sa- 
viour Chriſt proceeds not merely 
upon the ſtrength of his own Argu- 
ments; butas knowing their Thoughts, 
as St. Matthew tells us in the 2 5th 
Verſe of this Chapter: that is, he 
{aw in unto them, and he knew that 
they verily believed that the Mira- 
cle which he wrought, was wrought 
by the Power of God; but yet he 
ſaw, thar they would rather invent 
any Lye, or aſperſe him with any 
Slander (tho they knew it well e- 
nough to be a Lye and Slander) 
than to ſuffer the People to forſake 
their Chair, and to follow Chriſt. 

„ 1 Sehofer. 24d 

I TyuanNnK you, Sir, for this 
pains which you have taken, to pre- 
pare me for the underſtanding of 
my great Doubt, which, now, me- 
thinks, I begin to have a little 
glimpſe of, but deſire you to give 
me better Light, Maſter. 
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„ Maſter. r 
ISAHALL : But firſt I would glad- 
ly know what you conceive of thoſe 
words in the 17 GR 15 manner 
of Sin and Blaſphemy ſhall be forgi- 
25 unto Men N becauſe by Ko 
ſtanding of what Sin ſhall be forgi- 
ven, you will the more eaſily un- 
derſtand me, when I tell you what 
manner of Sin ſhal aot. 
. S - 

Wu v, Sir, I underſtand any man- 
ner of Sin whatſoever; and I un- 
derſtand the Sin of the Holy Ghoſt 
to be the only Sin which ſhall ne- 
r 
„% 1 
ID1p fear as much, and there- 
fore I did ask you: But you muſt 
know that you are much miſtaken, 
both in the one and in the other 
Opinion, For, (I.) It is to be con- 
ſidered, that Chriſt ſpeaks not of all 
Sin, but of that Sin which is Blaſ- 
phemy or Calumny (for there are 
many other Sins which will never 
be forgiven, as well as the Sin a- 

nn gainſt 
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gainſt the Holy Ghoſt :) And there- 
fore in the next Verſe he faith, Mho- 
ſoever ſpeaketh a Word againſt the Son 
of Man; that is, whoſoever ſlan- 
dereth or calumniateth any other 
Man, it ſhall be forgiven him: and 
in thoſe words he expoundeth what 
he means by Sin and Blaſphemy. 
(2.) It is to be conſidered, that when 
he faith, Al manner of Sin and Blaſ- 
 phemy ſhall be forgiven, there is an 
Hebraiſm in thoſe words, which is 
often met withal in Scripture; as in 
the 5th Chapter of St. Matthew, Hea- 
den and Earth ſhall paß away, but my 
Words ſhall not paſſ away : that is, 

Heaven and Earth ſhall ſooner paſs 

away, than my Words ſhall 1 a- 
way; (and fo St. Luke reads them:) 
not that Heaven and Earth ſhall ever 
paſs away, but that, if it were poſ- 
ſible, they ſhould ſooner paſs away 


than his Word ſhall. The meaning 
. | therefore of the words is only this; 
| All manner of Calumnies and Slan- 
ders are heavy Sins, and ſhall hard- 
ly be forgiven to thoſe that do com- 
o | mit 
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mit them; hut they will be more 1 
eaſily forgiven than that Calumny, 
which he knows to be a Calumny 
who doth commit ir: and chis Chriſt f 
calls blaſpheming of the Holy Ghoſt, 5 
which was the Caſe of theſe Phari- | 
ſees, who calumniated the Miracle | 
which our Saviour wrought, as pro- | 
ceeding from the Devil, which their | 
own Conſcience told them iſſued | 
from the Holy Spirit of God. | 
Cre 8 | 
I ConFEess, Sir, this is very | 
plain and eaſy; and I pray proceed | 
to the 33d Verſe: Either make the 
Tree good, and his Fruit good, GCC. 
ſaith Chriſt. The dependance of 
- thoſe words is this: . You ſay, I 
work by the Devil, faith Chriſt ; but 
you do not ſee any other Work of 
mine beſides this Miracle, which 
looks like a Work of the Devil. 
You fee I go about doing Good, I 
exhort People to Repentance, I thew 
them the way to Heaven; theſe are 
no Works which the Devils uſe to 
do: therefore either ſay that I 3 
. 
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all this in the name of Bee/zebab too, 
or elſe acknowledg that I do my Mi- 
racles by the Power of God : for 
Men judg of the Quality of the 
Mind by the common Actions or 
Habits of their Life, as they do of 
Trees by the Fruits which they pro- 
duce, be they good or evil. And 
that this is true, faith Chriſt, you 
may judg by your own ſelves; for 
how can ye, being evil, ſpeak good 
things? faith he, ver. 34. that is, you 
can never do it. A diſſembled and 
forced Mind will quickly ſhew it 
{elf ſome way or other, and will re- 
turn unto its wonted Habit: and 
therefore, as you may judg by your 
ſelves, that becauſe you ſpeak and 
do nothing but that which is evil, 
therefore you your ſelves are evil; 
ſo you ſhould judg of me, that be- 
cauſe you ſee I ſay and do nothing 
but that which is good, therefore I 
am good; and therefore that Spirit 
which works in me is good. 


| Scholar. 
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„„ Rr, 
F AyrPREHEND all this; and 
therefore ſhall ſave you the Labour 
of expounding that which follows, - 
for I lee, it all tends to the ſame End 
and Scope : only, methinks I am 
much ſtraitned in my. Mind, a- 
bout the 36th Verſe, which forbids 
all idle Words; for, if we muſt give 
account of every one ſuch; God be 
merciful unto me, and to many 
thouſand more. Pray make me to 
underſtand the full Latitude of this. 

Commination of Chriſt. 
| "Bop Maſfer, | ; OE 
WHATSOEVER is meant by this- 
idle Word here, you may be ſure it 
hath reference to. that Word which. 
the Phariſees had {poke of Chriſt, 
when they ſaid, He caſt out Devils 
in the Name of Beelzebub; for Chriſt 
hath not done with this Calumny of 
theirs yet, but continues his Dif- 
courſe upon it, till the 38th Verſe of 
this Chapter. Now conſidering this 
[idle Word] in that Reference, it is 
moſt reaſonable to expound it, not 
of. 
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of every Word which a Man ſpeaks, 

of which there is no Profit, or which 

is good for nought, (for if that Ex- 
poſition ſhould ho true, which God 
forbid, yet it were not pertinent) but 

of ſuch a Word, wherein there is no 

Truth; for by Idle and Vain, in Ho- 

ö ly Scripture, is often underſtood that 
: which is falſe : and ſo to take the 
| Name of God in vain, in the Com- 
mandments, is to ſwear falſly. So 
that the Scope of Chriſt in thoſe 
N Words is this; Do you think that 
1 3 ſhall eſcape for this horrid Ca- 
lumny which you have caſt upon me, 
knowing it to be a Calumny in your 

own Hearts? I tell you nay ; for 

no Man ſhall eſcape in the Day of 
Judgment, for calumniating another 
| Man falſly, tho he do not know that 
that Calumny is falſe ; and therefore 

much leſs ſhall you. By which we 

may learn, if not to avoid all idle 
Words (which to the Nature and E- 

ducation of Man is almoſt quite im- 

poſſible) yet to beware of calum- 
niating Perſons, not only when we 
know 
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know that Calumny is falſe (which 
doubtleſs is a very grievous Sin) but 
when we are not evidently aſcertain'd 
that the thing is true. And there- 
fore it is the ſpecial Office of a good 
Chriſtian, to refrain his Tongue al- 
together in that Point; for it is a rare 
thing for a Man to give himſelf t he 
liberty, to repeat that of another 
which is falſe, and not to wiſh it true. 
3 © On OO. 
F THANK you for this Satisfac- 
tion, and, by God's Help, ſhall en- 
deayour to frame my Life and Con- 
verſation accordingly: for I perceive 
it is a Sin, which the World taketh 
little notice of; tho indeed it be 
the deſtruction of Charity, without 
which no Man is a-Chriſtian : for ſo 
they avoid doing that which is no- 
_ toriofly Evil, they care not what 
they ſay of any Man. Now if you 
pleaſe, we will proceed to that which 
follows: I pray, what do the Scribes 
and Phariſees mean to deſire a Sign 
from Chriſt, in the 3 iſt Verle of this 
Chapter, who had ſeen ſo — *.. 
Jes e ore! 
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fore? for methinks it ſeems. a very 
impertinent Requeſt, = 


. Maſter. 

SOME Interpreters are of opiniou 
that theſe Scribes and Phariſees were 
not the ſame, who ſaw. thoſe late 
Miracles which our Saviour did; 
and they ground their Opinion upon 
Lake 11. 16. where it is ſaid, That 
others tempted him, ſeeking a Sign 


from. Heaven: but upon Examination, 


that Opinion will not hold. The 
better Anſwer is, That they did not 


deſire a. bare Sign or a Miracle, of 


which they had ſeen enough already; 


but they deſired a Sign from Heaven 


(as St. Luke 2 that is, that 
God by ſome ſtrange Prodigy there, 


ſhould: declare him to be a Prophet 


ſent from him, if ſo be he were ſo 
indeed: For, as for thoſe Miracles 


which he did on Earth, they were 


not fatisfy*'d with them, as appre- 
hending them pendulous between 
two ſeveral Powers; for as they 


might come from God, fo: they . 


might. come from the Devil: but in 
. Hes 
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Heaven they thought the Devil had | 
no Power. 1 n 
35; N | 
ILIEE your Reaſon well; but, 
I pray what doth Chriſt mean by 
that Anſwer which he gives to their 
Requeſt in the 39th, 4oth, 41ſt, and ' 
| 42d Verſes; for I do not underſtand Ill © 


it perfectly? 
DES Maſter. 


THE Meaning of his Anſwer is 
this: You would have a Sign from 
Heaven, and then you will believe 
me; God, that will omit no occa- 
ſion to leaye you unexcuſable, hath 
given you Signs enough, here upon 
Earth; but he is not bound to ſatis- 
fy your Humours, and give them 
where and when you would haye 
them : he knows theſe which you 
have ſeen are ſufficient to perſuade 
Belief, if that your Avarice, and 
Profit, and Places which you hold 
in the preſent Fewiſh State, did not 
make you ſeek all Occaſions and 
Cloaks for your Incredulity : And 
therefore, if thoſe Signs why I 
ave 
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have done on Earth, will not ſerve 
you, you ſhall have none from Hea- 
yen; but if you will, you ſhall 
have one from under the Earth, cyen 
the Sign of the Prophet Jonas : and 
that Sign not a Sign to conyert you, 
who after ſo many Signs and Mira- 
cles will not be converted; but a 
Sign of my Innocence, and your 


Malice, which will perſecute me 


even unto the death, for all that 


Good which I have done amongſt 


You. 
. Scholars 
B y this which you have ſaid, I 
do not only perceive the Scope and 
Purport of Chriſt's Anſwer, which 
he gives them ; but the Drift of the 
41ſt and 42d Verſes alſo : wherein he 
complains, That they who had ſo 
many Signs done amongſt them, ne- 
ver would believe; whereas thoſe of 
Niniveh, and the Queen of the South, 
without any Sign or Miracle wrought 
either by Jonas or Solomon, believ'd 
all that was told them. Bur, I pray, 
how comes the next Piſcourlt in, 
| con- 
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concerning the unclean Spirit going 
out of a Man, in the 43d Veiſe? 
And what is the Scope and Purport 
of that Diſcourſe? 8 7 

T'T is not improbable, that our 

Saviour Chriſt, being much afflicted 
with the evil and incredulous Hearts 
of the People of the Jews, taketh a 
kind of Survey of that whole Na- 
tion, even from the time wherein 

they were firſt led away captive into 
Babylon, to the time when they were 
utterly deſtroy'd by Titus. Before 

their Captivity, they were full of all 
manner of Wickedneſs, as appeareth 
by the Prophets; under their Cap- 
tivity, they were a little reclaim'd, 
and, upon that Amendment, were 
brought back again: but then after 
their Return, in the times not long 
before our Saviour's coming, they 
fell into ſuch Vices, as were abomi- 
nable, even in the Heathens them- 
ſelves, as is manifeſt in Story; and 
to ſhut up all, added thereunto the 

Contempt of their own Meſſiah, ſent 

amongſt 
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amongſt them with ſo much Power, 
Man never came. Whereupon, be- 
ing juftly forſaken of God, whom 
the moſt wretched and vicious Peo- 
ple in the World, as Jaſephus doth 


| deſcribe them 10 be, about | their lat- 
ter times. And this Contemplation 


of their miſerable Condition, our 
Saviour ſeems to inſinuate, even un- 
to themſelves, in this kind of Para- 
ble of the unclean Spirit going out 
of a Man, and returning back again. 
Of which, if that which I have ſaĩd 


be not the Occaſion (as I do not 


avow, but only offer it unto you) 
yet certainly this is the Senſe; That 


thoſe Men, who have once left and 
forſaken the vicious Courſes of their 


carnal Life, if they ever relapſe, and 
fall back again into them; all their 
latter Sins are far more ſinful than 
their former: Almighty God juſt- 
ly revenging the Contempt of that 
Grace, which he hath offer'd to 

. . them, 
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ing none? 


travels, is wearied with heavy, 
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them, by giving them up to all man- 


ner of Wickedneſs and Uncleannels. 


N Scholar. | 
T THiN K you have gueſs'd right, 
and to the purpoſe; but there are 


ſome Terms and Phraſes in this Pa- 
rable or Story, or whatſoever you 
will call it, which I do not under- 


ſtand : as, Firſt, I pray what do you 


think Chriſt means by walking through 


ary Places, and ſeeking Reſt, and find- 


e. 45 8 
Dxy and ſandy Grounds are no 

fit Places of Habitation, and ſuch 

kind of Places are all thoſe Places 


where the Devil doth abide when he 


is out of Man, who is only capable 
of Vice and Sin, wherein the Devil 
taketh pleaſure, And the In 
of Chriſt is this, That as a 


ſandy, 
and dry Way, more than with green, 
ſoft, and pleaſant Fields; ſo the De- 


vil is not half ſo well fatisfy'd, when 
he enters into any other Creature, as 
when he enters into Man. 5 


db Scholar. 


had caſt out. 
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FE 
I may be ſo indeed; but then, 


why taketh he ſeven Spirits, more 


wicked than himſelf? Why is the 
Number of Seven here pitch'd on, 


more than any other? 


Os os Mater 
TAE Number of Seven is the 
Number of Perfection, or the Signi- 
fication of that which, in its own 
kind, isgrown to full Maturity, whe- 
ther it be Good or Evil. So 3 
calleth the Holy Spirit of God the 
Seven Spirits, Rev. 1. 4. So the 
Barren is ſaid to have borne Seven, 
1 Sam. 2. 5. that is, to have been as 
fruitful as any other Woman is, or 
can be. And therefore when the 
unclean Spirit is ſaid to take Seven 
other Spirits with him, the Meaning 
only is, That that Man becomes 
perfectly wicked, when that Spirit 
once returns again, whom before he 


„ 
IAP PRO VE your Expoſition of 
the Word, and think it likely, Bur 
* oY 
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I pray can you gueſs what Buſineſs 
the Virgin, and the Brethren of Chriſt 
might have with him, becauſe the 
Scripture ſaith, They ftaid without, to 
ſpeak with him, in the 47th Verſe of 
this Chapter? Peradventure you may 
think me curious, and therefore if 
Expoſitors have made no Conjecture 
thereupon, I will not urge you. 
e Oe 
TRur r they have, and I ſhall 
not conceal it from you: They do 
imagine, that his Mother and his 
Kindred, having had ſome inkling of 
the Phariſees conſpiring againſt him 
to do him miſchief, deſir' d to ſpeak 
with him in private, and to contrive 
ſome way to withdraw him ont of 
Danger. This will ſeem the more 
probable, if we conſider that which 
St. Mark faith, Chap. 3. 2. That bis 
Friends would fain have laia hold on 
him, ſaying, that he was beſide himſelf; 
which, in all likelihood, they ſaid to 
make the Phariſees the leſs active in 
contriving any miſchief to him, as con- 
£civing him a ficter Subject for their 
Pity, 
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Pity, than their Hate: but it ſeems 
Chriſt would not hearken unto them, 
nay would not know them, as ap- 
pears by the three laſt Verſes of this 
Chapter, which are 1o plain and eaſy, 
that I dare not ſuſpect your Senſe and 
if Apprehenſion of them. 
6 | | 
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4 TRACT concerning 
the Power of the Kers, 
and AURICULAR CON- 

FE SSION. 


N opening the Point 
concerning the Doc- 
BN [| trine of the Kyzs of the 
Kingdom of Heaven, | 
will follow thoſe Lines, 
that Tract, which your ſelf hath been 

pleas'd to ſet me. Yet firſt, &er 1 
come to your Particulars, I will dil- 
cover, as far as Generality will give 

EF 1 me 


* 
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me leave, what it is which we in- 
tend, when we uſe this Phraſe of 

Speech, At the firſt Appearance, it 
is plain, the Form of Words is not 
Proper, but Metaphorical. Now fome 
Truth there is in that which you 
learnt in the Books of your Mino- 
rity, from your Ariſtotle, Tay &oag%s 
70 197% uimragoedy AEYOueroy © and indeed 
could we but once agree what it is 
which that Metaphor doth inrimate, 
the greateſt part of the Diſpute were 
at an end. The natural way to diſ- 

cover this, is to ſee what the Uſe of 
Keys, properly taken, is; and after 
that, what Means they are, which 
in our Endeavours to attain to the 
King dom of Heaven, have ſomething 
proportionable to the Uſe of Keys : 
and this being once diſcover'd, there 
can remain no Queſtion, what are 
„ cc: 


| Now nothing is more known, 
than that the only Uſe of K/ys is to 
open and ſhut, to admit us into, or 
exclude us from the Poſſeſſion of 
5 what 
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what we ſeek. Now ſince the Ring- 


dom of Heaven is com ard to a 


Houſe, from which all the Sons of 


Adam by Nature are excluded; what- 
ſoever then it is that gives us way, 
that removes all Obſtacles which 


hinder us from Entrance of that 


Houſe, that certainly muſt be under- 
ſtood by the Name of Ks. Now 
all theſe Means, or whatloeyer elſe 
it is which doth further us towards 
the poſſeſſing our ſelves of Eternal 
Life, they were all laid down in the 


Goſpel of our Lord Jeſus Chriſt, 


committed by him fully and firſt of 


all to the Diſpenſation of the Bleſſed 


Apoſtles, to be reported by them, 


or their means, all the World over. 
So that, I think, 1 may ſafely lay 


thus much for the firſt Ground of the 
Queſtion betwixt your ſelf and me; 


| Claves Regni Celorum ſunt Doctrina 
Evangelii. Oo 


No v ſince Keys are nothing with- 
out ſome Hand to manage them, we 


muſt, in the ſecond place, diſcover | 


FE 3 into 
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into whoſe Hands they are commit- 
ted. And for this purpoſe, firſt of 
all, it muſt not bedeny's, that prin- 
cipally and properly (I might well 
enough add only, if I liſted, but 
that 1 ſpare you) the Hand of God 
it is, that manages and applies theſe 
Ros; fot of God and Chriſt ir is 
written, He hath the Keys, be opens, 
and no Man (huts ; he ſhuts, and no 
Man opens. Vet ſince it bath pleas'd 
God to uſe the Miniſtry of Men, to 
the ſaving of Men, and bringing 
them-into the Kingdom of Heaven; 
in a ſecondary Senſe the Ks of that 
Kingdom are ſaid to be put into the 
Hands of Men : inaſmuch as it 
hath pleas'd the Wiſdom of God, 
not to uſe theſe Ks, at leaſt as far 
as concerns the bencficial and open- 
ing part, ſome Act of Man not firſt 
premiſed. For ſince that Faith in Je- 
ſus Chriſt is the Sum of the Doctrine 
of the Goſpel, and Faith cometh not 
but by Hearing, and Hearing cometh 
not but by Preaching, and Preaching 
is the Act of Men alone (for God 
RE employs 
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employs not Angels in that behalf;) 
it appears that this Preaching, or 
Manifeſtation of the Doctrine of the 
Goſpel not perform'd, the Ks muſt 
needs be unprofitable. By the Ma- 
nifeſtation of the Goſpel of God, I 
mean not oy the Labour of the 
Lip, in expounding, praying, reprov- 
_ OT the like; dpi AP oiitra: 

tion of Sacraments, the Acting (if 
any thing beyond this is to be acted) 
whatſoever the Manifeſtation of the 
Goſpel requireth. So that I think 1 
may ſet down for a ſecond Ground 
towards the ſettling of the Point in 
queſtion, thus much; That the Ma- 
naging or Application of the Kyys, 
ſo far forth as Men are intruſted with 
them, is, The Manifeſtation of the 
Doctrine of the Goſpel, Thus far have 
we open'd in general the Subſtance 
of the Keys, and the Ule of them. 

I come now to your Queries. 


r K r f f ore iro Ea 


: 1ſt, You ask of the Quality of 
the Apoſtles receiving this Power, 
whether they had it as Judges, Font 
| | [4 ori- 


, 
r 
. 
t 
1 
5 
J 
- 


132 Concerning the Power 
thoritativè; or as Meſſengers, Declara- 
tivè, only to propound, or denounce ? 
You manifeſt your {elf for the for- 
mer, and Reaſons you bring, ſuch 
as they be. Your Reaſons I ſhall 
conſider in their place, but I muſt 
firſt tell you that you ask amiſs; for 
your Queſtion is concerning the 
whole Power of the Ks, but you 
anſwer only of a Part, that is, of 
Sacramental Abſolution only, as if 
all the Power of the Keys reſided 
there. So that here you ule the Fal- 
lacy plurium Interrogationum; and I 
might well grant you, that indeed 
that part were Judicativè, but yet 
contend that all the reſt were only 
Declarative. To reduce you there- 
fore, I muſt do with you, as Phy- 
ficians, in ſome cafes, deal with their 
Patients; &er I can come to pur 
the Humour you are ſick of, I muſt 
a little prepare you. The Power of 
the Keys is expreſs'd by the Learned 
in three Yokes, or Pairs of Words. 


1. Fo 
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1. Toremit, and to retain, 
2. To looſe, and to bind, 
3. To open, and toſhut. 


ON the one ſide, to remit, to 


looſe, to open, which is the one half 


of the Power, agree in one, and fig- 


nify the ſame thing; ſo do the other 
three, to retain, to bind, to ſhat, 
which contain the other half. To 


your Queſtion then, whether the 


Power of the Keys be declarative 
only, I anſwer firſt ; 


For this latter 
part or half, it is merely declarative, 


neither can it be otherwiſe : which 


that you may ſee with your Eyes, 
I muſt requeſt you to obſerve, That 
all ſhutting of the Kingdom of Hea- 


ven, is either common to all, or ca- 
ſual, befalling only ſome. The com- 
mon Excluſion is that State of Na- 


ture, wherein we all are involv'd, as 
we ſpring from the firſt Adam: The 


ſecond Excluſion is that which be» 


fals Chriſtians relapſing into Sin. 


The firſt ſhutting was at the Fall, —I 


and 
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and was then prefigur'd unto us, by 
the barring up of the way unto the 
Tree of Life. What active, what 
judiciary part can any Miniſter of 
the Goſpel have here? All that the 
Apoſtles could do here, was but to 
open to Men this their Miſery; a 
thing, before the Death of our Sa- 
viour, either very ſparingly, or not 
at all reveal'd. Of this therefore 
you muſt needs quit your Hands, 
and to you muit of the other, I 
mean Exciuſion upon Caſuality and 
Relapſe. For when a Man, conver- 
ted to Chriſtianity, falleth eftſoons 
into ſome mortal Sin, doth the Gate 
of Heaven ſtand open to him, till 
he fall upon ſome curs'd Prieſt, that 
uſed his Key to ſhut it? DL” 


THERE are in the World a kind 
of deceitful Locks with ſliding Bolts; 
I have ſeen my ſelf and others much 

_ deceived by them, when the Doors 
have fallen at our Heels, and lock*d 
us out when we intended no ſuch 
thing. Sir, Heaven- door hath a 

JJ) VVV 
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liding Lock, upon occaſion of mor- 


tal Sin; it will ſnut without any uſe 


PER CHANCE I do not well, 
wartely I wh mani, yet the, ſober 
Meaning of what I have ſpoke mer- 
rily, is but this; That either you muſt 
make the Miniſtry of the Goſpel on- 
ly Declarative, or elſe it will follow 
that every impenitent Relapler, that 
hath the good Fortune to eſcape the 
Prieſts being privy to his Sin, is 
like to find Heaven open at the laſt. 
So then it is apparent, that not- 
withſtanding your heaping up of In- 
terrogatories, and your preſſing of 
Ligaveritis & vos, and telling me 
what I ever knew, that Solvere and 
Ligare be Actives; yet in this part 
of our Power, all your Activity is 
loſt, and there remains nothing for 
you but to report upon good Evi- 
dence, what you find done by your 
Betters to your hand, 


_ Hare 
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HAL your Juriſdiction then is 
fallen: and if I had no other Me- 
dium but this, I might with good 
Probability conclude againſt you for 
the other part. For if the one half 
made in the ſame Form in the like 


| Phraſe and Garb of Speech, yet en- 


forceth no more but Declaration and 
Denouncing ; then- why ſhould you 
think the other half (which in all 
likelihood is homogeneal to the 
former) to be more? Nay, there 
is far more natural Equity that you 
ſhould be here only Declarative, than 
in the other, Politicians tell us, 
That it is Wiſdom for Princes, who 
deſire to gain the Love of their Sub- 
jects, to adminiſter themſelves all 
Favours and Graces, but to leave Ac- 
tions of Juſtice and Harſhneſs to be 
perform'd by others. 


SIR, No Prince can be ſo ambi- 
tious of the Love of his Subjects, as 
God is of the Loye of Mankind ; 
why then ſhould I think him fo ill 
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a Politician, as to make himſelf the 
Adminiſtrator of the rough, unplea- 
ſing, love-killing Offices of Binding, 
Shutting, Retaining ; and then pals 
over to the Prieſt, the Diſpenſation 


of the fair, well- ſpoken, ingratiating 


Offices of 1 Looſing, and 
C 


Opening? But J will leave this kind 


of To and Dialectical Arguing, 


becauſe you are a Pretender to con- 


vincing Reaſons : Iwill directly enter 
even upon that part of your Power of 
Opening and Kemitting, being the o- 
ther part of your Territory; and by 


main Strength, take all Activity from 


you there too. Give me leave to 
ask you one Queſtion; you may very 


well favour me ſo far, for you have 
THE Converſion of 4 Sinner, is it 
an Act of the Keys, yea or no? | 


Bx your Principles it is not ; for 
ou make the Power of the Keys to 


be judiciary, and therefore the Con- 
verſion of an Infidel pertains not to 


them: 
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them: The Church of Rome will 
help you with a Medium to make 
this Argument good. Do we not 
Judg theſe that are within; for thoſe 
that are without, God ſhall juag, ſaith 
Pani, Whence the infers, That a 
converted Infidel, not yet admitted 
to the Church, 'is a Stranger to the 
Judiciary Power of the K#s; but 
being once admitted into the Church, 
he is now become the Church's Sub- 
ject, and ſo fit matter for the Prieſt 
to work on, upon his next Relapſe. 
What think you of this Reaſon ? Do 
you take it to be good? Take heed, 
or elſe it will give you a deadly 
Stripe : For the Converſion of an 
Infidel, out of queſtion, is a moſt 
proper Act of the Keys. For, ſince 
the opening of the Kingdom of Hea- 
ven is confels'd to belong unto the 
Keys; and Heaven, which was fſhur 
againſt the Infidel in time of his In- 
fidelity, upon his Converſion is ac- 
knowledg'd to be open'd unto him: 
certainly whoſoever converted him, 
uſed the Keys; or elſe he 8 
ä | ren 
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tend to have either a Picklock, or 
the Herb Lunaria, which, they ſay, 
makes Locks fall off from Doors, 
and the Fetters from Horſes Heels. 


If then the Converſion of a Sinner 


be an Act of the Ks, and by the 


| Argument of the Church. of Rome it 


be not Judiciary ; it follows then, 
that all Acts of the Ks are not Ju- 
diciary; and if not Judiciary, then 
Declarative only: For betwixt the 
two, I know no Mean. es 


Bu r becauſe to diſpute againſt a 


Man out of his own Principles, which 


perchance are falſe (for this we know 
oft falls out, that by the Power of 

Syllogiſms, Men may and do draw 
true Concluſions from falſe Premiſes) 
becauſe, I fay, thus to do, in the 
Judgment of Ariſtotle, leaves a Man 
Tereouery wer GSN” e and I am 
willing not only to perſuade you, but 
to better you: I will draw the little, 
which remains to be ſaid in this 
Point, from other places. 


, 
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1/7, IN all the Apoſtles Practice 


in converting Jews and Gentiles, find 
you any thing like unto: the Act of 


any Judiciary Power? They nei- 


ther did nor could uſe any ſuch thing. 
That they did not, appears by Phi- 
lip, who having catechiz'd the Eu- 
nuch, and finding him deſirous of 
Baptiſm, immediately upon Profel- 
ſton of his Faith, admitted him into 
the Church. That they neither did 


nor could, appears by Peter and the 


reſt of the Apoſtles in the Acts, who 
could never in the ſpace of an Af- 
ternoon, being none but themſelves, 
have converted three thouſand Souls, 
had they taken any ſuch way, as 
you ſeem to misfancy. Again, ima- 
gine with your ſelf all Circumſtances 
you can, which are of force to make 
a Power Judiciary, apply them all 
to the Practice of the Apoſtles, in 
the Converſion of Infidels; and if 
you find any one of them agree to 

that Action, ler me be challenged 
. 
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upon it, and be thought to have a- 


bus'd you with a Fallacy, 


T o conclude then, ſince | our 
Ligaveritis, which is the one half of 
your pretended Juriſdiction, pre- 


tends to nothing above Declarative; 
and ſince your Solveritis, in ſo great 


an Act as is the Converſion of Infi- 
dels, lays claim to no more: what 
Act of the Power oſ the Keys is it, 
wherein we may conceive Hope of 
finding any thing Active or judicia- 
ry ? 1 ſee what you will fay ; There 
yet remains a Part, you think, where- 
in you have hope to ſpeed, and that 
is the reconciling of relapſing Chriſ- 
tians, As you fancy that in every 
ſinning Chriſtian, there is a Duty 
binding him to repair, and lay his 
Sin open to the Miniſter of the Goſ- 
pel ; and in him a Power to conſider 
of the Sins of ſuch as repair unto 

him, to weigh Particulars, to conſi- 
der Circumſtances and Occaſions, 
and according to true Judgment, ei- 
ther upon Penance impos'd to ab- 

8 — 5 ſolve 
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ſolve Sin (Which you call remitting 
of the Sin) or to withhold him for 
a time from Participation of Holy 
Duties with Catholick Chriſtians, 


which you call retaining of Sins ; 


ſuppoſing that God doth the like in 
Heaven, as it is written, What you 
bind in Earth, is bound in Heaven, 
and what you looſe in Earth, is looſed 


in Heaven. Now the Rock on which 
you labour to found ſo extravagant 
2 Conceit, is no other than the words 


which I have quoted out of Scrip- 
ture; you preſs earneſtly the Lig a- 


veritis & vos, all which can yield 


vou {mall Relief: for if they help 
you not at all in thoſe weighty Parts 
of the Power of the Kzys, which 
but now were laid before you; by 
what Analogy can you expect they 
ſhould afford you any Aſſiſtance 
here? As is Ligare, ſo is Solvere; 
as is the Converſion of an Infidel, 
ſo is the reconciling of a relapſing 
Chriſtian, for any thing you can 
make appear : either all is Declara- 
tive, which is very poſſible, aud in 

many 
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many Caſes neceſſary; or all Judic a- 
tive, which in ſome caſes is impoſ- 
ſible, and in none neceſſary : fo 
that to fit the Scripture to your 
Fancy, 12 are conſtrain'd to diſ- 
tract and rend it without any War- 
rant at all. But you have found out 
in the Text a ſtronger Argument 
againſt the declarative Power I con- 
tend for: You eſpy an Inſafflavit, a 
great, a ſolemn, and unwonted Ce- 
remony, undoubtedly concluding 
tome greater Matter than a poor 
Power declarative : What ! did our 
ſerious Maſter thus ſpend his Breath to 
uo purpoſe, and, like a Hocus Pocus, 
with ſo much ſhew act us a ſolemn Vo- 
thing ? I pray whole Words are thele ? 
I ſhould have thought them to have 
been Porphyry's, or Juliaz”s (but that 
I know your Hand) for you ſubſcrib'd 
not your Name to your Letters ; 
Aion de, ninoſys IJawre Kaygyoeus 3 
they are the Words of your Pin- 
darus, upon an Occaſion not much 
unlike unto this. TS 


SIR, 
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$1 x, you have no Skill to judg, 

or ſet a Price upon ſo Divine an Act; 
he loſt not his Breath, when he ſpent 
his or ; he open'd their 'Wits, 
that they might underſtand the Scrip- 
ture; he reveal'd to them the Myſte- 
ries of Jeſus Chriſt, dying and riſing 
again for the World's Salvation, the 
greateſt News that ever was repor- 
ted in the World, and till then con- 
ceaPd : he commanded them to be 
the firſt Bringers of this good News ; 


and that they might the more un- 


dauntedly perform their Charge, he 
endow'd them with Infallibility, with 
infinite Conſtancy - and Fortitude, 
with Power of working ſuch Won- 
ders as none could do, unleſs God 
were with them. Appello C N ET 
tuam : Were thoſe things fuch No- 
things, that they deſerve to be thus 
jeered? But that befals you which 
befals the Stares that dwell in the 
Steeple, who fear not the Bells, be- 
caule they hear them every day. 
Theſe wonderful Benefits of es 

aye 


e 
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have every day ſounded in your 

Ears, and the Frequency of them 
hath taught you to forget your Re- 
yerence to them. Vet all this Inſuf- 
flavit, this Ceremony was for no 
other end but to further a Declara- 


ide Power; their undaunted Forti- 


tude, their Power of miracling, their 
Infallibility did but add Counte- 
nance and Strength to their Decla- 
rative Power, by which they went 
up and down the World, to mani- 
feſt the good Tidings of Salvation. 


Jo that even theſe which ſerved thus 


to ſet off the Goſpel, were nothing 
elſe but Means of the better Ma- 
nifeſtation of it; therefore may they 
very well paſs, if not amongſt the 
Keys, yet amongſt the neceſſary 
Wards. Whereas your Fancy of an 
active or judicative Power in the 
Prieſt, concarring with God in re- 
conciling relapſing Chriſtians, is nei- 
ther one nor other, but is indeed like 
unto the Work of ſome deceitful 
Smith, who the better te counte- 
nance and grace his Work, adds to 

G his 
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his Key ſuperfluous and idle Wards, 
which, in the opening of the Lock, 
are of no ule at all. 0 


IT o your ſecond Query, Whether 
the Keys were confin'd to the Apo- 


ſtles only? The Anſwer is in no caſe 


hard to give, it may perchance in 
ſome caſe be dangerous; for there is 
a Generation of Men in the World, 
(the Clergy they call them) who 
impropriate the Keys unto themſelves, 
and would be very angry to under- 
ſtand, that others from themſelves 
mould claim a right unto them. To 
your Queſtion then, no doubt but 
originally none receiv'd the Ks 
from the Mouth of our Saviour, but 
the Apoſtles only; none did, nor 
ever could manage them with that 
Authority and Splendour as the Apo- 
ſtles did, who were above all moft 
amply furniſhed with all things fit- 
ting 1o great a Work. For whereas 
you ſeem to intimate, that the 
Preaching Miſſion was communica- 
red to others, as the ſeventy two 


\ 
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Diſciples, as well as the Apoſtles; 
you do but miſtake your ſelf, if you 
conceive that the Keys of the Goſ- 
pel were any way committed to 

them: for concerning the Myſteries 

of Jeſus Chriſt, and him crucify'd 


| for the Sins of the World (wherein 


indeed the opening of the Kingdom 
of Heaven did conſiſt) they receiy'd 
it not, they knew it not. To be 
the prime Reporters of this, was an 
Honour imparted only to the Apo- 
ſtles: yet were they not ſo impar- 
ted, as that they ſhould be confin'd 
to them. Every one that heard and 
receivd the Light of the ſaving Doc- 
trine from them, ſo far forth as he 
had Underſtanding in the Ways of 
Life, had now the Ks of the King- 
dom of Heaven committed to his 
Power, both for his own and others 
uſe, Every one, of what State or 
Condition ſoever, that hath any oc- 
caſion offer'd him, to ſerve another 
in the Ways of Life, Clergy or Lay, 
Male or Female, whatever he be, 
hath theſe Keys, not only for hire 
. Ge ſelf, 
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ſelf, but for the Benefit of others. 
For if natural Goodneſs teach every 


Man, Lumen de Lumine, Erranti 


comiter monſtrare wviam, &cCc. then 


how much more doth Chriſtian 


Goodneſs require of every one, to 
his Ability to be a Light to thoſe who | 


ſit in Darkneſs, and direct their Steps, 


who moſt dangerouſly miſtake their 
way? To fave a Soul, every Man is 


a Prieſt, To whom, I pray you, is 


that ſaid in Leviticus, Thou ſhalt not 

ſee thy Brother ſin, but thou ſhalt re- 

prove, and ſave thy Brother? Aud if 
the Law binds a Man, when he faw | 


his Enemies Cattle to ſtray, to put 
them into their way ; how much 
more doth it oblige him to do the 
like for the Man himſelf ? See you 
not how the whole World conſpires 
with me in the ſame Opinion? Doth 
not every Father teach his Son, eve. 


ry Maſter his Servant, every Man 
his Friend? How many of the Lai- 
ty in this Age, and from time to 
time in all Ages, have by writing 


for the publick Good, propagated 
„„ 5 e 
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. che Goſpel of Chriſt, as if ſome ſe- 
7 eret Inſtinct of Nature had put into 
j Mens Minds thus to do? I ſhame to 
n dwell ſo long upon fo plain a Theme; 
n yet becauſe I feel your Pulſe, and 
o WW perceive what it is that troubles you, 
o I muſt fay ſomething to an Objec- 
s, tion, which I know you make. You 
ir W conceive that forthwith upon this 
is which I bave ſaid, muſt needs fol- 
is low ſome great Confuſion of Eſtates, 
ot © and Degrees; the Laity will ſtrait- 
way get up into our Pulpits, we ſhall. 
if W loſe our Credit, and the Adoration 
which the ſimple Sort do yield us is 
ut in danger to be loſt, „ 
ch Six, Fear you not, the Sufficient 
de and Able of the Clergy will reap 
uno Diſcountenance, but Honour by 
es this : For he that knows how to do 
th well himſelf, will moſt willingly ap- 


e. prove what is well done by another. 
an It is extreme Poverty of Mind to 
ai- ground your Reputation upon ano- 


to ther Man's Ignorance ; and to ſecure 
ng your ſelf, you do well, becauſe you 

ed | perceive perchance, that none can 
he 6 3 judg 


150 Concerning the Power 

judg bow ill you do. Be not an- 
gry then to ſee others join with you 
in part of your Charge. I would 
all the Lord's People did preach, and 
that every Man did think himſelf 
bound to diſcharge a Part of the 


common Good; and make account 


that the Care of other Mens Souls 
concerned him as well as of his own. 
When the Apoſtles took order to 
ordain ſome, upon whom the pub- 
lick Burden of Preaching the Goſ- 
pel ſhould lie, it was not their Pur- 
poſe to impropriate the thing to 
thoſe Perſons alone; but knowing 
that what was left to the Care of 
all, was commonly worſe look'd un- 
to, in wiſe and moſt Chriſtian Care, 
they deſign'd ſome, whoſe Duty it 
ſhould be to wait upon the Goſpel 
alone, the better to preſerve the Pro- 
feſſion to the World's end. Ir hath 
been the Wiſdom of thoſe, who 
have taken care of the Propagation 
of Arts and Sciences, not only to 
appoint Means, that Multitudes 
ſhould ſtudy and make profeſſion 
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privately, but that ſome ſhould be 


conſtituted publick Profeſſors to 


teach 2 Cathedra, that ſo all might 
know to whom to repair, in the 
Doubts incident to their Faculties; 
and this hath been thought a ſove- 


| reign way to preſerve Sciences. Sir, 


we are the publick Profeſſors of 
Chriſtianity, we ſpeak ? Cathedra, 
which none can do, bur ſuch as are 
ordain'd, Let the private Profeſſion 
and Practice of Chriſtianity improve 
it ſelf never ſo much, yet the Ho- 
nour of the publick Profeſſor, ſo he 
deſerve his Place, can never impair. 
It grieves me to ſtand ſo long upon 
ſo plain, ſo unwelcome a Leſſon ; I 
will eaſe my ſelf and you, and reflect 
upon your third Query. 1 


IN the third place, You require 
to know, what Neceſlity, or what 
Convenience there is of Confeſſion: 
You mean, I think, that Confeſſion, 
which is as foolithly as commonly 


called Sacramental, for it hath no- 


thing of a Sacrament in it, Did L 
G 4 know 
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know your mind a little more in par- 
ticular, what Form of Confeſſion 
Fou ſpeak of, whether as it is uſed 
in the Church of Rome, or in ſome 
refined Guiſe, as it ſeems ſome would, 
who have of late called for it in the 
Church of England; I ſhould ſpeak 
peradyenture more appoſitely to 
what you defire, But ſince you 
have propoſed Confeſſion only in a 
Generality, my Anſwer ſhall be in 
like manner. And, 


FIRST of all, Confeſſion of Sins 
is a thing, not only convenient, but 
unavoidably neceſſary to Salvation; 
without which none ſhall ever ſee 
God: and thus far, I ſuppoſe, all 
Chriſtians do agree, The main Dif- 
ference is in the manner of practi- 
fing it ; the Queſtion being, What 
Parties are to be intereſted in it ? 
Natural Equity informeth us, that 
unto every Party, juſtly offended, 
Satisfaction ſome way or other is due. 
THz 


ww 
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T x x firſt Party wronged in eye. 
ry Offence is God, againſt whoſe 
Honour and expreſs Command eve. 
ry Sin is committed. To him 
therefore, in the firſt place, Satiſ- 
faction is due, by ae ik and 
Acknowledgment ; ſince there re. 


mains no other way of Compoſition 
u with God. But there are ſome Sins 
committed againſt God, ſome com- 
mitted againſt God and Men: in the 

former it is ſufficient if we pacify 

God alone; in the latter our Neigh- 
= bour, againſt whom we have treſ- 


paſſed, muſt receive Satisfaction for 
the wrong done him ar leaſt, if it 
ebe in the power of the Treſpaſſer. 


l Your Primmer of Sarum will tell you, 
i | That not to make Reſtitution, if Jo 
i- be. able, and not to pardon, unauoida- 
4 bly exclude from the Ringdom of Hea- 

ven. Now might the Doctrine of 
at Confeſſion and Acknowledgment in 
. caſe of Offence given, have been 


permitted to run fair and clear, as it 
deſcends from God and good Reaſon, 
„„ G 5 „ me. 
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the firſt Fountains of it; there 
needed no more to be ſaid in this 
Argument, than 1 have already told 
you. But I know not what intem- 
peſtive fooliſh Ambition hath trou- 
led the Stream, and it hath paſt 
now for a long time (till the Re- 
formation altered it) for a general 

Doctrine in the Church, That in all 
kind of Sins, whether againſt God 
or our Neighbour, there can be no 
Reconciliation betwixt the Parties 
offending and offended, but by in- 
od apy of a Prieſt; a thing ut- 
terly beſides all Reaſon and common 
Senſe, that you ſhould open your 
private Imperfections to one whom 
they concern not (for it is granted, 
that all Parties concerned in an Of- 
fence, muſt have reaſon at the hands 
of the Offender) and who can no 
ways help you: for he that is con- 
ſcientious of his Sin (and without 
trouble of Conſcience I think none 
would ever repair to his Confeſſor) 
knows very well, that there is no 
Sin fo great, but upon 8 

on 


where tells you, * That 
he that is ſtricken by a Scor- 
pion, if he go immediately and whiſper 


bimſelf 3 eaſe 
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God both can and will pardon it; 


and none ſo ſmall, but Pardon for it 
muſt be ſought, or elſe he hath been 


ill catechized. And more than this 
what can any Prieſt tell 


? * Plin. Nate. 
him? Your Plizy ſome- Hiſt. l. 29. 


c. 10. 


it into the ear of an {ball 2 
4. That Sin 
is a Scorpion, and bites deadly, L 
have always believed; but that to 
cure the Bite of it, it was a fove- 
reign Remedy to whiſper it into the 
ear of an l I a Prieſt, I do as 
well believe as I do that of Pliny. 
The Patrons of this Fancy, for de- 
fect of Reaſon and common Con- 


gruity, are fain to betake themſelves 
to Scripture; and the miſchief is, 


there is no direct Text for it, and : 


therefore they are conſtrained to- 
help themſelves with a mere conjec- 


tural Conſequence : for ſince it is 


raken for certain, that there is a 
Power to remit and to recain Sins, 


how | 
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how ſhall they, who have this 
power given them, know how fit it 
is to remit or to retain a Sin, except 
they know the Sin; and know it 
they cannot, but by Confeſſion ? 

For anſwer to this, OO 


1ſt, WE have found and proved; 
that the words of Scripture muſt re- 
ceive ſuch a Senſe, as from whence 
no ſuch Conſequence can be inferred; 


29h, We have endeavoured to 
prove, That the Diſpenſation or Ap- 
plication of the Keys of the King- 
dom of Heaven (being nothing elle 
but the Duty of ſaving of Souls) is 
a Duty, which, pro occaſione: oblata, 
lies upon every Chriſtian ; which if 
it be true (as in good faith I think 
it) and the Clergy perceive it, I 
think they would never go about to 
urge that Text, altho we ſhould yield 
it them in their- own meaning. For 
they muſt needs ſee that it follows, 
that you may as well make your 
Muleteer (if you have one) your 

Con-. 


. 


erer 
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Confeſſor, as your Pariſh-Prieſt: 


Tell me in good carneſt, if you can, 


out of what good intent can this 
Deſire to know another Man's Sin, 


which concerns you not, proceed? 


Is it to teach him that it is a Sin? 
He knew that, or elſe he had never 
repaired to you to confeſs it. Is it 
to tell him that he is to repent, to 
reſtore, to pray, to give Alms? G 
All. this he knew, or elſe he hath 


had his breeding under an evil Cler- 


oy. Vea, but how ſhall the Phyſi- 
cian cure the Diſeaſe, if he know it 


not? Suppoſe all Diſeaſes had one 


Remedy (as all ſpiritual Diſeaſes 
have) and what matters it, if the 


Patient be ſick, to know whether it 


be an Ague, or the Meazles, or the 
Pleuriſy, ſince one Potion cures 
them all? Vea, but if you know not 
the Particulars, how ſhall he judg 


of the Quantity of the Doſes ? for 
the fame Diſeaſe, upon ſundry Cir- 


cumſtances, may require majus or 
minus in the Phyſick, This is the 
pooreſt Scruple of a thouſand; for 

7 in 
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in the Regiment of Patients ſpiri- 
tually ſick, there can be but one 
Miſtake, that is, if you give too lit- 
tle. Be ſure you give enough, and 
teach your Patients to think no Sin 


[ do be little (which in Men ſpiritually 


ſick is Error ſaluberrimus) and you 
can never err: For natural Phyſick 
is only Phyſick, but ſpiritual. Phy- 
ſick is both Phyſick and Diet, and 
may be rey adminiſtred 
both to the Sick and the Sound; Re- 
pentance perchance ny excepted, 
of which, upon occaſion, aſſure 
your ſelf you can hardly take too 
much. What reaſon now can you 
give me, why you ſhould: deſire to 
dive into any Man's Breaſt, & ſcire 
ſecreta Domus? except it be that 
which follows in the next words, 12 
az timeri, as I muſt confels I ſuſpect: 
it is. The truth is, ſome miſtaken 
Cuſtoms of the antient Church, the 
Craft and Power of the Clergy, the- 
Simplicity and Ignorance ' of the 
Laity, theſe begat the Tragelaphus, 
of which we now ſpeak, Ir may be 
1 you. 
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you take the Practice of the antient 
Church, and the Point of Excom- 
munication, to make ſomewhat for 
you: when thoſe Cards ſhall come 
to be played (tho that of Church- 
_ Cuſtom is not greatly material, 
which way ſoever it looks) I be- 
lieve you will not find the Game 
you look for. Indeed I was once 
minded to have conſidered ſome. 
thing of that; but I think you look 
for a Letter, not for a Book, and I 
perceive my ſelf already to have 
gone beyond the compaſs of a Let- 
ter. Another Parley therefore, if 
you pleaſe, ſhall put an end to thoſe 
and other Scruples, if any do ariſe: 
And for the preſent give, I pray you, 
a little reſpite unto 55 


From my Study, 
this 8th Day 


of Mar. 1637. 


J. H. 
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Concerning 


Schiſ and Schiſmaticks 4 


Wherein is briefly diſcover d the 
Original Cauſes of all Schiſm. 
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ATRACT concerning 
Schiſm, Sc. 


| = 3: ERES 7: and Schiſm, as 
Se D they are in common uſe, 
are two Theological 
5 Mops, Or Scarecrows, 
0 which they, who uphold 
a Party in Religion, uſe to fright a- 
way boch, as making Inquiry into 
it, are ready to relinquiſh and op- 
pole it, if it appear either erroneous 
or ſuſpicious. For as Plutarch re- 
ports of a Painter, who having un- 
skilfully painted a Cock, chaſed a- 

way all Cocks and Hens, that ſo 
the Imperfection of his Art might 
not appear by compariſon with Na- 
: ture; 
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ture; ſo Men willing for ends to ad- 


mit of no Fancy but their own, en- 
deavour to hinder an Inquiry into 


it by way of compariſon of ſome- 


what with it, peradycnture truer, 


that ſo the Deformity of their own 


might not appear. But howſoever 


in the common Manage, Hereſy and 
Schiſm are but ridiculous Terms, yet 
the things in themſelves are of very 
_ conſiderable moment; the one of. 


fending againſt Truth, the other a- 


gainſt Charity; and therefore both 


deadly, where they are not by Im- 


putation, but in Deed. 


I x is then a matter of no ſmall 
importance truly to deſcry the Na- 
ture of them, that ſo they may fear 
who are guilty of them, and they, 
on the contrary, ſtrengthen - them- 


ſelves, who thro the Iniquity of 


Men and Times are injuriouſly char- 


ged with them. 


Scrursm (for of Hereſy we ſhall 
not now treat, except it be by Ac- 
| cident, 


= 
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cident, and that by occaſion of a ge- 
neral Miſtake, ſpread throughout all 

the Writings of the Antients, in 
which their Mames are familiarly 
confounded ;) Schiſm, I ſay, upon 
the very ſound of the word, imports 
Diviſion ; Diviſion is not, but where 

Communion is, or ought to be, Now 
Communion is the Strength and 
Ground of all Society, whether Sa- 
cred or Civil: whoſoever therefore 
they be that offend againſt this com- 

mon Society and Friendlineſs of 

Men, and cauſe Separation and 

Breach among them; if it be in civil 
occaſions, are guilty of Sedition 
or Rebellion; if it be by occaſion 
of Eccleſiaſtical Difference, they are 
ur guilty of Schiſmz. So that Schiſm is 

„ an Eccleſiaſtical Sedition, as Sedition 
is a Lay Schiſm. Vet the great Be- 

f MW nefit of Communion notwirhſtand- 

r- © ing, in regard of divers Diſtempers 

Men are ſubject to, Diſſenſion and 
Diſunion are often neceſlary : for 

ill UW when either falſe or uncertain Con- 

c- dluſions are obtruded for Truth, and 

19 1 Acts 
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Acts either unlawful, or miniſtring 
juſt ſcruple, are required of us to be 
performed: in theſe caſes Conſent 
were Conſpiracy, and open Contel- 
tation is not Faction or Schiſm, but 
due Chriſtian Animoſity. | 


Fox the further opening there- 
fore of the nature of Schiſm, ſome- 
thing muſt be added by way of Dif- 

ference, to diſtinguiſh it from necel- 
ſary Separation; and that is, that 
the Cauſes, upon which Diviſion is 
attempted, proceed not from Paſſion 
or Diſtemper, or from Ambition or 

Avarice, or ſuch other Ends as hu- 
man Folly is apt to purſue ; but from 

well weighed and neceſſary Reaſons, 

and that, when all other means hay- 
ing been trycd, nothing will ſerve to 
faye us from Guilt of Conſcience, 
but open Scparation. So that Schiſm, 
if we would define it, is nothing 
elſe but an unneceſſary Separation 
of Chriſtians from that part of the 
viſible Church, of which they were 
once Members. Now as in Muti- 

| | nies 
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nies and Civil Diſſenſions there are 
two Attendants in ordinary belong- 
ing unto them; one the Choice of 


one Elector or Guide in place of the 


General or ordinary Governor, to 
rule and guide; the other the a 


pointing of ſome publick Place or 
Rendezvous, where publick Meet- 
ings muſt be celebrated: So in 


Church-Diſſenſions and Quarrels, 
two Appurtenances there are which 


ſerve to make a Schiſm compleat. 


1/, Tu E Choice of a Biſhop, in 


oppoſition to the former; (a thing vo. 


ry frequent amongſt the Antients, and 


Which many times was both the 


Cauſe and Effect of Schiſm.) 


29, Tux erecting of a new 
Church and Oratory, for the divi- 
ding Party to meet in publickly; for 
till this be done, the Schiſz» is but 
yet inthe Womb. 


IN that late famous Controverſy 
in Holland, De Prædeſtinatione & 
Aa xiliis, 
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Auxiliis, as long as the diſagreeing 


Parties went no further than Dit- 
putes and Pen-Combats, the Schiſm 


was all that while unhatched : but as 


ſoon as one Party {wept an old Cloy- 
| ſer, and by a pretty Art ſuddenly 
made it a Church, by putting a new 
Pulpit in it, for the ſeparating Party 
there to meet; now what before 
was a Controverſy, became a formal 
Schiſm. To know no more than 
this, if you take it to be true, had 
been enough to direct how you are 
to judg, and what to think of Schiſin 
and Schiſmaticks ; yet becauſe in the 
Antients (by whom many Men are 
more affrighted than hurt) much is 
laid, and many fearful Dooms are 
pronounced in this Caſe ; will we 
deſcend a little to conſider of Schiſims, 
as it were by way of Story, and 
that partly further to open that 
which we have ſaid in general, by 
inſtancing in Particulars; and partly 
to diſabuſe thoſe, who reverencing 
Antiquity more than needs, have 
ſuffered themſelves to be ſcared with 
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imputation of Schiſm, above due 
meaſure: for what the Antients ſpake 
by way of Cenſure of Schiſm in ge- 
neral, is moſt true; for they ſaw 
(and it is no great matter to ſee ſo 
much) that unadviſedly, and upon 
fancy, to break the Knot of Union 
betwixt Man and Man (eſpecially 
amongſt Chriſtians, upon whom, a- 
bove all other kind of Men, the Tie 
of Love and Communion doth moſt 


eſpecially reſt) was a Crime hardly 


pardonable; and that nothing ab- 
2 a Man from the Guilt of it, 
but true and unpretended Conſci- 


ence: yet when they came to pro- 


nounce of Schiſms in particular 


(whether it were becauſe of their 


own Intereſts, or that they ſaw not 


the Truth, or for what other Cauſe 
| God only doth know) their Judg- 


ments many times (to ſpeak molt 
gently) are juſtly to be ſuſpected. 


Which that you may ſee, we will 


range all Schiſm into two ranks. 


H - (0) For 
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which only one Party is the Schiſma- 
tic: for where Cauſe of Schiſm is 


neceſſary, there not he that ſepa- 


rates, but he that occaſions the Se- 
paration, is the Schiſmatick, 


(2.) TuERE isa Schiſen, in which | 
both parts are the Schiſmaticks : for 


where rhe occaſion of Separation is 
unneceſſary, neither fide can be ex- 
cuſed from the Guilt of Schiſim. 


Bu x you will ask, who ſhall be 
the Judg what is neceſſary? Indeed 


that is a Queſtion which hath been 
often made, but I think ſcarcely e- 
ver truly anſwered : not becauſe it 
is a Point of great Depth or Diffi. 


culty truly to aſſoil it, but becauſe 
the true Solution carries Fire in the 
Tail of it; for it bringeth with it a 


piece of Doctrine which is ſeldom 
pleaſing to Superiours. To you for 
the preſent this ſhall ſuffice : If fo 
be you be Animo defacato, if you 


have 


(10 Fos there is a Schiſm, ww. 
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have cleared your ſelf from Froth 


and Grounds ; if neither Sloth, nor 
Fears, nor Ambition, nor any tempt- 
ing Spirits of that nature abuſe you, 


(for thele, and ſuch as theſe, are the 


true Impediments, why both that 


and-other Queſtions of the like dan- 
ger are not truly anſwered) if all 


this be, and yet you lee not how to 
frame your Reſolution, and ſettle 


your ſelf for that Doubt; I will fay 
no more of you than was ſaid of 


Papi as, St. John's own Scholar, you 


are amp wigs Ty ww, your Abilities 


are not ſo good as I preſumed. 


Bu r to go on with what I in- 


tended, and from which that inter- 


loping Queſtion diverted me: That 
you may the better judg of the, na- 


ture of Schiſms by their Occaſions, 
you ſhall find that all Schiſims have 


crept into the Church by one of theſe 
three ways; either upon matter of 


Fact, or matter of Opinion, or point 


of Ambition, For the Firſt; I call 


that matter of Fact, when ſome⸗ 


H 2 thing 
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? r Ko required to be done by 
us, whic | 

ly ſuſpe& to be unlawful. So the 


we either know or ſtrong- 


firſt notable Schiſm, of which we 


read in the Church, contained in it 
matter of Fact: for it being upon 
Error taken for neceſſary, that an 
Eaſter muſt be kept; and * worſe 
than Error, if I may ſo ſpeak (for 
it was no leſs than a point of Ju- 
daiſm forced upon the Church) up- 
on worſe than Error, I ſay, ought 
further neceſſary, that the ground 


for the time of our keeping that 


Feaſt, muſt be the Rule left by Mo- 


ſes to the Jews ; there aroſe a ſtout 
Queſtion, Whether we were to ce- 
lebrate with the Jews on the four- 


teenth Moon, or the Sunday fol- 


ou ? This Matter, tho moſt un- 
neceſſary, moſt vain, yet cauſed as 
great a Combuſtion as ever was in 


the Church ; the Weſt ſeparating and 


refuſing Communion with the Eaſ 
for many years together, In this 


fantaſtical Hurry, I cannot ſee but 
all the World were Schiſmaticks ; 
ä 
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neither can any thing excuſe. them. 
from that Imputation, excepting on- 
ly this, that we charitably ſuppoſe 
that all Parties out of Conſcience did 
what they did. A thing which be- 
fel them thro the Ignorance of their 


Guides (for I will not ſay their Ma- 


lice) and that thro the juſt Judg- 
ment of God, becauſe thro Sloth 
and blind Obedience Men examined: 


not the things which they were 


taught, but, like Beaſts of Burden, 
patiently couched. down, and indif- 
ferently underwent whatſoever their 
auperiours laid upon them. By the 
way, by this you may plainly ſee 
che danger of our Appeal to Anti- 
quity, for Reſolution in controvert- 
ed Points of Faith, and how ſmall 
Relief we are to expect from thence : 
For if the Diſcretion of the chiefeſt 
Guides and Directors of the Church, 
did in a Point ſo trivial, ſo inconſi- 
derable, ſo mainly fail them, as not 
to ſee the Truth in a Subject, where- 
in it is the greateſt marvel how they 
could avoid the ſight of it; can we 

3 1 without 
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without imputation of extreme Groſ- 
neſs and Folly, think fo 2 | 
8 


Perſons competent Judges of the 
Queſtions now on foot betwixt the 
Churches? Pardon me, I know not 
what Temptation drew that Note 
from me. e 


THE next Schiſm, which had in 


it matter of Fact, is that of the Do- 
natiſt; who was perſuaded (at leaſt 
o he pretended) that it was unlaw- 
ful to converſe or communicate in 
holy Duties with Men ſtained with 
any notorious Sin: (For howſoever 
Auſtin and others do ſpecify only 
the Thuriffcati & Traditores, and Li- 
bellatici, and the like, as if he fe- 

parated only from thoſe whom he 
found to be ſuch; yet by neceſſary 
proportion, he mult refer to all no- 
torious Sinners.) Upon this he 
taught, that in all Places where 
Good and Bad were mixed together, 
there could be no Church, by reaſon 
of Pollution, evaporating as it were 
from Sinners, which blaſted righ- 
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teous Perſons who converſed with 
them, and made all unclean. On 

this ground ſeparating himſelf from 
all whom he lift to ſuſpect, he gave 


out that the Church was no where 


to be found but in him and his Aſſo- 


ciates, as being the only Men among 
whom wicked Perſons found no 


ſhelter ; and by conſequence the on- 
ly clean and unpolluted Company, 


and therefore the only Church, A- 
gainſt this St. Auguſtine laid down 


this Concluſion, Unitatem Eccleſie 
per totum Orbem diſperſe propter non- 


pullorum peccata non eſſe deſerendam : 


which is indeed the whole” Sum of 


that Father's Diſputation againſt the 


Donatiſt. Now in one part of this 


Controverly berwixt St. Auguſtine 


and the Donatiſt, there is one thing 
very remarkable: The Truth was 
there, where it was by mere chance, 


and might have been on either ſide, 


any Reaſons brought by either Par- 


ty notwithſtanding; for tho it were 


de facto falſe, that pars Donati, ſnut 


up in Africk, was the only Ortho- 
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dox Party, yet it might have been 


true, notwithſtanding any thing St. 
Auſtin brings to confute it: and on 
the contrary, tho it were de facto 
true, that the part of Chriſtians diſ- 
perſed over the Earth were Ortho- 
el; yet it might have been falſe, 
notwith 

brings to confirm it. For where, 


or amongſt whom, or amongſt how 


many the Church ſhall be, or is, is 
a thing indifferent: it may be in a- 
ny Number, more or leſs; it may be 


in any Place, Country, or Nation; it 


may be in all, and (for ought I know) 
it may be in none, without any preju- 
dice to the Definition of the Church, 
or the Truth of the Goſpel. North or 
South, Many or Few, diſpers'd in many 
places, or confin'd to one; none of 
theſe either prove or diſprove aChurch. 


No w this Schiſm, and likewiſe 
the former, to a wiſe Man that well 
underſtands the matter in Contro- 
verſy, may afford perchance matter 
of Pity, to ſee Men ſo ſtrangely diſ- 
=, E's tracted 


ſtanding any thing St. Auſtin 
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tracted upon Fancy; but of doubt 


or trouble what to do, it can yield 
none. For tho in this Schiſin the 
Donatiſt be the Schiſmatick, and in 


the former both Parties be equally 


engag' d in the Schiſm ; yet you may 
ſafely upon your Occaſtons commu- 
nicate with either, ſo be you flat- 


ter neither in their Schiſm For why 
might it not be lawful to go to 


Church with the Donatiſt, or to ce- 
lebrate Eaſter with the Quartodeci- 
man, if occaſion ſo require? Since 


neither Nature, nor Religion, nor 


Reaſon doth ſuggeſt any thing to the 
contrary : for in all Publick Meet- 
ings pretending Holineſs, ſo there be 
nothing done, but what true Deyo- 
tion and Piety brook, why may not 
T be preſent in them, and uſe Com- 


| munication with them? Nay what 


if thoſe, ro whoſe Care the Execu- 


tion of the publick Service is com- 


mitted, do fomething either unſeem- 
ly or ſuſpicious, or peradventure un- 
lawful ? What if the Garments they 
wear be cenſur d as, nay indeed be, 
70 H 5 n 
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ſuperſtitious ? What if the Geſture 
of Adoration be us'd at the Altar, 


as now we have learned to ſpeak ? 
What if the Homiliſt, or Preacher, 
deliver any Doctrine, of the Truth 


of which we are not well perſuaded 


(a thing which very often falls out) 
yet for all this we may not NY 


except we be conſtrain'd perſonally 


to bear a part in them our ſelves. 
The Prieſts under Eli had ſo ill de- 
mean'd themſelves about the daily 
Sacrifice, that the Scriptures tell us, 


they made it to ſtink; yet the Peo- 


= 


25 refus'd not to come to the Ta- 


ernacle, nor to bring their Sacrifice 
to the Prieſt, For in theſe Schiſms, 


which concern Fact, nothing can be a 


Juſt Cauſe of Refuſal of Communion, 


but only to require the Execution 
of ſome unlawful or ſuſpected: Act: 


for not only in Reaſon, but in Re- 


ligion too, that Maxim admits. of 
no Releaſe; Cautifimi cujuſq; Præcep- 


tum quod dubitas, ne feceris, Long 


it was e'er the Church fell upon 
Schiſim upon this Occaſion, tho of 


- late 
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late it hath had very many; for un- 
til the ſecond Council of Nice (in 
which conciliable Superſtition. and; 
1 did conſpire) J ſay, until. 
that Rout did ſet up Image- wor- 
ſhip, there was not any remarkable 
Schiſm, upon juſt occaſion of Fact: 
all the reſt of Schiſms of that kind 
were but Wantonneſs, this was truly 
ſerious. In this the Schiſmatical Par- 
ty was the Synod it ſelf, and ſuch 
as conſpir d with it. For concern- 
ing the uſe of Images in Sacris, firſt, 
it is acknowleg'd by all, That it 
I is not a thing neceſlary : ſecondly, 
- | ir is by moſt ſuſpected: thirdly, it 
| is by many held utterly unlawful. 
Can then the enjoining of the Prac 
tice of ſuch a thing be ought elle but 1 
Abuſe? Or can the Refuſal of Com- 
munion here, be thought any other 
thing than Duty? Here, or upon: | 
the like Occaſion, to ſepatate, may 
peradventure bring perſonal Trouble 
and Danger (againſt which it con- 
cerns every honeſt Man to have Pec- 
tus bene preparatum,) further harm it: 
| | Cannot. 
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cannot do. So that in theſe Cafes, 
you cannot be to ſeek what to think, 


or what you have to do. 


| Cows we then to conſider a lit- 
tle of the ſecond fort of Schiſm, ari- 
ſing upon occaſion of Variety of O- 


pinion. It hath been the common 
Diſeaſe of Chriſtians from the be- 
ginning, not to content themſelves 
with that Meaſure of Faith, which 
God and the Scriptures have expreſly 


afforded us; but out of a vain De- 
ſire to know more than is reveal'd, 
they have attempted to diſcuſs 


things, of which we can have no 


Light, neither from Reaſon nor Re- 
velation : neither have they reſted 
here, but upon 8 of Church- 
Authority, which is none, or Tra- 


dition, which for the moſt part is 
but Figment ; they have perempto- 


rily concluded, and confidently im- 
poſed upon others, a Neceſſity of 
entertaining Concluſions of that na- 
ture: and to ſtrengthen themſelves, 


haye broken out into Diviſions and 


Factions, 
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| Factions, oppoſing Man to Man, Sy- 

| nod to Synod, till the Peace of the 
Church vyaniſh'd, without all poſſi- 
bility of Recall. Hence aroſe thoſe 


- | antient and many eee a- 
mongſt Chriſtians occaſion'd by 4. 
rianiſm, Eutychianiſm, Neſtorianiſm, 


| Photinianiſm, Sabellianiſm, and many 
, more both antient, and in our time ; 
all which indeed are but Names of 
| Schiſm, howſoever in the common 
Language of the Fathers, they were 
|  calPd Hereſies. For Hereſy is an Act 
of the Will, not of Reaſon; and is 
indeed a Lye, not a Miſtake : elſe 
bow could that known Speech of 
Auſtin go for true; Errare poſſum, 
Hereticus eſſe nolo? Indeed, Mani- 
cheiſm, Valentinianiſm, Marcioniſin, 
Mahometaniſm, are truly and pro- 
perly Htreſies; for we know that the 
Authors of them received them not, 
but minted them themſelves, and ſo 
knew that which they taught to be 
a Lye. But can any Man avouch 
that Arius and Neſtorius, and others 
that taught erroneouſly ace 
. the 
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the Trinity, or the Perſon of our 
Saviour, did maliciouſly invent what 
they taught, and not rather fall up- 
on it by Error and Miſtake ? Till 
that be done, and that upon. good 


Evidence, we will think no worſe 
of all Parties than needs we mult, 
and take theſe Rents in. the Church 


to be at the worſt but Schiſims upon 
matter of Opinion. In which caſe 
what we are to do, is not a Point of 
any great Depth of Underſtanding to 


diſcover, ſo be Diſtemper and Partia- 
lity do not intervene. I do not yet 
ſee, that Opinionum Variet as, & Opi- 


nantium Unitas, are 'Aovca]a; or that 


Men of different Opinions in Chriſ- 
tian Religion, may not hold Com- 
munion ½ Sacris, and both go to 
one Church. Why may I not go, 
if occaſion require, to an Arian 
Church, ſo there be no Arianiſm ex- 
preſs'd in their Liturgy ? And were 


Liturgies and publick Forms of Ser- 
vice fo fram'd, as that they admit- 
ted not of particular and private 
Fancies, but contain'd only fuch 


things, 
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things, as in which all Chriſtians do 
agree, Schiſms on Opinion were ut- 

terly vaniſh'd, For conſider of all 
the Liturgies that are or ever have 
been, and remove from them what- 
ſoever is ſcandalous to any Party, _ 
and leave nothing but what all agree *# 
on; and the Event ſhall be, that the 
publick Service and Honour of God 
Hall no ways ſuffer : whereas to. 
load our publick Forms with: the pri-. 

vate Fancies upon which we differ, is. 
the moſt ſovereign way to perpetuate. 
Schiſm unto the World's end, Pray- 
er, Confeſſion, Thankſgiving, Read- 
ing of Scriptures, Expoſition of 
Scripture, Adminiſtration of Sacra- 
ments in the plaineſt and ſimpleſt 
manner, were Matter enough to fur- 
niſni out a ſufficient Liturgy, tho no- 
thing either of private Opinion, or 
of Church- Pomp, of Garments, of 
preſcrib'd Geſtures, of Imagery, of 
Muſick, of Matter concerning the 

Dead, of many Superfluities, which: 

creep into the Churches under the 
name of Order and Decency, did 

„ interpoſe 
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interpoſe it ſelf For to charge 
Churches and Liturgies with things 


unneceſſary, was the firſt beginning 


of all Superſtition ; and when Scru- 
ples of Conſcience began to be 


made or pretended, then Sch!{ms be- 
gan to break in. If the ſpiritual 


Guides and Fathers of the Church 


would be a little ſparing of incum- 


bring Churches with Superfluities, 
and not over. rigid, either in reviving 
obſolete Cuſtoms, or impoſing new, 
there were far leſs danger of Schiſm 
or Superſtition; and all the Inconve- 
nience were likely to enſue, would 
be but this, they ſhould in ſo doing 
yield a little to the Imbecillities of 
Inferiors, a thing which St, Paul 


would never have refuſed to do. 


Mean while, whereſoever falſe or 
ſuſpected Opinions are made a piece 
of the Church-Liturgy, he that ſe- 
parates is not the Schijmatick; for 
it is alike unlawful to make profeſ- 
ſion of known or ſuſpected Falth 

as to put in practice unlawful or ſuſ- 


oods, 
pected Actions. 


TAB 
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TRE third thing I noted for 
Matter of Schiſm was Ambition: I 
mean Epiſcopal Ambition : ſhewing it 
ſelf eſpecially in two Heads; one 
concerning Plurality of Biſhops in the 
ſame See; another the Superiority 
of Bithops in divers Sees. Ariſtotle 
tells us, That Neceſſity cauſeth but 
{mall Faults, but Avarice aud Ambi- 
tion were the Mothers of great 
Crimes. Epriſcopsl 4nbition hath 
made this true ; for no Occaſion hath 
produc'd more frequent, more con- 
tinuing, more ſanguinary Schiſms, 
than this hath done, The Sees of 
Alexandria, of Conſtantinople, of 
Antioch, and above all of Rome, do 
abundantly ſhew thus much ; and our 
Eccleſiaſtical Stories witneſs no lels, 
of which the greateſt Part conſiſts in 
the factionating and tumultuating 
of great and potent Biſhops. Socra- 
tes apologizing for himſelf, that pro- 
feſſing to write an Eccleſiaſtical Sto- 
ry, he did oftentimes interlace the 
Actions of ſecular Princes and 9 
civ 


186 A Traf concerning 12225 
civil Buſineſſes, tells us that he did 
thus to refreſh his Readers, who 


otherwiſe were in danger to be cloy'd 
by reading ſo much of the Acts of 


unquiet and unruly Biſhops, i 5s 
nd} diner invpevory, IN which as a 
Man might ſay, they made Butter 
and Cheeſe one of another; for Tugwer 
(that I may ſhew you a caſt out 


of my old Office, and open you a 


Myſtery in Grammar) properly ſig- 
nifieth to make Butter and Cheeſe: 
now becauſe theſe are not made 


without much Agitation of the 


Milk, hence TUgivan, by a borrow'd 
and tranſlated Signification, ſignifies 
to do things with much Agitation 
and Tum. ET 


Bur that I may a little conſider 
of the two Heads, which I but now 


ſpecified ; the firſt I mention'd was 


the Plurality of Biſhops in one See. 
For the general Practice of the 
Church from the beginning, at leaſt 
ſince the Original of Epiſcopacy, 


as now it is, was never to admit at 


Once 
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once more than one Biſhop in one 
See: and ſo far in this Point have 
they been careful to preſerve Unity, 


that they would not ſuffer a Bi- 


ſhop in his See to have two Cathe- 
dral Churches : which thing lately 


brought us a Book out of France, 
de Monogamia Epiſcoporum, written 
by occaſion of the Biſhop of Lan- 
gres, who, I know not upon what 
Fancy, could not be content with 


one Cathedral-Church in his Diocels, 
but would needs have two; which 
to the Author of that Work ſeems 
to be a kind of ſpiritual Polyga- 


my. It fell out amongſt the An- 


tients very often; ſometimes upon 
occaſion of Difference in Opinion, 
ſometimes becauſe of Difference a- 


mongſt thoſe who were intereſted in 


the Choice of Biſhops, that two Bi- 


ſhops and ſometimes more were 


ſet up; and all Parties ſtriving to 
maintain their own Biſhop, made 
_ themſelves ſeveral Churches, ſeveral 


Congregations, each refuſing to par. 


ticipate with others, and many times 


Pro- 
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proceeding to mutual Excommunica- 
tion. This is that which Cypriar 
calls Erigere Altare contra Altare : to 
this doth he impute the Original of 


all Church-diſorders: and if you 


read him, you would think he 
thought no other Church-Tumult 


to be a Schiſm but this. This per- 


chance might plead ſome Excule ; 


for tho in regard of Religion it ſelf, 


it matters not whether there be one 


or more Biſhops in the ſame Dioceſs, 


and ſometimes two are known to have 
ſat at once, (for Epiphanius reckoning 
up the Biſhops of Rome, makes Pe- 
ter and Paul the firſt; and St. Auſtin 


acknowledgeth, that for a time he 


far Fellow-Biſhop with his Predeceſ- 
ſor, tho he excuſeth it, that he did 
ſo by being ignorant that the contra- 


ry had been decreed by the Council 


of Nice) yet it being a thing very 


convenient for the Peace of the 


Church to have it ſo; neither doth 
it any way ſavour of Vice or Miſde- 


meanour; their Puniſhment ſleeps 


not, 


1 
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not, who unneceſſarily and wanton- 
ly go about to infringe it. 


Bu r that other Head of Epiſco- 
pal Ambition, concerning Supremacy 
of Biſhops in divers Sees, one claim- 
ing Superiority over another, as it 

hath been, from time to time, a 
great Treſpaſſer againſt the Church's 
Peace, ſo it is now the final Ruin 
of it; the Eaſt and the Meſt, thro 
the Fury of the two prime Biſhops, 
being irremediably ſeparated without 
all hope of Reconcilement, And 
beſides all this Miſchief, it is founded 
in a Vice contrary to all Chriſtian 
Humility, without which no Man 
ſhall ſee his Saviour: for they do 
bur abuſe themſelves and others, that 
would perſuade us, that Biſhops, by 
Chriſt's Inſtitution, have any Supe- 
_ riority over other Men, further than 
of Reverence; or that any Biſhop 

is ſuperior to another, further than 
poſitive Order agreed upon amongſt 
_ Chriſtians, hath preſcrib'd. For we 
have believed him that hath me. ah 


= 
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That in Jeſus Chriſt there is neither 
high nor low; and that in giving Ho- 
nour, every Man ſhould be ready to 
prefer another before himſelf : which 
Saying cut off all Claim moſt cer- 
tainly to Superiority, by Title of 


Chriſtianity ; except Men can think 


that theſe things were ſpoken only 
to poor and private Men. Nature 
and Religion agree in this, that nei- 
ther of them hath a hand in this 
Heraldry of ſecundum ſub & ſupra ; 
all this comes from Compoſition and 
Agreement of Men among them- 
ſelves. Wherefore this Abuſe of 
_ Chriſtianity, to make it Lacquey to 
Ambition, is a Vice for which I have 
no extraordinary Name of Ignomi- 
ny, and an ordinary I will not give 


ir, leſt you ſhould rake fo tranſcen- 


dent a Vice to be but trivial. 


Now concerning Schiſims ariſing 
upon theſe Heads, you cannot be for 
Behaviour much to ſeek; for you 
may ſafely communicate with all 

Parties, as occaſion ſhall cali you; 

an 


Schiſm and Schiſmaticks. 191 
and the Schiſmaticks here are all thoſe 

- | who are Heads of the Faction, toge- 

> | ther with all thoſe who foment it: 
for private and indifferent Perſons, 
they may be Spectators of theſe _ 
Contentions as ſecurely in regard of 
any Peril of Conſcience (for of 
danger in Purſe or Perſon, I keep no 
account) as at a Cock-fight, Where 
- | Serpents fight, who cares who hath 
5 | the better? the beſt With is, that 
both may periſh in the Fight. 
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Now for Conventicles, of the Na- 
f | ture of which you deſire to be infor- 
) med; thus much in general. It evi- 
> | dently appears, that all Meetings 
upon unneceſſary Occafions of Se- 
- paration are to be ſo ſtiled ; ſo that 
-in this ſenſe, a Conventicle is no- 

thing elſe but a Congregation of 

Schiſmaticks : yet Time hath taken 


leave ſometimes to fix this Name 
upon good and honeſt Meetings, and 
1 that perchance not altogether with- 
| out good Reaſon ; for with publick 
Religious Mectings thus it fares : 
] | Firſt, 


192 A Tract concerning 
Firſt, it hath been at all times con- 
feſſed neceſſary, that God requires 
not only inward and private Devo- 


tion, when Men either in their 
Hearts and Cloſets, or within their 


private Walls, pray, praiſe, confeſs 
and acknowledg; but he further re- 


quires all thoſe things to be done in 
Publick, 1 and Shoals of 


Men: and from hence have pro- 
ceeded publick Temples, Altars, 
Forms of Service, appointed Times, 
and the like, which are required for 
open Aſſemblies. Vet while Men 


were truly pious, all Meetings of 


Men for mutual Help of Piety and 


Devotion, whereſoever and by 
whomſoever celebrated, were per- 
mitted without Exception. | 


Bur when it was eſpy'd that ill- 
affected Perſons abus'd private Meet- 


ings, whether Religious or Civil, to 


evil Ends, Religiouſneſs to groſs Im- 


piety, (as appears in the Eshnict 
Eleuſinia, and Bacchanalia; and 


_ Chriſtian Meetings under the Pagan 


Prin- 
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Princes, when for fear they durſt not 


come together in open view, were 


charged with foul Imputations, as by 
the Report of Chriſtians themſelves. 
plainly appears ; and Civil-Meetings 
many times, under pretence of friend- 
ly and neighbourly Viſits, ſhelter'd 
treaſonable Attempts againſt - Princes 
and Common-weals :) hence both 
Church and State joined, and jointly 


gave order for Forms, Times, Places of 


publick Concourſe, whether for Reli- 
gious or Civil Ends; and all other Meet- 
ings whatſoever, beſides thoſe of which 
both Time and Place were limited, 
they cenſured for Routs and Riots, and 
unlawful Aſſemblies in the State, and 
in the Church for Conventicles. 


80 that it is not lawful, no not 
for Prayer, for Hearing, for Confe- 
rence, for any other Religious Of. 
fice whatſoever, for People to aſ- 
ſemble otherwiſe, than by publick 
Order is allow'd. Neither may we 
complain of this in Times of Incor- 
ruption ; for why ſhould Men denre 
to do that ſuſpiciouſly in private, 
CT. 1 which 
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22 


which warrant may be perfor- 
med in — r fn | Tines of 
manifeſt Corruptions and Perſecu- 
tions, wherein Religious Aſſembling 
is dangerous, private Meetings, 
howſoever beſides oo Order, 
are not only lawful, but they are of 
Neceſſity and Duty; elſe how ſhall 
we excuſe the Meetings of Chriſ- 
tians for publick Service, in time of 
Danger and Perſecutions, and of 
our ſelves in Queen Mary's Days? 

and how will thoſe of the Roman 
Church amongſt us, put off the 
Imputation of Conventicling, who 
are known amongſt us privately 
to aſſemble for Religious Exerciſe, 
againſt all eſtabliſh'd Order, both in 
State and Church? For indeed all 
pious Aſſemblies in Times of Perſecu- 
tion and Corruption, howloever prac- 
tiſed, are indeed, or rather alone the 
lawful Congregations ; and publick 
Aſſemblies, tho according to Form 
of Law, are indeed nothing elſe but 
Riots and Conventicles, if they be 
ſtained with Corruption and Superſti- 
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AR K S and Notes 

Fer know the Church, 4 
are none, except we will 
make true Profeſſion, 
vVvhich is the Form and Eſ- 

ſence of the Church, to be a Mark. 
And as there are none ſo it is not ne- 
ceſſary there ſhould be: For to what 
purpoſe ſhould they ferve? that I 
might go ſeek and find out ſome Com- 
Pany to mark. This is no way ne- 
$ . 3 ceſſary, 


f 


198 Miſcellantes. 
ceſlary, me po things are in the 
Scriptures ſpoken of the Church; 
not that I ſhould run up and down 
the World to find the Perſons of the 
Profeſſors, but that I ſhould make 
my felf of it. This I do by tak- 
ing upon me the Profeſſion of Chrif- 
tianity, and ſubmitting my ſelf to 
the Rules of Belief and Practice 
delivered in the Goſpel; tho, beſides 
my ſelf, I knew no other Profeſſor 


in the World, If this were not the 


Author's end in propoſal of the Ti- 
tle, it is but a mere Vanity. 


The Deſcription of the Church. 
PHE Church, as it imports 2 


_F | viſible Company in Earth, is ; 


nothing elſe but the Company of 
Profeſſors of Chriſtianity, Wheels. 
ever diſperſed in the Earth To de- 
fing it thus by Monarchy, under one 

FF 
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he | viſible Head, is of Novelty crept 
|; up, ſince Men began to change the 

ſpiritual Kingdom of Chriſt to ſecu- 
lar Pride and Tyranny ; and a thing 
never heard of, either in the Scrip- 
tures, or in the Writings of the An- 
tients. Government, whether b 
one or many, or howſoever, if it 
be one of the Church's contingent 
Attributes, it is all; certainly it is 
no neceſſary Property, much leſs 
comes it into the Definition and Es 
fence of it. I mean outward Go- 
vernment; for as for inward Go- 
yernmem, by which Chriſt reigns in 
the Hearts of his Elect, and vindi- 
cates them from ſpiritual Enemies, 1 
have no occaſion to ſpeak, neither 
ſee I any reference to it in all your 
Author's Animadverſions. 5 
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Hu Oviſt b the Head wid the 
Church. 


R O M the World's © de 
T till the laſt hour of it, the 
Church is eſſentially one and the 
ſame, howſoever perchance in Gar- 
ment, and outward Ceremony, it 
admits of Difference. And as it was 
from the beginning of the World, ſo 
Was it Chriſtian; there being no o- 
ther difference betwixt the Fathers 
before Chriſt and us, but this: As 
we believe in Chriſt that is come, ſo 
they believed in Chriſt that was to 
come; Jeſus Chriſt yeſterday, and to 
day, and the ſame for ever. Refe- 
' rence unto Chriſt is the very Eſſence 
of the Church, and there neither is, 
nor ever was any Church but Chriſts; 
and therefore the Church amongſt 


the Jews was properly and truly 
Chriſtian, 


M alone 201 


Chriſtian; guoad rem, as we are. 
Now as tis Church at all times is 


Chriſt's Body, ſo is Chriſt the Head 
of it: For it is as impoſſible for the 


Church, as for the Body to be with- 
out its Head; it is not therefore as 
your Author dreams. Chriſt came 


not to found a new Church, or to 


profeſsa viſible Headſhip of it. That 


Relation to this Church, which we 
expreſs when we call him the Head 
of it, is one and the ſame, from the 
Beginning. to all Eternity; neither 
receives it any Alteration in this re- 
ers becauſe the Perſon, in whom. 


Relation is founded: is ſome- 


times viſible, ſometimes not. *Tis. 


true indeed, the Head of the Church 


ſomętimes became viſible, but this is 


01 contingent and by Concomitan— 
For Chriſt, the ſecond Perſon 
in i the Trinity, becoming Man 'to, 


| redeem this Church, and manifeſt- 


the way of Truth unto it, it ſo fell 


out that the Head of che Church 
became viſible. Of this Viſibility. 
he left no Succeſlor, no Doctrine, 


e e no, 


Church more require a viſible Head, 


202 Miſcellanies, 

Do Uſe, as beinga rg merely acci- 
dental, I ask, Had the Church be: 
fore Chriſt 155 viſible Head? fs It 
had, then was not Chriſt the firſt, 


as here our Teacher tells us. If it 
had none, why then ſhould the 


than it did from the beginning : ? 10 
ſpeak the Truth ar once: All theſe | 
Queſtions concerning the Notes, the 
Vilibility, the Government of the 
Church, if we look upon the Snb- 
ſtance and Nature of the Church, 
they are merely idle and imperti- 
nent; if upon the End why learned 
Mien do handle them, it is wk 
elſe but Faction, 
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F Peter's Mf. inifterial Headſpip 
FVV 


N your Author's Paragraphs con 
1 cerning the viſible Increaſe, or 
Succeſſion of the Church, chere is 
10 Difference betwixt us. As for 

the 
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the: Profs of Peter's Miniſterial 


Heatfhip, . chis firſt concerning his 
being the Rock of the Church, that 
eannet prove it: for Peter was the 


Rock then, when our Saviour ſpake; 
but then could he not be the viſible 
Head, for Ohriſt himſelf was then 
+ving, and by our Teacher's Doc- 
trine, ſupplied that room himſelf. 
Peigr therefore, howſoever, or in 
what ſenſe ſoever he were the Rock, 
yet could he not be the viſible Head, 
except we will grant the Church to 


have had two viſible Heads at once. 


239, TRR Keys of Heaven com- 


mitted to Peter, and Command to - 


_ "feed this Sheep, import no more than 


that common Duty laid upon all the 
Diſciples, To teach all Nations ; for 
this Duty, in ſeveral reſpects, is ex- 
preſſed by ſeveral Metaphors, Teach- 
ing, as it ſignifies the opening of 
the way to Life, ſo it is called by 
the name of Nys; but as it ſignifies 
the ſtrengthning of the Soul of Man 
by the Word, which is the Soul's 

. -.- ---. Wiritual 


204 Miſcellanies. 
ſpititual Food, ſo it is called Feeding, 
Thus much is ſeen; by the Defenders 
of; the Church of Rome, and there- 
fore they fly for Refuge to a: Cir- 
.cumſtance, - It is obſerved, that our 
-Sayiqur delivered this Doctrine to 
Peter alone (as indeed ſometimes he 
did) in this it is ſuppoſed that ſome 
great Myſtery reſts: For why ſhould 
our Saviour thus ſingle out Peter, 
and commend a common Duty to 
him, if there were not ſomething ex- 
traordinary in it, which concerned 
him above the reſt? This they in- 
terpret a Pre- eminence that Peter 
bo bad in his Buſineſs of Teaching, 
Which they ſay is a Primacy and 
Headſhip; inforeing thus much, that 
all the reſt were to depend from him, 
and from him receive what they 
were to preach. For anſwer, Grant 
me there were ſome great Myſtery 
in it, yet whence is it proyed that 
this isſthat Myſtery'? For if our Sa- 
viour did not manifeſt it, then might 
there be a thouſand Cauſes, which 
Man's Conjecture may eaſily miſs. 
i e —— 
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It is great boldneſs, out of Cauſes 
cconcealed, to pick ſo great Conſe- 
Juences, and to found. Matters of 
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| 100 TE Pager for 9 
tion of Peter's Faith, whence it 
came, the Courſe of the Story ſet 
down in the Text doth ſhew : it was 
our Saviour's Previſion of Peter's 
Danger to relapſe, which Danger he 
had certainly run into, had not our 
Saviour extraordinarily prayed for 
Confirmatton of his Faith. And the 
Precept of confirming his Brethren, . 
zs bur that charitable Office which is 
| exatted at every Chriſtian's hand, 
that when himſelf had elcaped ſo 
great a Wreck, to be careful in warn; 
ing and reclaiming others, whom 
common Frailty, drives into the like 
Nai be 
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| ＋ H ESE 33 chat Pe- 
"tor, is firſt; named m"_ the Diſci- 
Hes that he made the firſt, een, 

an 


and che like, are too weak Grounds 


to build the Sovereignty over the 
World upon; and that he ſpake An- 
nius and Sapphira dead, argues ſpiri- 
tual Power, but not temporal. But 
that Peter called the firſt Council in 
the Acts, is a Circumſtance beyond 


the Text; for concerning the calling 


of the Council, there is no wow: 
all that is ſaid, is but this, That the 
Diſciples and Elders met; no Syllable 
of Peter's calling them together. 


 Tnmar Peter was 25 Vears Bi. 
#hop of Rome, is not to be proved 
out of Antiquity, before St. Hierom, 
who ſhuffled it into Exſebiuss Chro- 
-nicle, there being no ſuch thing en. 
tant in his Story; yea, that he was 
Biſhop at all (as now the name of 
Biſhop is taken) may be very queſ- 
tionable: For the Antients, that: rec- 
kon up the Biſhops of Rome until 
their times, as Euſebius, and before 
- him Tertullian, and before them both 
Irenæus, never aceount Peter as Bi- 
op of that See; and 1 5 
te 
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tells us, that Peter and Paul were 
both Bimops of Rome at once: 1 

which it is: plain he took the Title 
of Biſhop in another Senſe than now 
it is uſed; for now, and ſo for a 1 
time upward, two Biſhops can no 
more poſſeſs one See, than two He 
N Sparrows dwell'in one Buſn. St. Pe- 


ter's time was a little too early for 
e to riſe, 


Nee Nes 
oy * 


Aer, to tbe 22 of Rome's 
Practice of S upremacy. 


"0 the firſt, that ſo many "of 
ite Biſhops of Roms were 
Kiatryis, what makes that to the 
purpoſe? Is Martyrdom an "_ 
ment of rhe Supremacy : ** 


TO the ſecond, That yitfor en- 
deavour d to excommunicate the 


Afi iatick Biſhops, is true; but withal 
It 


208 Miſrellanies: 
it is as true, that he was withſtood 
bor his Labour: for the, Biſhops of 
Ae themſelves, did ſharply. reprove 

bim, hub regen valable, the Words 
pl Egſebius; and Irenæus wrote againſt 


To the third, That the firſt four 
Councils were called by the Popes, 
is an open Falſhood; for in the two 
firſt, the Biſhops of Rome are not fo. 
much as mention'd, ſave only as 
Perſons cited. In the two laſt they 
are mention'd only as Petitioners: 
to the Emperor. There are extant 
the Stories of Euſebius, Socrates, Ruf- 
finus, Theodoret, Socome nus, the Acts 
of the Councils themſelves, at leaſt 
ſome of them, the Writings and Epi- 
les of Leo Biſhop of Rome: In all 
theſe there is not one word of the 
Pope, farther than a Supplicant, and 
the whole calling of the Biſhops to- 
gether is attributed to the Emperor :- 
Take for Example but the laſt. of 
them. Leo Biſhop of Rome was de- 
ſirous that ſome things done in a 
Meeting 
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Meeting of Divines at Epheſus, 
ſnould be diſannull'd; for this he be- 
comes a Suiter to Theodoſius, rhe 
Junior, to have a General Council, 
but could never procure it of him. 
After his Death he continues his Suit 
to Marcianus, Succeſſor to Theodoſing, 
who granted his Requeſt: But where- 
as Leo had requeſted the Council 
might be held in rah, the Emperor 
would not hear him; nay which is 
more, the Pope, upon good reaſon, 
had beſought the Emperor to put 
off the Day deſign'd for the holding 
of the Council, but the Emperor 
would not hear him: ſo that Leo 

could do nothing, neither for the 
calling the Council, nor for the Place, 
nor for the Time. And all this ap- 
pres by Leo's own Epiſtles. If the 
Popes could do ſo little well near 
500 Years after Chriſt, how little 
could they do before, when their 
Horns were not yet fo long? 


IT ux Plea of the Proteſtants con- 
cerning the Corruption of the Church 
Felt abuts nocd Tonka + 


ao = " Miſcellies. 
of Rome, which by them is conſt 


- Td fometimes to have been — Jy 
t more prejudicial to Chriſt's Pro- 
mile to his Church, That the Gates of 
Hell ſhall not evail apainſt her, than 
the known Corruption of the Char- 
ches in Aſia in St. Johnis _ or of 
other Churches after. 


17 HE Cloſe of all is a Demon 
tion. A Word unfortunately nfed by 
Four Author, to bewray his Logick.: 
or indeed a Reaſon drawn from hy 
5 oor and empty a Sign, falls m 

ows wide of demon rative 
Firſt it is falſe that all che reſt of Pa- 
triarchal Sees ate extinct. The See of 
Conſtantinople yet ſtands, and ſhews 
her 'Sncceſſion of Biſhops from St. 
Azarew till this day, as well-as the 
Church of Rome can from St. Peter: 
The See of Alexandria yet ſubſiſts, 
and the Biſhop of that Place calls him- 
{elf KptTHv ns Sixufterns, Judge of the 
World, (as my ſelf have ſeen in ſome 
of his Letters) a Title to which he 
th as good Right, as the Biſhop of 


Rome 
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Rome hath to be the World's Sove- 
reign. If any reply they are poor, 
in Miſery, in Perſecution and Afflicſ- 
tion: this can make no Difference, 
ſince with Chriſt there is neither rich 
nor poor, but a new Creature. And 
again, their Caſe now is as good as 
was the Biſhops of Rome, under the 
Ethnick Emperors; for their Lot 
then was no other than thoſe Biſhops 
is now. But grant that it had laſted 
longeſt, what then? ſome of them 
muſt needs have conſiſted longer 
than the other, except we would 
e that they ſhould have fallen 
all together. Peradventure the Rea- 
ſon of her ſo long laſting is no other 
but that which the Cyclops gives Oly. 
ſes in Homer, aVþpd]or H br Ulyſſes 

ſhould be eaten laſt of all, However 

it be, this Vaunt ſeems but like that 
of the wicked Servant in the Goſpel, 
tardat Dominus venire ; and we doubt 
not but a Day of the Lord ſhall over- 
take him who now eats and drinks, 
and revels with the World, and beats 
his Fellow- ſervants. Fe 
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LETTER 


Written by the Ever-memorable 


Mr. Jobn H. ales of Eaton, 


Archbilhop Laud, 


Upon occaſion of his TRA 
concerning Schiſm. 


i ' 
3 


eee, 


May it pleaſe your Grace, 
HERE AS of late an 
abortive Diſcourſe indi- 
ted by me for the uſe of 
a private Friend, hath 
without lawful Paſs, 
wandred abroad; and miſtaking its 
way, is arrived at Jour Grace's hands: 
I have taken the Boldneſs to N 
my ſelf before you, in behalf of it, 
with this either Apology or Excuſe 
indifferently, being reſolv 


vd iu utram- 
vis aleam, to beg either your Appro- 
bation, or your Pardon. For my 
ſelf, I have much maryePd, whence a 
{cribled Paper, dropt from ſo worth- 

leſs and inconſiderable a Hand 


| as 


= 
Re Re AB ——-—- . oe 
, * 
- 
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Fence. But I confels it to 
true, that Bellum inchoant inertes, for- 
tes fintunt +; and a weak Hand .often 
kindles that Fire, which the Con- 


216 A Letten from Mr. Hales 
as mine, ſhould recoyer ſo much 


Strength, as to be able to my 21 
e mo 


courſe of the whole Vicinity can- 


not quenth, If therefore any Fire 
can ariſe out of ſo poor a Spark, 


Ger 1 can hardly conceive) Iam 
ſelf here at hand to pour on 


Water, to o prevent a arther Miſchief. 


A YVIJTO | 
LAGS as $36; 
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WAIT re ER | dre in 7 5 
Schedule,” Which. may feem apt to 


ive 0 fete, ellen either in Phraſe 


and N 1 <p on, or in the 
Con 4 7 and : Bo em les, there 
ate and dalle 725 ue the 
Hirt, Whoſdever hath the misfor- 


tune to read it, mall find in it, for 


e g he familiar, and 
ſubraſtick ; ſomę things more pleaſant 
than needed; ine ch 

and ſatirical. For bee my Apo- 
logy. is but this, That Jour Grace 
. would be . to take in conſide- 


ration, 


E . . ˙ A ax eat 


ing gs more ſour 
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ration, Firſt, What the Liberty of 4 
Letter might entice me to. Second- 
ly, Jam by Genius open and uncaute- 
lous; and therefore ſome Pardon 
might be afforded to harmleſs Free- 
dom, and Gaiety of Spirit, utterly de- 
void of all Diſtemper and Maligni- 
ty. Third), Some part of the Theme 
] was to touch upon, was (or at 
. leaſt ſeem'd to me) of fo ſmall 
and inconſiderable a moment, and 
yet hath rais'd that Noiſe and Tu- 
| mult in the Church, that 1 confeſs 
it drew from me that Indignation 
which is there expreſs'd. When 
Auguſtus the Emperor was ask'd what 
was become of his Ajax; (for he 
made a Tragedy upon the Life and 
Fortunes of that Man) he anſwer'd, 
Incublit in Spong iam. For all theſe 
things which I have above touched 
upon, my Anlwer is, Incumbant in 
Spongiam. And I could heartily wiſh 
(lor in the Caſe I am, I have nothing 
but good Wiſhes to help me) that 
they into whole hands that Paper 
is unluckily fallen, would favour me 
ſo much as to ſponge them out. 
K Now 
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_ | 


Now concerning the Things diſ- 
cuſs'd in the Pamphlet, I humbly 
beg leave, before J come to Particu- 
lars, to ſpeak for my ſelf thus much 
in general. If they be Errors which 
I have here vented (as perchance 
they are) yet my Will hath no part 
in them, and they are but the Iſſues 
of unfortunate laguiry. Galen, that 
great Phyſician, ſpeaks thus of him- 
ſelf, *Ey® d N od Gros woos, &c. 1 
| know not how (lays that worthy Per- 
ſon) even from my Touth up, in a won- 
derful manner, whether by divine In- 
ſpiration, or by Fury and Poſſeſſion, or 
however you may pleaſe to ſtile it, 1 
have much contemn'd the Opinion of 
the Many; but Truth and Knowledg, 
I have above meaſure affected: verily 
perſuading my ſelf, that a fairer, more di. 
wine Fortune could never befal a Man, 
Some Title, ſome Claim I may juſt- 
y lay to the Words of this excel- “ 
lent Perſon ; for the Purſuit of Truth 
bath been my only Care, ever ſince 
I firſt underſtood the Meaning of the 
: ES Cans | | Word. 1 


, ccc ß oos a 


— ; 
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Word. For this, I haye forſaken 
all Hopes, all Friends, all Deſires, 
which might biaſs me, and hinder me 
from driving right at what I aimed. 
For this, Ihave ſpent my Money, my 
Means, my Youth, my Age, and all 
J have; that I might remove from 
my ſelf that Cenſure of Tertullian, 
uo vitio quis quid ignorat? If 
with all this Coſt and Pains, my Pur- 
| chaſe is but Error; I may ſafely ſay, 
to err hath coſt me more, than it has 
many to find the Trath : And Truth 
it ſelf ſhall give me this Teſtimony 
at laſt, that if I have miſſed of her, 
it is not my Fault, but my Mil- 
fortune. 


DT 


Havins begged your Grace's 
Pardon for this a:yavznyia, (perad- 
venture unſeaſonable) I will take 
- | liberty to conſider of the things 
_ themſelves diſcuſs'd in the Pamphlet. 

And firſt, howſoever I have miſcaſt 

ſome Parcels of my Account, yet I 

am moſt certain that the total Sum is 

right; for it amounts to no more 
K 2 than 


JJ Ty > p,. 
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than that Precept of the Apoſtle, 
m—— As far as it is poſſible, have ÞFeace 


with all Men, For this purpoſe, ha- 


ving ſummon'd up ſundry Occaſions 
of Schiſm, and valuing them with 
the beſt Judgment I could; I {till en- 
ded with Advice to all poſſible Ac- 
commodation and Communion, one 
only excepted, Now certainly there 
could be no great Harm in the Pre- 
miſes, where the Concluſion was 


nothing elle but Peace. 


O of the antient Grammarians. 


48984252 


"a J 
delivering the Laws of a Comedy 


a Sword in a Comedy, was enough to 


fright it into a Tragedy, The very 
Theme” I handled, cauſed me to fall 


on Words of Diſſenſion, and Noile, 


and Tumult, and Stir: yet I hope it 
is but an unneceſſary Fear, that the 
laſt Scene being Peace, the Diſcourſe 
will prove any other than comical. 


To 


Zz LT 09 Ab. Mb. Of 
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T o touch upon every jarring 
String in it, were too much to abuſe 
your Grace's Patience, of which 


once already you have been fo ex- 


traordinary liberal unto. me. All 
that may ſeem to lie _ to Excep- 
tion, I will compriſe under two 
Heads; within compaſs of which all 
other petty and inferior Matters will 
eaſily fall. The Hrſt concerns my 
Carriage towards Antiquity ; the Se- 


cond towards Authority : Againſt 


both which, I may be ſuppoſed to 


wg e For the Firſt, Tam thought 
10 

Antiquity, beyond that good Re- 
ipect which is due unto it. In this 


ave been too ſharp in cenſuring 


point, my Error, if any be, ſprang 
from this; that taking Actions to 


be the Fruit by which Men are to 


be judged, I judged of the Perſons 
by their Actions, and not of Actions 
by the Perſons from whom they 
proceeded : For to judg of Actions 
by Perſons and Times, 1 have al- 
ways taken it to be moſt unnatural. 

| K 3 Rene: 
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Hence it is, that having no good 
Conceit (for I will ſpeak the Truth) 


of our Rule by which we celebrate 
the Feaſt of Eaſter ; (Firſt, becauſe 


tis borrow'd of Moſes, without any 


Warrant, for ought I know: Secondly, 


becauſe it is of no uſe ; for which 


way is the Service of God or Man 


any jot more adyanc'd by making 
that Feaſt wander betwixt Day and 
Day, than by fixing it on one known 


Day ? Thirdly, becauſe it is obſcure 
and intricate, few Scholars acquaint- 


ing themſelves therewith, and there 


being nothing more ridiculous than 


Difficiles Nuge, uſeleſs Intricacies and 
Obſcurities:) I could not with pa- 
tience ſpeak gently of thoſe, who 
uſed fo ſmall and contemptible an 
Occaſion, to the great diſturbance 


and rending of the Churches; and 


in maintenance of a Toy and ſimple 


_ Ceremony, which it is no way be- 
neficial to preſerve, to fall into that 
Error, than which, themſelves every 
where tell us, there can ſcarcely any 


be more dangerous. 
8 80 WHEREAS 
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WHrrrkBAs in one Point, ſpeax- 
ing of Church- Authority, I bluntly 
added [which is none;] 1 muſt ac- 
knowledg it was «ncautiouſly. ſpoken, 
and, being taken in a: generality, is 
falſe; tho as it refers to the Occaſion 
which there I fall upon, 'tis (as I 
think I may ſafely lay) moſt true. 
For Chaurch- Authority, that is, Autho- 
rity reſiding in Eccleſiaſtical Perſons, 
is either of Juriſdiction in. Church 
Caaſes and Matter of Fact, or of De- 
ciſion in point of Charch-Quzeſtions, 
and diſputable Opinion. AS for the 
Firſt ; in Charch-Cauſes or Matter of 
Fact, Ecclefiaſtical Perſons, in Caſes 
of their Cognizance, have the ſame 
Authority as any others have, to whom 
Power of Juriſdiction is committed. 
Their Conſiſtories, their Courts, their 
Determinations, ſtand upon as war- 
rantable Evidence as the Deciſions of 
other Benches and Courts do. I count, 
in point of Deciſion of Charch-Queſ- 
hows, if I fay af che Pr wat 257 
Church, that it was none; I know 10 
: Adver - 


224 ALetter from Mr. Hates 
Adverſary that I have, the Church of 
Rome only excepted : For this can- 
not be true, except we make the 
Church Nac of Controverſies ; the 
contrary to which we generally Main- 
tain againſt that Church. Now it 
plainly appears, that upon this occa- 
ſion I ſpake it; for beginning to ſpeak 
of eng eee reaſon of ambi- 
3 Opinion, I brought in naked- 
y thoſe words which gave occaſion 
of Offence; which if I had ſpoken 
with due Qualification, I had not 
erred at all. Again, whereas I did 
too plainly deliver my ſelf, De Origine 
Dominii, and denied it to be founded 
either in Nature or in Religion; I am 
very well content to put off the De- 
ciſion of this Point till Elias comes. 


In the mean time, whether it be true 


or falſe, let it paſs for my Miſtake; 
for 'tis but a Point of mere Specula- 
tion, which we fall upon when we 
ſtudy Ariftorle's Politicks, and in com- 
mon Life and Uſe hath no place at 
all. For Authority is not wont to 
diſpute, and it goes but lazily on, 
5 when 
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when it muſt defend it ſelf by Argu- 
ment in the Schools, Whether Domi- 
nion in Civilibus, or in Sacris, be 
rns, Cc. or comes in by Divine 
Rig hi; it concerns them to look to, 
who have Dominion committed to 
them. To others, whoſe Duty it is 
to obey (and to wy ſelf above all, 
who am beſt contented to live and 
die a poor and private Man) it is a 
Speculation merely uſeleſs. Our Sa- 
viour queſtions not Herod?s or Auguſ- 
tus's Title, and confeſſed that Plate 
had his Power from above; which 
yet we know came but by Delegation 
from Tiberius Cejar, Let Titles of 
Honour and Dominion go as the 
Providence of God will have, yet 
quiet and peaceable Men will not fail 
of their Obedience: no more will I of 
ought, ſo be that God and good Con- 
ſcience command not the contrary, 
A higher degree of Duty I do not 
ſee how. any Man can demand at my 
hands: for whereas the Exception of 
good Conſcience. ſounds not well with 
many Men, becauſe oft-times, anger 
that 
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that Form, Pertinacy and Wilful ne 
is ſuſpected to couch it ſelf; in this 
caſe it concerns every Man ſincerely 
to know the Truth of his own Heart, 
and ſo accordingly to determine of 
his own way, whatſoever the Judg- 
ment of his Superiours be, or whatſo- 
ever Event befal him. For ſince, in 
cCaſe of Conſcience, many times there 

is a neceſſity to fall either into e 

hands of Men, or into the hands 0 
God ; of theſe two, whether is the 
beſt, I leave every particular Man to 
judg : only I will add thus much, It 


is a fearful thing to trifle. with Con- 


ſcience; for moſt aſſuredly, according 
unto it, a Man ſhall ſtand or fall at 
the laſt. | 1 5 


ONE Thorn more there is, which 
I would, if I might, pull out of the 
Foot of him wa ſhall tread upon 
that Paper: For by reaſon of a Paſ- 
ſage there, wherein I ſharply taxed 
Epiſcopal Ambition, 1 have been ſuſ- 
_ pected by ſome, into whoſe hands 
that Schedule fell before ever it came 

: ro 


— 
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to your Grace's View, that in my 
Heart I did ſecretly lodg a Malignity 
againſt the Epzjcopal Oraer ; and that, 
under pretence of taxing the Antients, 
I ſecretly laſhed at the preſent Times. 
What Obedience I owe unto Epiſco- | 
pal Juriſdiction, I have already plaine 
ly and fincerely opened unto your 
Grace ; and my Truſt is, you do be- 
lieve me: So that in that regard I in» 
tend to ſay no more; and the very 
Conſideration of the Things them- 
ſelves, which there J ſpeak of, frees 
me from all Suſpicion of ſecret gli- 
ding at the preſent. For I ſpake of 
 Schiſms ariſing either out of Plarality © 
of Biſhops in one Dioceſs, or Superi- 
ority of Biſhops in ſundry Dioceſſes: 
both theſe are Strangers to ours, and 
Proper to the antient times; the firſt 
_ ariſing from the Unrulineſs of the 
People, in whoſe hands in thoſe times 
the Nomination of Biſhops was; the o- 
ther from ſomewhat whether good or 
bad, I know not) in the Princes then 
living, who left the Biſhops to them- 
ſelves (among whom ſome there were 
no 
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no Keep of the antient Canons of 


the Chur cb, by which the Limits, Or- I 
ders, and Pre- eminences of all Dio- 


celfes and Provinces were ſer. Bur 
our Times have ſeen a proſperous 
_ Change; for the Nomination of Bi- 
- ſThops (which was ſometimes in the 
People) is now moſt happily devolv'd 
into the Printe hand, together with 
the care of the Preſervation of the 
Bounds of Biſhops Sees, and antient 


*. 
3 * 


Titles of Precedency. So that now. 
ſince that happy Change, for well 


near one hundred Years, we have had 
no Experience of any ſuch Miſorders, 
neither are we likely hereafter to fear 
any, ſo long as fo Good, fo Moderate, 


o Gracious a Royal Hand ſhall hold 
the Stern : Which God grant may 
be either in him, or his, till Times 
(AVS FN 
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